if at G3 GS ANUS ee 


PHAOLORIGAL SEMINARY, 


i PRINCETON oN J: 


DON ATION or 
SAMUEL AGNEW, 


OF PHILADELPHIA, PA. 


Ss AGN Tc W.! 


a 


THE 
DEITY OF CHRIST 
PROVED, 


BY SEVERAL HUNDRED TEXTS OF HOLY SCRIPTURE: 


COLLECTED, COMPARED AND ARRANGED IN A 
FAMILIAR MANNER BY A PRESBYTER OF 
THE CHURCH OF ENGLAND. | 


First American, from the second London edition; 


With a Preface, Notes and Appendix. 


BY BENJAMIN COWELL. 


PROVIDENCE: 
MARSHALL AND BROWN. 


1833. 


Entered according to an act of Congress in the year 1833, 
by Marshall and Brown, in the Clerks office of the Dis~ 
trict Court of Rhode-Island. 


\ 


WILLIAM MARSHALL & CoO. PRINTERS. 


EDITOR’S PREFACE. 


‘We shall make no apology for recommendtng the repub- 
Hieation of the following little treatise. It is teo, valuable to, 
be lost. The author has thrown together most all the texts 
of scripture that can bear’ upon his subject, and in such a 
concise, simple and cemprehensive manner as to be access- 
ible and suited to every understanding. His aim was not 
display, but truth. It may be affirmed that in looking into 
the grounds of belief of such a dectrine as the one advocated 
in the following pages, in many points incomprehensible, we 
eught to consider it a question of fact, or at least of author- 
ity, rather than a question to be decided by inferential reas- 
ening, and so the author has viewed it. If the Deity of 
Christ is taught by the scriptures, it will and ought to be be- 
lieved by all who believe the scriptures whether perfectly 
comprehended or not. ‘This, it is presumed, will not be de- 
nied. He who denies the truth ef a proposition because he 
cannot cemprehend it, limits its existence to the power of his 
own mind. 

it is, mereover, no conclusive argument against a propo- 
sition, that it cannot becemprehended: if it were, a thousand 
well settled facts would be rejeeted. There are, it is believ- 
ed, theusands who, if they were to undertake to search out 
and examine for themselves the principia of Newton, witha 
view to their belief, would as soon lose themselves in dizzy 
heights as in searching out the truth of the doctrine of the 
Trinity in the same way. . Nay, if the limited power of men- 
tal comprehension only were to be the test of truth or error, 
teal€ of mankind would not believe the earth was round! As 
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we look to Newton for the discovery of the principle of 
‘«universal gravitation,’? so we look to the scriptures for 
the truth ofthe doctrine of the trinity, but simply as a ques- 
tion of fact. The author, therefore, of the following pages, 
whoever he may be, has taken the right course; and indeed 
the only course to ascertain the true character of Christ. His 
object is to decide the question by authority. He assumes 
the Deity of Christ as a fact, and he brings forward his evi- 
dence to prove it. Herefers you to the texts of scripture 
upon which he relies. In a candid ind, therefore, the only 
question will be, do these texts bear him out ang establish 
the proposition he undertakes to prove, or not? 

There is another reason why the truth of this doctrine should 
be refered to authority. It is in vain to expect the same 
views of evidence in differently constructed minds. There 
may be instances where ten minds will arrive at the same 
conclusion, but by ten different modes of reasoning or views 
taken; and there may be instances where ten minds would 
diverge like radii from a given point, and the further they 

roceeded the wider they would ditfer from each other. It 
1s indeed as difficult to find two minds exactly alike in men- 
tal research as it would be two countenances or two leaves 
of the forest. None were ever yet so found. Charles V, 
became sensible of this when he undertook to impose the 
Roman Catholic religion upon Europe, and to make men 
not only renounce creeds and conscience, but their modes of 
reasoning. After his abdication we are told he amused him- 
self im mechanics; and being an ingenious mechanic himself, 
he undertook to make two clocks that should perform exact- 
ly alike. He could not succeed—he tried again—he failed. 
A thought stryck him and made a deep impression, that he 
should undertake to control the minds of men and inake them 
think alike, when he had not power enough over matter to 
make two clocks perform alike. The anecdote is an old 
one, but it is a happy illustration of the difficulty of two 
minds, even when traveling the same read, of viewing things 
as they pass, precisely alike; and much more so of the dith- 
culty when men are traveling different roads, although bound 
to the same conclusion or ‘* haven where they would be.” 
The application of the anecdote to the subject before us necda 
no comment. 
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Nor can it be expected that this difficulty will cease in this 
imperfect state of the mind. Ali we can do therefore when 
a proposition is presented for consideration, is to look at it 
and the evidence adduced with candor, and if it does not 
gain our assent agree to differ. ‘The author of the following 
pages chose his mode of treating his subject more than a 
hundred years ago: nor have we seen any mode in these days 
so unexceptionable. Whether he is right or wrong even 
time will not determine; each one must look with a candid 
spirit of inquiry and judge for himself, and that too with ref- 
erence to eternity. "The author has in almost all cases sim- 
ply stated his views, and the evidence upon which he relies. 
‘There is no ostentacious display of learning: not a single 
book is refered to in the body of his treatise except the Bible. 
He has called to his aid no human wisdom, but as if distrust- 
ing <* an arm of flesh,’’ he relies solely on the word of his - 
God for the strength of his fortress. Based on this he mounts 
the ramparts and defies his enemy; or rather invites him to 
surrender, telling him he shall not be treated as a prisoner, 
but as a brother. 

But whether our author be right or wrong we know not; 
but this we believe must be admitted, the construction he has 
given to scripture, and the character he has given of our Say- 
ior, has been the construction and character always given 
since the days of the apostles. Nor can we for our life see 
what authority Dr. Priestly had for making such an unqualifi- 
ed assertion, as he has done against this construction, in his 

Church History. Let us stop a little and examine the Doc- 
tor’s premises. 

He says, ‘‘ The period of which I am now treating, (A. 
D. 156) will be forever noted for the introduction of a doc- 
trine which led to that of the trinity as it is now held and es- 
tablished in all christian churches, and which may be justly 
called the greatest of all corruptions of christianity, as it in- 
fringes upon that foundation and most important of all doc- 
trines, the Unity of God in the person of the Supreme f'a- 
ther. This was the work of the Platonic philosophers, who, 
when they embraced christianity, retained much of their for- 
mer tenets; and the rather, as in their opinion these doc- 
irines contributed to enhance the dignity of the head of their 

an 
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new religion.’? Broad and as unqualified as this assertion 
is, it is clearly disproved, at least so far as regards the be- 
ginning of the belief in the Deity of Christ, not only by the 
writer of the Epistle to the Hebrews, but by a profane wri- 
ter not forty years after his ascension. At that time the same 
views of the character of Christ were entertained by chris- 
tians as were by our author. 

In writing to the Emperor Trajan, Pliny observes, speak- 
ing of the christians in the province of Bythinia during his 
administration over it, ‘*'[The real christians were not to be 
forced by any means whatever to renounce the articles of 
their belief.’? In giving an aceount of their worship he says, 
«* They meet on a stated day before it is light and address 
themselves in prayer or a hymn to Curisv as To A Gop.”’ 
This Roman Proconsul was at a loss how to proceed in the 
execution of the laws against them, and he wrote for advice 
not knowing or caring any thing about their religious creed 
or their object of worship, or dreaming that his letter would 
be quoted in after ages, as it has been often to prove a par- 
ticular fact. 

But St. Paul’s epistle to. the Hebrews, which, according 
to the best calculation, was written only about seven years 
before the above letter of Pliny, still none clearly disproves 
Dr. Priestly’s assertion as to the origin of the doctrine of the 
trinity. It is beyond all doubt the writer of this epistle be- 
lieved in the Deity of Christ. To us it seems utterly im- 
possible to avoid this conclusion. 

Let us introduce here one among many of the passages in 
this epistle, not with a view to enter into any discussion as 
to the truth or error of this doctrine, but merely to disprove 
the assertion, that it was a branch of the Platonic philoso- 
phy of the ‘‘ three principles’’ that governed the world, as 
Dr. Priestly supposes. 

The writer of the Hebrews introduces the subject of 
Christ’s character in the first chapter by several quotations 
fcom the Old ‘Testament. He seems to borrow the very 
words to show who and what Christ was. 

Thus, in the 102d Psalm we find these words: ‘I said, 
O my God take me not away in the midst of my days. Of 
old thou hast laid the foundation of the earth, and the heav 
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ens are the work of thy hands. They shall perish but thou 
shalt endure: yea, all of them shall wax old as doth a gar- 
ment; as a vesture shalt thou change them and they shall be 
changed. But thou art the same, and thy years shall have 
no end.” | 

In the first chapter of the Hebrews we find the same words 
describing the character of Christ: ‘‘And thou Lord (Christ) 
in the beginning hast laid the foundation of the earth, and 
the heavens are the work of thy hands. They shall perish 
but thou remainest; and they shall wax old as doth a gar- 
ment. And asa vesture shalt thou fold them up and they 
shall be changed; but thou art the same, and thy years shall 
not fail.’” 

By these two parallel passages we find that the same de- 
scription which the Psalmist gives to the Lord, the writer to 
the Hebrews gives to Christ. The same being whom the 
Psalmist says created the heavens and the earth, the writer 
to the Hebrews says was Christ. There is but one being 
spoken of in both passages. It is therefore very clear that 
St. Paul believed in the Deity of Christ; and ifso, Dr. Priest- 
ly is manifestly incorrect in saying this doctrine had its ori- 
gin in the philosophy of Plato. But Dr. Priestly makes an- 
other suggestion in his History which we consider of the last 
importance. With regard to the resurrection he says, ‘“This 
is a doctrine that could never have been discovered by man 
or even imagined by men, and therefore must have been re- 
vealed from some revelation.’? Whether the Doctor was 
fully aware of the importance of this suggestion when he 
made it, we will not undertake to say; but in point of fact it 
starts one of the most important questions that was ever dis- 
cussed; a question involving the origin or first knowledge of 
the hope of immortality! It must be perceived by a single 
glance that if it can be satisfactorily shown that this hope 
could not have originated in the human mind without the 
aid of a revelation, it will at once disperse all doubt and sus- 
picion with regard to a future state. It would indeed soon 
revolutionize the whole infidel world. It would sap the ve- 
ry foundation of infidelity, and destroy the greatest enemy 
the gospel now has to encounter. And why this? Thean- 
swer is exceedingly plain, because it would be not much less 


¢ 


vitt PREFACE. 


than blasphemy to suppose that God would communicate 
any thing i in relation to man’s future destiny, but the truth. 
Let it be shown therefore that the hope of immortality could 
not have been ‘‘ imagined’’ by the power of human mind 
alone, and you establish a position of the greatest importance 
to the human family. 

We believe this question has never been discussed. Dick 
in his ** Philosophy of a Future State,’? has discussed the 
question of immortality generally, on grounds independent of 
revelation, but has not mentioned this. 

It is ofno use in this discussion to separate the doctrine of 
the resurrection of the body from the immortality of the soul, 
as no individuality of existence can reasonably attach to the 
one and not to the other. It is impossible to conceive of the 
individual existence of an immortal soul in a future state, 
without attaching to it a tabernacle or body of some kind or 
‘other. When we speak therefore of ones immortality or 
ones resurrection, we mean pretty much the same future ex- 
istence. The suggestion, therefore, of Dr. Priestly applies 
equally to the immortality ofthe soul and the resurrection of 
the body. ‘The one could no sooner be ‘‘imagined by men’? 
than the other. 

Whence then came the hope of immortality, ahope so gen- 
rally entertained by the nations of the earth? Could it have 
been originally. the suggestion of human knowledge, or was 
it by a revelation from God? LEither the one or the other it 
must have been, as will be admitted by all. We speak of 
the origin, or knowledge of this hope, more particularly be- 
fore the christian era. The fact that all nations now enter- 
tain it, proves nothing in regard to its origin. Neither does 
history afford us any light. For this hope precedes all his- 
tory, the Mosaic only excepted. It was as firmly entertain- 
ed by Socrates, as by christians ofthe present day. Nor is 
there any proof that it was original with the age in which 
he lived, nor from whence he derived it. 

We have no intention of advancing any opinion on this 
question. ‘The view necessary to be taken is too metaphys- 
ical for us. We take the liberty however to throw out a 
few thoughts and then leave it for abler pens. 

It is believed that no idea can enter the mind unless by 
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the impression of some external object, or unless by some 

representation previously made. Metaphysicians tell_us 
that ideas are ‘‘representations of things in the mind.”? But 
how are representations made but by external objects, or 
things antecedent/y known. ‘The human mind it is true 
can infer one thing, from the known or supposed existence 
of another. But where there is neither impression or sup- 
position, where is the jidea? An idea must spring from 
something, but if there is nothing to cause a particular rep- 
resentation in the mind, how can a representation be made? 
Without causation how is an ‘‘effect’? to be produced? 
What idea, of color, for instance, would ever enter the mind 
of a person born blind, if left to his own conceptions? We 
do not deny but such a person might acquire an imperfect 
idea of color, bat would even an imperfect one naturally 
enter his mind, unaided? must he not first, be informed of 
the fact? . 

But again—-suppose some celestial stranger should 
visit this earth and inform us that there was a race of men 
inhabiting the planet Jupiter that had six senses, five like 
ours and one very remarkable one. What idea could we 
tellurists form of this sixthsense. Itis true after informed 
of the fact, we should immediately set our wits to work 
and form all sorts of theories about it. But at present we 
do not believe that seriously it ever entered the mind of any 
one, that there was any such sixth sense; and may we not 
suppose that the same difficulty would yet exist with regard 
to the fact of our immortality if never revealed. This idea 
rests upon a very different basis from that of the ‘‘Great 
¥irst Cause.’’ Independent of revelation it is an abstract 
question entirely. When we with our senses gaze upon the 
works of creation, when we behold the azure vault above 
us and the earth beneath us, the rotation of time and seasons 
and the harmony and order that run throughout the wkole, 
we are immediately impressed with the idea of some design 
and then of intelligence and power, and we soon find our- 
selves upon the high ‘‘a priori road’’ to the knowledge or 
belief of the Great First Cause. But though we might be 
convinced of the existence of a God, what is there in crea- 
tion that could have suggested the hope of cur immortality. 
Is there any thing in man, that could have awakened in him, 
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his own eternity, supposing him entirely unacquainted with 
revelation? yet we have the idea and the hope, what then is 
the inference? 

Dr Priestly supposed the idea must have been revealed, 
On the ether band, John Lock in his second letter to the 
Bishop of Worcester, observes ‘‘though the light of nature 
gave seme obscure glimmering, some uncertain hopes of a 
future stute, yet human reason could attain to no clearness, 
no certainty about it.’? The possibility of its entering the 
human mind without the aid of revelation, raises a question 
of purely scientific research resting on the principles and 
powers that govern the understanding in acquiring abstract 
ideas. It is proper to observe this question was not under 
discussion when Mr. Lock made the above remark. 

Werregret Dr. Priestly did not give us his reasois, for the 
opinion he advanced. We know not upon what basis he 
rested his proposition yet there are some facts that seem to 
support him. Is it known, we ask, that any man ever ac- 
quired this hope without the aid of revelation? ‘The idea, 
as, we before observed, that all nations have this hope proves 
nothing, for this hope existed at the creation. On the con- 
trary it is not known that ratioual minds have not acquired 
this hope before instructed? ‘This fact has been repeatedly 
proved by the examination of persons born deaf and dumb. 
We have heard several of such persons examined upon this 
wery pomt; persons who possessed naturally strong and in- 
quisitive minds, minds full of thought and reflection; “but they 
have invariably answered, they never had the least idea of 
their own immortality until they were informed. 

But if this hope sprang from revelation, when was it first 
revealed? Has there been any other revelation of it, except 

that recorded in the seriptures; does the Old Testament 
teach at? 

We are well aware that it has been denied by some, that 
this doctrine is tanght in the Old Testament. ‘The Jews in 
the time of our Savior, were divided upon the question. 
There was a large sect, the Saducees, who disbelieved it, 
‘here was another equally large ana respectable, the Phar- 
isees, among whom was the apostle to the Gentiles, who 
believed it. But it seeme difficult te conceive how any Jew 
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#vho believed in the translation of Enoch could doubt it. Our 
Savior however put the question to rest by expressly declar- 
ing that Moses did teach it, ‘‘Now that the dead are raised 
Moses showed at the bush.’’ And he informs them they 
have erred upon this point ‘‘not knowing the scriptures.”’ 

But whether this hope was or could have been originally 
the offspring of reason, or whether it was of revelation, one 
thing is certain, an all wise and merciful Being has permitted 
it to exist in the minds of men, for aught we know, ever since 
the creation; and to us it seems incredible and inconsistent 
with his merciful kindness and infinite benevolence, that God 
should suffer such a hope or belief to exist unless it was at- 
tached to a reality. Weare taught not only by his word 
but by his works, that God is all powerful; and we are 
taught to adore him and to love him supremely, and would . 
it not be inconsistent with his perfections to permit such hopes 
to be doomed to disappointment? If God never intended 
that man should be immortal, why should he permit such‘a 
hope to exist? Ifin this respect man was only equal to the 
beasts of the field, and so intended from the beginning, why 
not treat him as the beasts of the field, end give him capaci- 
ties suited to such an inferior destiny? Why clothe man 
with such mental power; why exalt him so infinitely above 
all other animals; why irradiate his mind with so mucly 
knowledge, with so much etherial fire? why give him power 
even ‘‘to search out the deep things of God,’’ if his rank 
was enly equal to the “ beasts that perish?’’ It is utterly 
impossible to reconcile such an idea with his infinite good- 
ness. | : 

But an equally powerful argument im favor of the immor- 
tality of the soul may be drawn from the Justice of God. It 
would seem next to impossible to reconcile his dealings with 
mankind with the principles of justice, upon any other hy- 
pothesis. Indeed, such are his dispensations, that ‘‘if in this 
life only we have hope, weshould be most miserable.’? How 
can we reconcile the excruciating afflictions which some en 
dure from the cradle to the grave, upon any other ground? 
If this was the only scene of our existence, what an idea of 
God’s justice would be drawn in witnessing the chastisements 
of those who loved, feared and obeyed him; and the hon_ 
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ors heaped upon others who habitually violated his laws’? 
What justice in sufferiag one man to make another a slave 
for jife, if death was the end of all existence? In the moral 
world too, justice implies an equal measure of rewards and 
punishments towards the innocent and the guilty. But is it 
not rare to see justice so administered in this life? Does not 
every day’s experience convince us that this is not the fact? 
Do we not on one day see lofty ambition seated in power, 
trample upon humble worth? Do we not on another see 
the weak and poor, brow beaten by the strong and mighty? 
and have we not in every age, since history began to record 
the actions of men, seen an unequal share of temporal bless- 
ings? How is all this if this life is all and God just? Itis in 
vain to draw) but one rational conclusion from all this, and 
that is, that this world is but the portico to another, where 
all balances are to be adjusted. ; 

But it is time to return to our author. We have thrown 
out these suggestions only on considermg from whence and 
how we have the hope of immortality within us. The ques- 
tion raised is one which we have never seen discussed. 

Werecommend a perusal of the following treatise as con- 
taining an analysis of the argument in favor of the Deity of our 
Savior. Let not the polished reader fret at the style. It is the 
style of the day in which it was written. One great merit 
of the work is its comprehensive brevity. The plan adopt- 
ed, though unique, is simple and easy. Hundreds of vol- 
umes might be written, and no doubt have been, which 
would not afford that satisfaction which this does. Our au- 
thor has quoted nearly six hundred texts which bear upon 
the subject; and yet has not quoted all, as will appear by the 
notes. As before observed, we presume not to say wheth- 
er he is right or wrong: one remark, however, we venture 
to make, that his belief as regards the character of Christ, 
was the same as St. Paul’s, if the ‘*‘ Hebrews’’ is correctly 
translated. 

The following treatise was first published in 1712, and 
subsequently in 1729. The second edition is what is now 
republished. As will be perceived, the author has treated 
the subject under five distinct heads, first prefixing some pre~ 
liminary considerations. 
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_ The first head consists of the <<‘ direct proof’ of the divin- 
ity of Christ. ‘The second, his divinity ‘‘ from the divine 
incommunicable attributes and perfections ascribed to him.’’ 
‘The third from his ‘‘ divine ncommunicable works and op- 
erations.’’ he fourth, from his ‘‘ acts and offices.”? The 
fifth from ** incommunicable divine worship paid him.”’ 
There has been no such arrangement of the texts bearing 
on this subject that we have ever seen. Parallel passages 
from the Old and New Testament, particularly prophecy and 
its fulfilment, promise and performance, are so brought to- 
gether and placed side by side that the one seems but a key 
to the other. . The author’s object was to write a treatise, 
as he himself says, in ‘‘ a plain method suited to the capaci- 
ties of the meanest christian.’’ His opinions on some points 
no doubt will be considered erroneous by christians of the 
present day, but taken as a whole, this popular tract will be 
found to embrace a synopsis of the scripture argument upon 
his subject. Some passages, however, have been omitted, 
and one among the prophecies of Zechariah. ‘This passage 
is noticed at the end of the tract next before the Appendix, 
and two expositions are given, one from Scott and the other 
by an author to us unknown: 


mS LCN IEW, 


AN EXTRACT 
*ROM THE AUTHOR’S PREFACE TO THE FORMER 


EDITION OF 1712. 


TuouGH Mr. Whiston’s late writings gave occasion to’ 
this collection of texts; yet I have therein avoided all men- 
tion of him, or reflection upon his opposition to the eternal 
Deity of our Lord Jesus Christ, that | might confine myself 
to the direct proof thereof from the.holy scriptures: it seems 
necessary, that something should be written in a plain meth~ 
od, suited to the capacities of the meanest christians, where- 
in the proof of this fundamental doctrine of the christian re- 
ligion, may be clearly laid down from those holy writings 
only, which, blessed be God. in this Protestant land, the peo-’ 
ple have been long acquainted with and used to reverence. _ 

I have collocted such a number of texts, (when a few of 
them would have sufficiently proved this fundamental arti- 
cle) not only that we might admire the fulness and perfec- 

ion of the holy scriptures, in affording such abundant evi- 
dence for the confirming one christian doctrine but that I 
might prevent the cavils of the adversaries, which they might 
be prepared to make against single testimonies: I have 
not therefore entered into any large dissertation on those 
scriptures, which the Arians have controverted; but I per- 
suade myself, that the reader will find a full answer to their 
objections against any particular place of scripture, by some 
other scripture cited in the same paragraph; that their at- 
tempt to evade the force of one text, will be prevented by 
joining with it another text, which is not capsble of the same 
evadion . 


PREFACE. xv 


This is one way of comparing scriptural things with spir- 
itual; the scripture is the best mterpreter of scripture; one 
text beg admirably useful for the explaining, illustrating 
and confirming another. No language, argument or expres- 
sion, enters and affects the mind of man, with the same force 
and eificacy, as the naked scripture doth; this instructs the 
ignorant and illiterate, and convinceth the wise and learned 
too. I have avoided all merely human authorities, curious 
criticisms, or new translations; so as not to cite several texts 
which are not doubtful or insufficient for the confirming this 
sacred truth, but are less clear and evident to a plain Eng- 
lish reader, for whose sake I write. 

There are differences among christians in Jesser matters, 
which the apostle calls doubtful disputations; the duty, with 
respect to these, 1s, that no one should rashly judge or de- 
spise another: a full agreement therein seems not possible, 
the things themselves being more darkly revealed; and it 
may not be altogether necessary, that there may be room for 
the exercise of moderation, and forbearance of one another 
in love; but as to these first principles of christianity, we are 
to contend earnestly for the faith. And as the doctrine of 
faith is to be held fast, so the grace of faith (I mean, faith in 
Jesus Christ) is by all means to be owned and avouched as 
one of the terms of salvation, 

Our christian conversation must be the life of faith, and 
the christian worship must all tend to the glory of our great 
Redeemer. The Lord’s day, the Lord’s supper, and other 
ordinances bear his name, as being instituted for his honor 
and praise: if any deny the eternal Deity of our Savior, they 
exclude themselves from ail christian assemblies, and blas- 
pheme our solemn worshipas an idolatrous service. It must 
be gross hypocrisy and prevarication in such to be present, 
so much as occasionally, at the liturgy (for instance) of the 
Church of England, where all the ofhces, either suppose the 
divinity ofour Savior, or plainly'declare it. 

The reason why the prayers are, many of them, in short 
collects, is, that there should be frequent mention made of 
the merits of Jesus Christ, which we must bear in our minds 
throughout all our addresses to the Divine Majesty. In of- 
fering up our petitions, through the mediation and satisfaction 
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of Christ, his God-head is supposed, who with the F ather , 
and the Holy Ghost, liveth and reigneth ever one God, world 
without end; who made (by his one oblation of himself once 
offered) a full, perfect, and sufficient sacrifice, oblation and 
satisfaction for the sins of the whole world. 


CONTENTS 


SECTION I. 


Some preliminary considerations: viz. 


1. That there is but one God, which one God is three 
persons—2. That Christ is the second person of the 
three—3. That he is the Son of God—4. That he is 
one with the Father, and equal to himn—5. That he 
is both God and man—6. That he pre-existed before 
his incarnation, before the worlds. 


y SECTION II. 


The Deity, or Divinity of Christ, directly proved by Scripture. 
I. From the divine incommunicable names and titles given to Him. 


1. Jehovah—2. Lord of Hosts—3. God, Lord God—4. 
A Savior—5. First and last, Alpha and Omega— 
G6. God of thewhole earth—7. True God—8. Great 
God—9. God over all. 
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SECTION III. 


¥I. From the divine incommunicable attributes and perfections ascribed 
to Him. 


1. Wisdom itself—2. The holy One—3. Truth itself— 
4, Eternity—5. Immutability—6. Cranips cstiice — 


7. Omnisience—S. Omnipotence. 
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SECTION IV. 


IIL. From the divine incommunicable works and operations ascribed to 
Him. 


1. Works of Creation—2. Works of Preservation and 
Providence—3. Work of judging the World—4. 
Work of raising the dead—5. Works respecting his 
care over the church; as it is called his church; .as 
they are his elect; as he is their redeemer. 


SECTION V. 


IV. From his acts and offices, as Christ redeemer. — 


1. He is the Great Prophet: sends Prophets, Angels, 
and even the Holy Ghost: and works miracles by 
his own power and for his own glory—2. He 1s 
Priest, but a divine Priest, to make complete satis- 
faction, to forgive sins, to justify and sanctify—s. 
He is King, a divine King. 


SECTION VI. 


V. From the incommunicable divine worship paid to hin. 


1. Internal—2. External. 


SS AGN EW. 


SECTION If. 


Some preliminary considerations, viz 


‘That there is but one God, which one God is three persons 
—2. That Christ is the second person of the three—3. That 
he is the Son of God—4. That he is one with the Father, 
and equal to hin—5. That he is both God and man— 
6. That he pre-existed before his incarnation before the 
worlds. 


There is nothing in religion that we can be 
more fully assured of, than that there is but 
one God, Deut. vi. 4. ‘‘Hear, O Israel, the 
Lord our God isone Lord.’’ 1 Cor. viii. 4. 
«There is none other God but one.’’ Yet is 
it one of the principles of the christian relig- 
ion, that we are to be baptized into the name 
ofthree glorious persons, Matt. xxviii. 19.‘‘Goye 
therefore and teach all nations, baptizing them 
in the name of the Father, and of the Son, and 
of the Holy Ghost.”’ It must needs then fol- 
low, that these three Persons are one God, 
1 John v. 7. ‘‘For there are three that bare 
record in heaven, the Father, the Word, and 
the Holy Ghost, and these three are one.’’* 


Sir Isaac Newton has considered this text a gross corrup- 
tion of scripture which had its origin among the Latins, who 
interpreted the Spirit, water and blood,to be the Father, 
Son and Holy Ghost, in order to prove them one; and who- 
ever will take the trouble to read the whole of the chapter 
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2. Our Savior Jesus Christ is the second 
of these three, called the Word, John i. 1. 
“In the begining was the Word; being the 
brightness of his [ Father’s]. glory, and the ex- 
press image of his person,”’ Heb. i. 3. 

3. He is most frequently called the Son of 
God; for this, we have the witness of St. John 
the Baptist, John i. 34. ‘I saw and bare rec- 


from whence this verse is taken will see the sense is com- 
plete without it. After the invention of printing, he says, it 
got into the Greek ‘‘contrary to the authority of all the 
Greek manuscripts and ancient versions.’’ From the pains 
he took to prove this verse an interpolation, it has been said 
he disbelieved in the doctrine of the Trinity; but it was only 
one evidence of that patient and unwearied industry which 
he always exhibited in all his investigations and he himself: 
said if we are to believe his biographer, that ‘‘his object was. 
solely to purge the truth of things spurious. In the eastern 
nations and for a long time in the western, the faith subsist- 
ed without this text, and it is rather a danger to religion than 
an advantage to make it now lean upon a bruised reed.”’ 
Dr. Brewster his recent biographer pretty clearly substan- 
tiates the fact that he was a believer in the doctrine of the 
Trinity, and we confess one might infer as much even from 
the above quotation from his criticism on this text. What 
was his ‘‘faith,’’ which he was unwilling should depend up- 
on this ‘‘bruised reed,’’ or spurious text; undoubtedly it was. 
his faith in the divinity of a Savior; and hence his unwilling- 
ness to have that faith supported by any testimony that was 
not true. The expositionthe has given the fifth,sixth, eighth and; 
ninth verses of this chapter, omitting the seventh as interpo- 
lated, corroborates this supposition. Itis as follows, “* Who 
is he that overcometh the world, but he that poleneen 
that Jesus is the Son of God, that Son spoken of in the. 
Psalms, when he saith, Thou art my Son, this day have I 
begotten thee.’? This is he that after the Jews long ex-. 
pected him came first in a mortal body by baptism of water. 
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ord, that this is the Son of God.”? Of Nathan- 
ael, Joh. i. 49. ‘‘Rabbi, thou art the Son of 
God.” Of Martha, John xi 27. ‘I believe 
that thou art the Christ, the Son of God.” Of 


and then in an immortal one by shedding his blood upon 
the cross and rising again from the dead, not by water on- 
ly, but by water and blood, being the son of God as well 
by his resurrection from the dead, Acts xii. 33., as by his 
supernatural birth, Lukei. 35. nd itis the Spirit also, 
that together with the water and the blood beareth wit- 
ness of the truth of his coming because the Spirit is truth, 
and soa fitand unexceptionable witness. For there are three 
that bare record, (witness in earth) of his coming; the 
Spirit which he promised to send and which was shed forth 
upon us in the form of cloven tongues and in various gifts, 
the baptism of water wherein God testified, this is my be- 
loved son, and the shedding of his blood accompanied with 
his resurrection, whereby he became the most faithful mar- 
tyr, or witness of this truth. And these three, the spirit, 
the baptism and passion of Christ, agree in witnessing one 
and the same thing, (namely that the Son of God is come.) 
And therefore their evidence is strong, for the law requires 
but two consenting witnesses, and here we have three; and 
if we receive the witness of men, the three fold witness 
of God, which he bare of his son, by declaring at his bap- 
tism, this is my, beloved son, by raising him from the dead 
and by pouring out his spirit on us, is greater, and there- 
fore ought to be more readily received.’’ This is Newton’s 
reading of the four above mentioned verses. Let the read- 
er mark the words italicised, and he will have the words of 
the texts, themselves. Now from this can any one infer that 
he was a disbeliever in the Deity of Christ; the contrary 
might, with more propriety, be inferred. Dr. Brewster fur- 
ther remarks, that ‘‘Mr. Biot has well remarked, that there 
is absolutely nothing in the writings of Newton to justify or 
even to authorize the idea that he was an anti-trinitarian.”’ 
And he further informs us that ‘‘this passage is strangely 
omitted in the English translation of Biot’s Life of Newton.’ 
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St. Peter, Matt. xvi. 16. ‘‘Thou art Christ, the 
Son of the living God.”? Ofthe Eunuch, Acts 
viii. 37, ‘‘I believe that Jesus Christ is the Son 
of God.’”? And we may here take up the Apos- 
tle’s words, 1 John v. 9. ‘‘If we receive the 
witness of men, the witness of God is greater; 
for this isthe witness of God, which he hath tes- 
tified of his Son;”’ which witness was twice by a 
voice from heaven, viz. at our Lord’s baptism, 
Matt. iii. 17. and inthe same words at his trans- 
figuration, Matt. xvii. 5. ‘‘This is my beloved 
Son in whom I am well pleased, hear ye him. 
He is called the ‘‘Son of the Father,’’ 2 Ep. 
John ver. 3. viz, by nature and eternal genera- 
tion, and to distinguish Him from those that are 
called sons by creation, Job xxxvili. 7. Luke iii. 
38. or by grace and adoption, I Johniii. 1. There 
fore he called his own proper Son, Rom. viii. 3. 
**God sending his own Son,’ and ver. 32. ‘‘He 
spared not his own Son.’’? His begotten Son, 
Psalm ii. 7. ‘‘Thou art my. Son, this day have 
I begotten thee,’’ compared with Heb. 1. 4, 5. 
‘‘Being made so much better than the angels, 
as he hath by inheritance obtained a more ex- 
cellent name than they; for unto which of the 
angels said he at any time, Thou art my Son, 
this day have I begotten thee.’’ Therefore his 
only begotten Son, John i. 14. ‘‘We saw his 
glory, the glory as of the only begotten of the 
Father;”’ and ver. 18. ‘The only begotten Son 
which is in the bosom of the Father. He is 
God of God. Thus speaking of his Father, he 
saith, John 7.29. ‘‘I know him, for I am 
from him,” or of him, viz. begotten of him, 
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‘and he hath sent me;’’ as he saith again, — 


John vi. 46. ‘‘Not that any man hath seen the 
Father, save he that is of God, he hath seen 
the Father. Sothe Holy Ghost is of the Fath- 
er and of the Son, viz. proceeding from them 
both; and he is therefore called, ‘‘The spirit 
of the Son,’’ Gal. vi. 6. as he is elsewhere 


called, ‘The Spirit of the Father,’ Matt. x... 


a te 
It was a known thing among the Jews, that 
the Messiah was to be the Son of God, whick 
ave occasion for the question, Mark xiv. 61, 
62, ‘“‘The high priest asked him, and said un- 
to Him, Art thou the Christ, the Son of the 
blessed? And he said, I am.’’ And they 


had no doubt but that he, who claimed thus to - 


be the Son-of God, did thereby claim the dei- 
ty, and make himself God; therefore, John x. 
36. ‘““They said, He blasphemed, because he 
said, I am the son of God. Now we find their 
words were these, ver. 33. ‘‘For a good work, 


we stone thee not, but for blasphemy; and—-~-. 


because that thou, being a man, makest thyself 
God,”’ viz. by his saying, that he was the Son 
of God. 1 

4. This Word, or Son of God, being very 
God, as will be fully proved in what follows, 
and as is said, John 1, 1. ‘“The Word was 
with God, and the Word was God.’’* He must 
by consequence be one with the Father, for the 
most High saith, Isa. xlv. 21. ‘“There is no 
God else besides me;’’ none made or formed, 
who can besoin any proper sense, Isa. xlii. 10. 
‘‘Before me there was no God formed, neither 
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shall there be any after me;”’ therefore oii’ 
Lord saith, John x. 30. ‘I and my Father 
are one;’’ and again, John xiv. 9, 10. ‘‘He 
that hath seen me, hath seen the Father.’”’— 
**Believest thou not, that I amin my Father, 
and my Father in me?’’ And so he is said to 
be equal with the Father, Phil. ii. 6. ‘‘Who, 
being in the form of God, thought it no robbery 
to be equal with God.” Hence the Father 
owns him for his Fellow, or equal, Zech. xiii. 
8. ‘“‘Awake, O sword, against my shepherd, 
and against the man that is my fellow, saith the 
Lord of Hosts.’? Which are words that he 
would never have spoken concerning the high- 
est of mere creatures, of whom he saith, Isa. 
xl. 25. ‘*To whom will ye liken me, or shall t 
be equal? saith the Holy One.”’ 

It is most plain, that the Jews did so under- 
stand our Lord’s words, as that he claimed 
such an equality with his Father, John v. 18. 
‘The Jews sought the more to kill him, be- 
cause he not only had broken the sabbath, 
but said also, that God was his father, making 
himself equal with God.’? Every holy and 
humble one, amongst mere creatures, would 
have abhorred such an imputation, (as we find 
the Apostles did, when the ignorant multitude 
fancied them to be Gods, Acts xiv. 14, 15.) 
But our Lord was so far from denying the in- 
ference that the Jews made, that he continued 
to speak at that and at. other times, all the 
things that might induce them to believe, 
that he owned that equality; John v.17. ‘‘My 
Father worketh hitherto, and I work.”’ Verse 
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19 ‘‘Whatever things the Father doth, these 
also doth the son likwise.’’ Ver. 23. ‘‘That 
all men should honor the Son, even as they 
honor the Father.”? Ver. 26. ‘‘For as the 
Father hath life in himself, so hath he given 
to the Son to have life in himself.’’ These and 
other like words, were spoken at the very time, 
when he knew, that they understood him, that 
he made himself equal with the Father. 

5. It is indeed true, that our Lord Jesus 
Christ was also man, and owns himself so to be, 
John x. 40. ‘Ye seek to kill me, a man that 
hath told you the truth.”? He had not only an 
human body, but a reasonable soul or spirit, 
‘‘Hfe grew in wisdom and stature, Luk. ii. 52. 
there were some things which, as man, he did 
not know, Mark 13. 32. He submitted his 
human will to his Father’s, Matt. xxvi. 39. 
He committed his spirit into his Father’s hands, 
Luke xxiii. 46. With respect to his human na- 
ture, he saith, ‘‘My Father is greater than 
1,’’John xiv. 26, This human nature, mirac- 
ulously conceived by the power of the Holy 
Ghost, in the womb of the Virgin Mary, was 
united to the person of the Son of God, Luk. i. A 
39. ‘The angel said unto her, The Holy Ghost / \ 
shall come upon thee, and the power of the 
highest shall overshadow thee, therefore also 
that holy thing, which shall be born of thee, 
shall be called the Son of God.’ That holy 
thing being assumed into a personal union 
with the Word, or Son of God, John i. 14. 
‘*The Word was made flesh, and dwelt among 
us.’’ It seems therefore a prophecy, when Sol- 
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omon cried ott with admiration (upon the oc 
casion of the temple, which was a type of 
Christ) 2 Chron. vi. 18. ‘But God will in very 
deed, dwell with men on the earth!”? So 1, 
Tim, iii. 16. <*Without controversy great is the 
mystery of godliness, God was manifest in the 
flesh;’’ so that, ‘‘in the fulness of time, God 
sent forth his Son, made of a woman,”’ Gal. iv. 
4, And from thenceforth he was both God and 
man; in two natures and one person. He was 
Immanuel, as the prophet calls him, Isa. vii. 
14, which is explained, Matt. i7 23. ‘‘Behold, 
a virgin shall be with child, and shall bring 
forth a Son, and they shall call his name Im- 
manuel, which, being interpreted, is, God with 
us.”’ ‘These two natures are distinctly men- 
tioned, Rom. i. 3, 4. That he was ‘‘made 
of the seed of David, according to the flesh,” 
i. e. his human nature; and declared with 
power by his resurrection from the dead, to bé 
the ‘‘Son of God, according io the spirit of 
holiness,’’ 1. e. His divine nature. 

When therefere in some places of scripture, 
there may be things spoken of Christ, which, 
with respect to his manhood, may seem to argue 
something infirm or ignoble in him; yet in the 
same places, there is still something added to 
show his dignity. He is called the ‘‘Son of 
man,’’ but then it is said, the “‘Son of man 
hath power onearth to’ forgive sins, Matt. xi. 
6.* And the ‘‘Son of man shall come in hig 


* The distinction between the glory of Christ, and other 
Beings, whether angelic or human, is this—His glory is by 
inheritance, as contradistinguished from theirs, which was 
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own glory and in his Father’s, and of the holy 
angels,’’ Luke ix. 26. He is said to become 
poor, but so, as that ‘‘we by his poverty are 
made rich,’’ 2 Cor. villi. 9.. He was ‘‘made in 
the likeness of sinful flesh,’’ but it was that 


by gift or ‘‘purchase,”’ to use a legal phrase. ‘This distinc- 
tion is extremely important in ascertaining the true character 
of Christ. Ifhis glory was by inheritance, andso it is always 
considered in the scriptures, it shows that he cannot be es- 
sentially different from him from whom the inheritance 
came. ‘Thus to illustrate our meaning by the maxims of 
common law. ‘The heir is considered as essentially the same 
as the ancestor. Whatever belonged to the ancestor belongs 
to the heir, whether it be titles, power, or possessions; and 
hence there follows a necessary equality of the heir to the 
ancestor. They, therefore, who admit that Christ is the 
“Son of the Father,’? and yet deny his equality with the 
Father, admit a great inconsistency. If Christ be the heir 
he must be the son and if theson he must be the same in 
nature or essence. Therefore if the Father is God, the Son 
is God and hence the Psalmist says,‘‘Thy throne, Oh God,’’ 
(alluding to the son) ‘‘is forever and ever.’’ In this sense 
it may be affirmed that Christ is God; and this is the only 
sense in which it is intended to be so aflirmed. We have 
used the language of the law as being the best to illustrate 
our meaning, though this is manifestly incorrect in some 
points of view. Nor is there any terms that we know of in 
our language that will do so. If we were strictly to apply. 
the maxims of the common law to this subject. it would be 
grossly improper, as these maxims do not recognize the heir 
until the death of the ancestor, according to its rule ‘‘nemo 
est haeres viventis.’’ But scripture calls Christ the ‘‘heir’’ 
and the ‘only begotten,’’ and his ‘‘dignity’’ and ‘‘glory’’ to 
be that of ‘inheritance’? and hence we must view him in 
this light and apply our reason and reasoning accordingly. 
The sonship of Christ is very different from the sonship of 
those who are made sons by adoption or grace. Thus St. 
Paul says that we can through grace cry ‘‘Abbi father,’ 
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“for sin, he might condemn sin in the flesh,’’ 
Rom. vii. 3. He was ‘‘made under the law,”’ 
Gal. vi. 4. but it was that ‘‘He might redeem 
them that were under the law,”’ ver. 5. and de- 
liver them from the curse thereof. He was 


and when we can do so we are sons in a certain sense, but 
not in that sense that Christ is, for this obvious reason. Our 
claim to this distmction is by gift or grace—not by inheri- 
tance. We were made so. We were created, but Christ 
was uncreated. He must have been uncreated, otherwise 
his throne could not have been for ever and ever, The author- 
ity is, ‘thy throne 1s forever and ever,’’ which comprehends 
the past as well as future. Nor would it do to affirm or 
could it, with any propriety, that the ‘‘only begotten’’ of 
an uncreated being, could himself have been created, this 
would be equally inconsistent. 

Now if Christ was uncreated we presume it will be ad- 
mitted at once he was God. For if he was uncreated he 
must, from necessity have existed from all eternity. And as. 
it would be grossly absurd to suppose two uncreated beings 
to have existed from all eternity, the conclusion is inevitable | 
that the Eather and Son are one. That the Son, or Word, 
more properly speaking was uncreated, we refer further to 
other facts. If the son was created how could he have ex- 
isted ‘*before all things,”’ that is, all things created. 

Ifhis existence was before creation itself how could he 
himself have been created? Does not this supposition in- 
volve an absurdity? Most clearly it does. But further we 
are taught most explicitly, that Christ himself was the Crea- 
tor and that he created all things; and if so, we ask how 
could the Creator of all things have been created. ‘To ad- 
mit this to be true we must admit the still further absurdity, 
that the Creator of all things created himself; a supposition 
almost blasphemous. Here then the whole question respec- 
ting the character of Christ is reduced to one single point and 
rests on one single fact—Was Christ created, or uncreated. 
If created, the great doctrinal question is at an end; if un- 
ereated, it is equally se. | 
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erucified, but so as that ‘‘Christ crucified is the 
Si of God, and the wisdom of God, 1 Cor. 

94) Fle died, but so that by death he de- 
wee teen him that had the power of death, that is 
the devil, Heb. ii. 14. So that although he 
veiled his glory in our flesh, yet was he still 
the same glorious and most high God. 

6. From the holy scriptures it doth most 
plainly appear, that our Lord Jesus Christ had 
a being before he was conceived by the Holy 
Ghost, “and born of the vir gin Mary, for ‘‘he 
came down from heaven,’’ John ii. 13. ‘‘He 
came from above,’”’ ver. 31. ‘‘He is the Lord 
from heaven,’’ 1 Cor. xv. 47. ‘‘He came forth 
from the Father, and came into the world,’’ 
John xvi. 27, 28. ‘‘He took part [or, was par- 
taker] of flesh and blood,’”? Heb. 2.14. ‘‘He 
took on him the seed of Abraham,’’ ver. 16. 
‘‘He was rich, and for our sake became poor,”’ 
2 Cor. vill. 9. All this shows that it was one na- 
ture that is said to come down and to take our 
fleso; and another nature that was taken by 
him; and the assumer must be before that 
which was assumed and taken. 

In particular, he was before John the Bap- 
tist, John i. 30. ‘‘John seeeth Jesus coming 
unto him, and saith, This is he of whom I said 
after me cometh a man that is preferred before 
me, for he was before me.’* Our Lord, as he 
was man, was six months younger than John 
the Baptist, or thereabouts: the annunciation 
of the virgin by the angel Gabriel, being in 
the sixth month, Luke i. 26. viz. after that 


Elizabeth had conceived, as is said, yer. 36. 
ox 
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And when, notwithstanding this, it is said, that 
our Lord was before the Baptist, it cannot be 
understood of a priority of dignity; for he 
proves that he was preferred before him, by 
this his pre-existence; for, or because, saith 
he, ‘‘He was before me.”’ 

Again, he was before Abraham, as our 
Lord affirms concerning himself so plainly, as 
that the enraged Jews took up stones to stone 
him for his words, John viii. 58. ‘‘Jesus saith 
unto them, verily, verily, I say unto you, be- 
fore Abraham was, I am.’ His not saying, 
*‘T was,’’ but ‘‘f am,”’ brings to mind the glo- 
rious name of God, Exod. ili. 14. ‘‘And God 
said unto Moses, | AM THAT I AM, thus 
shalt thou say to the children of Israel, 1 AM 
hath sent me unto you.” 

Moreover, he was ‘‘before the worlds,” 
Col. i. 17. ‘‘And he was before all things,”’ 
&c. And from these things also it doth appear, 
that he, of whom we are speaking,,.is truly a 
person, having life, understanding, will and 
power of acting. He ‘‘hath life in himself,” 
John v. 26. He hath understanding and 
knowledge; for, Matt. xi. 27. ‘‘No man 
knows the Father, but the Son.”? As a per- 
son, he willeth; for John v.21. ‘‘He quick- 
ens whom he will.’? And he worketh; for 
John v. 19. ‘‘Whatever the Father doeth, that 
the son doth likewise.”’ 

It therefore further appears from the holy 
Writings, that this being, which our Lord had 
before his being conceived in the womb of the 
Virgin, was truly divine; and so that he is very 


* 
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God, the most high God, blessed forever. 
Whatsoever is appropriated to the most. high 
God, belongs to him, in equality with the Fath- 
er, andthe Holy Ghost, John xvi. 15. ‘All 
things that the Father hath, are mine.’’ The 
same sublime titles, essential attributes, glo- 
rious works and divine worship, being ascribed 
to him, which belong to the Father Almighty. 


SECTION Ni. 


fhe deity or divinity of Christ, directly proved by Scripture 
¥. From the divine incommunicable names and titles given to Him. 


1. Jehovah—2. Lord of Hosts—3. God, Lord God—4. A 
Savior—5. First and Last, Alpha and Omega—6. God 
of the whole earth—7. Tue God—8. Great God—9. 
God over all. 


I. The incommunicable names and titles, by 
which the most high God is made known, are 
frequently given in the holy scripture to our 
Lord Jesus Christ. This willappear, by com- 
paring the old and new testament together, 
and by distinct testimonies out of each of them. 

1. If we compare the old testament with 
the new, we find that what is spoken of Jeho- 
vah the Lorp in the one, is frequently said to 
belong to our Lord Jesus Christ in the other: 
now care istaken Psalm Ixxxiii. 18. ‘‘That men 
may know that he, whose name alone is Jeho- 
vah, is the most high over all the earth.”’ 

It was the Lorp Jehovah, that spake by his 
spirit in Noah, to the old world, Gen. vi. 3. 
‘And the Lorp said, My spirit ‘shall not al- 
ways strive with man.’’ Now we are told, 
that this was meant of Christ, 1 Pet. iii. 18, 20, 
‘“‘Who being put to death in the flesh, was 
guickened by the spirit, by which also he went 
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for, had gone] and preached tothe spirits [that 
are now| in prison; [but] which sometimes 
were disobedient, when once the Jong-suffering 
of God waited in the days of Noah.” 

In like manner, it was the Lorp Jehovah, 
that they tempted in the wilderness, Num, xiv. 
21, 29. ‘*They spake against God,” &c. Num. 
xxi, 5, 6. ‘‘And the Lord sent fiery serpents 
amongst them; and they bit the people, and 
much people of Israel died.’? Now the apostle 
tells us, that it was Christ, whom they tempted; 
and therefore he warns the Corinthians, 1 Cor. 
x. 9. ‘‘Neither let us tempt Christ, as some 
of them also tempted, and were destroyed of 
serpents.”’ 

Such passages we often meet with in the 
evangelical prophet Isaiah, which the new tes- 
tament expressly refers to our Lord Jesus Christ. 
The prophet saith, Isa. vi. 1, 2. ‘‘I saw the 
Lorp sitting on a throne—about it stood the 
Seraphim—and they cried one to another, Ho- 
ly, holy, holy, isthe Lord of hosts, the whole 
earth is full of his glory.”’ This was, when 
the prophet was sent to tell the people, verses 
9, 10. ‘‘Hear ye indeed, but understand not; 
and see ye indeed, but perceive not; make the 
heart of this people fat, and make their ears 
heavy,’ &c. ‘Now the evangelist St. John 
observing, that ‘‘when Jesus had done so many 
miracles, yet they believed not on him,’’ John 
xl. 37. saith, verse 39, 40. that it was the ful- 
filing of that sad prophecy, mentioned before. 
and which there he repeats, and then adds, 
verse 41, ‘*These things said Isaias, when he 
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saw his glory and spake of him,” viz. that gle- 
rious vision which the prophet saw, of the 
Lorp on his throne, and which is here called, 
the glory of Christ. 

2, We may have reason to fear, that they 
who deny the deity of Christ, may be as much 
concerned, as the Jews themselves, in another 
prophecy, Isa. viii. 13, 14.‘‘The Lord of hosts 
himself shall be for a stone of stumbling, and 
for a rock of offence.’’ That Christ 1s this 
Lord of hosts, and that the prophecy is appli- 
ed to mens stumbling at him, we have not only 
the sad experience of our own times, but the 
testimony of two apostles, of St. Paul, Rom. ix. 
32, 33. and of St. Peter, 1 Pet. ii. 7, 8. 

3. When the miracles our Lord wrought 
here onearth, were prophesied of, itis thus ex- 
pressed, Isa, xxxv. 4—6. ‘‘Your God will come 
with vengeance, even God with a recompense; 
he will come and save you: then the eyes of 
the blind shall be opened, and the ears of the 
deaf shall be unstopped; then shall the Jame 
man leap as an hart, and the tongue of the 
dumb shall sing.’? Campare this with Matt. 
xi. 3—5. where the question was, ‘‘Art thou 
he that shall come, or look we for another?”’ 
Our Lord answers to this question, by appeal- 
ing to the works that were to be done by ‘‘their 
God that was to come with a recompense;”’ 
and bids them tell John, who sent the question, 
‘‘what they had seen and heard: the blind re- 
ceive their sight, the lame walk, the lepers are 
cleansed, the deaf hear;’’ therefore Jesus 
Christ was God, ‘‘their God that was to come 
and save them.” 
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Again, in Isa. xl. 3. we read of ‘The voice 
of one crying in the wilderness, Prepare ye the 
way of the Lord; make straight in the desert a 
way for our God.’? Now that this voice was 
meant of St. John the baptist, we have his ex- 
press testimony, John i. 20-23: ‘‘¥Te coniess- 
ed and denied not, I am not the Christ: then 
said they unto him, who art thou? And he 
said, I am the voice of one crying, Make 
Straight the way ofthe Lord, us saith the proph- 
et Eisaias.”?’ And that Jesus Christ was that 
Lord God before whom he was sent, ‘‘to pre- 
pare his way,’’ is plain from the whole history; 
and particularly from the baptist’s answer at 
another time, when he was told, how all men 
run into Christ, unto whom he had borne wit- 
aess, John iii. 26. he, verse 28. refers them to 
what he had told them before, saying, ‘‘Ye 
yourselvés bear me witness, that [ said, I am 
not the Christ, but that Iam sent before him,” 
viz. to prepare, or ‘‘make straight his way;”’ 
for that was it, which he had told them, in the 
place mentioned before, where he had said, ‘I 
am not the Christ.”’ 

4, The Great Jehovah often appropriates to 
himself the name of a Savior, Isa. xliit. 11. ‘I, 
even I, amthe Lord, and besides me there is 
no Savior.’’ So, Isa. xlv. 22. ‘ook unto me, 
and be ye saved, all the ends of the earth, for 
i am God, and there is none else.’’ Now this 
doth exactly agree with what St. Peter saith of 
our Lord Jesus Christ, Actsiv. 12. ‘‘Neither is 
there salvation in any other; for there is none 
other name given under heaven among men, 
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whereby we must be saved.’’ And the other 
apostle saith of Christ, Heb. v. 9. ‘‘He is be- 
come the author of eternalsalvation.’’ 

5. Such another appropriation of titles to 
himself the Lorp Jehovah makes, Isa. xliv. 6. _ 
‘Thus saith the Lorn, the king of Israel, his 
‘Redeemer, the Lord of hosts; I am the first, 
‘and I am the last, and besides me there is no 
God.’’ This title the Lord Jesus claims, Rev. 
xxii. 12,13, “‘Behold, 1 come quickly, and my 
reward is with me, to give to every man accord- 
‘ing as his work shall be; Iam Alphaand Ome- 
ga, the beginning and the end, ‘the first and 
the last. 

We have the Lorp’s raiateable oath in Isa. 
xlv. 23 ‘‘I have sworn by myself, and the word 
is gone out of my mouth im righteousness, and 
shall not return, that unto me every knee shall 
bow, and every tongue shall swear.’’ Now 
twice in the new testament are these words 
applied to our Lord Jesus Christ, Rom. xiv. 10, 
11. ‘‘We shall all stand before the judgment 
seat of Christ, for it is written, As 1 live, 
saith the Lord, every knee shall bow to me, and 
every tongue shall confess to God;”’ and Phil 
ii. 10. “‘at the name of Jesus every knee shall 
bow,”’ &c, 

6. In Isa. liv. 5. itis said, ‘‘Thy Maker is 
thy husband, the Lord of hosts is his name; 
and thy Redeemer the Holy One of Israel, the 
God of the whole earth shall he be called;”’ 
which espousal is also mentioned by another 
prophet, Hos. 1.19, 20, *‘I will betroth thee 
anto me forever—l will betroth thee unto me 
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in faithfulness, and thou shalt know the Lord.” 

Now the apostle tells us, that this espousal is . 
to the Lord Jesus Christ, whom he calls the 

one and the only husband of his church,-and 

by consequence the ‘‘maker, of it, the Lord of 

Hosts, the Redeemer, the Holy One of Israel, 

and God of the whole earth.’’ 2 Cor. xi. 2. ‘‘I 

have espoused you to one husband, that I may 

present you as a chaste virgin to Christ;’’ of 
him the Baptist speaks, when he saith, John ii. 

29, ‘‘He that hath the bride, is the bride- 

groom.’’ And in Rey. 21. 9. the church is 

called, ‘‘The bride, the Lamb’s wife.” 

After the Lord had said, Joel ii. 27. ‘‘I am 
the Lorp your God, and none else,’’ it follows, 
vy. 28. ‘I will pour out my Spirit upon all flesh, 
and your sons and your daughters shall proph- 
ecy,’’ &c. This ‘‘pouring out of the Spirit,” 
was on the day of Pentecost, Acts ii. 16, 17. 
and it was the Lord Jesus Christ that poured or 
shed it forth, ver. 32, 33. ‘‘This Jesus hath 
God raised up,—therefore being by the right 
hand of God exalted, and haying received of 
the Father the promise ef the Holy Ghost, he 
hath shed forth this that you now see and hear,’’ 
and this was the making good the testimony 
that his forerunner gave of Him, Matt. iii. 11. 
‘‘He that cometh after me, is mightier than I, 
whose shoes I am not worthy to bear, he shall 
baptize you with the Holy Ghost, and with 
fire.’ And because it is most evident, that the 
‘‘pouring out of the Spirit,’’ is the work of God 
alone, we may see another text, Zech. xii. 10. 
‘‘T will pour upon the house of David, and up 
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on the inhabitants of Jerusalem, the spirit of 
grace and supplication;’’ now that these are 
the words of our blessed Savior, appears by 
what-immediately follows, ‘‘and they shall look 
upon me, whom they have pierced;”’ which 
words are expressly said to belong to Christ, 
John xix. 37. ‘‘And again, another scripture 
saith, They shal! look on him, whom they 
pierced. : 

Having compared thus the two testaments 
together; we come to tbe distinct testimonies 
of the deity of Christ, from the names and ti- 
tles ascribed to him in each of those parts of 
holy scripture. 

In the old testament, we find him appearing 
to the Patriarchs, under the name of the ‘‘An- 
gel of the Lord,”’ [the angel of the covenant} 
sufficiently distinguished from all created an- 
gels. Thus he appearedto Jacob, Gen. xxxii, 
24. ‘*There wrestled a mau with him.” Jacob 
had this conflict, not only corporally, but spirit- 
ually, viz. with prayers and tears, ver. 26. ‘‘I 
will not let thee go, except thou bless me;”’ as 
the prophet explains it, Hos. xii. 4. ‘‘He had 
power over the angel, and prevailed, he wept, 
and made supplication unto him.’? Now that 
this was not a created angel, appears from 
what the same prophet saith, ver. 3. ‘‘By his 
strength he had power with God;’’ and so the 
history shows us, that he prevailed to get the 
blessing ;”’ Gen. xxxii. 29. and the place got the 
name of Peniel, [the face of God, | for saith he 
ver. 30. ‘‘I have seen God face to face,’’ and 
he got the name of Israel, ver. 28. as ‘‘a prince 


DEITY OF CHRIST. 39 


that had power with God;’’ and to him after- 
wards he prays, as unto the only God, from 
whom this deliverance came, Gen. xlviii. 16. and 
all that in every age prevail with God for his 
blessing, are called from hence the seed of Ja- 
cob, Isa. xlv. 19. . 
Thus also our lord appeared to Moses, Exo. 
‘iil. 2.*|‘¢And the angelof the Lord appeared 
unto him in a flame of fire, out of the midst of 
the bush.’’? Now that this ‘‘angel of the Lord,” 
was very God, we may understand from the 
worship, which he required by the sign thereof 
used in those days, ver. 5. ‘‘Put off thy shoes 
from off thy feet,’’ &c. and from the proclaiming 
his name, ver. 6. ‘‘He said, | amthe God of 
thy father, the God of Abraham, the God of 
Isaac, and the God of Jacob;’’ upon which it 
also follows, that ‘‘Moses hid his face, for he 
was afraid to look upon God;” and afterwards 
the loving-kindness of God is expressed by the 
‘‘good-will of him that dwelt in the bush,”’ 
Deut. xxxiii.,16. Ifsuchthings are spoken of 
created angels, how is our Lord said to have 


‘“obtaine a, more excellent name than they?’’ 
Heb. 1, 4. | 


On this passage Scott makes the following remarks. ‘“This 
angel is afterwards called Jenovan “God called to him 
out of the midst of the bush,’’ and he said am THarT I 
am. With what propriety can this language be used in a 
revelation expressly intended to instruct men in the knowl- 
edge and worship of the trae God and to withdraw them from 
idolatry ofevery kind, if we allow not the doctrine of the co- 
equality and deity of the son of God and that he is the 
speaker in this place? Fire is a scripture emblem of the 
divine holiness and justice; of that vengeance which in his 
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And most evidently doth it appear, that the 
angel of the Lord, that led the people of Israel 
through the wilderness, was not a mere crea- 
ture, but our Lord himself, of whom it is said, 
Isa. lxiii, 9.—‘‘ The angel of his presence sav- 
edthem.’’ He isemphatically called, the pres- 
ence of the Lord, Exod. xxxiii, 14,15. ‘‘And 
he said, my presence shall go with thee, and I 
will give thee rest. And he said unto him, If 
thy presence go not with me, carry us not. 
hence.’’ And the manner ofspeaking concern- 
ing him, shows plainly who he was, Exod. xxii, 
20,21. ‘‘Behold, Isend my angel before thee, 
to keep thee in the way, and to bring thee unto 
the place which I have prepared; beware of 
him, and obey his voice; provoke him not, ‘for 


righteous indignation God inflicts on sinners; of the afflic- 
tions and trials by which he proves and purifies his people, 
whether immediately or by instruments and even of that 
baptism of the Holy Ghost by which the dross of sinful af- 
fections is consumed and the soul transformed into his own 
nature and image. This fire was seen in the bush not in 
the cedar. A bramble bush is prickly and useless except 
for fuel, but easily and speedily burnt. Yet the bush was 
not consumed! The emblem was immediately intended to 
describe the state of Israel in Egypt; their meanness and un- 
worthiness; their extreme distress and their marvellous pre- 
servation by the power and presence of God. But Israel 
was in this a type of the Church exposed to persecution and 
of a believer grievously harrassed by temptations and afilic- 
tions. It hasalso been thought that the fire in the bush rep- 
resented the manner in which the law would be given from 
the adjacent mountain; the nature of that law as given to 
sinners and the deliverance of the people from the destruc- 
tion to which they were exposed. The name Sinaz is de- 
rived from sene a bush, either with reference to this bush 
or the bushes which grew upon it.’’ 
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he will not pardon your trangressions; for my 
name is in him.’? These are words far too 
high to be spoken of any created angel; and 
how, notwithstanding this caution, they did 
provoke our Lord Christ, and were punished, 
was noted before, from 1 Cor. x. 9. 
Agreeable hereunto are those places, where 
mention is made of the great Jehovah, as a per- 
son distinct from God the Father; as when it is 
said, Gen. xix. 24. ‘“‘The Lorp rained upon 
Sodom and Gomorrah, fire and brimstone from 
the Lorp out of heaven.”” And Zech. ii. 2. 
‘‘The Lorp said unto Satan, The Lorp rebuke 
thee,’? so the Lord saith, Hos. i. 7. ‘‘I will 
save them by the Lorn their God.’? And 
again, Zech. x. 12. ‘I will strengthen them in 
the Lorp, and they shall walk up and down in 
his name saith the Lorp.’? He that strength- 
eneth them is Jehovah, and he by and in whom 
he strengtheneth them is Jehovah. 7 
_ Other testitmonies from the glorious names 
of God, are yet more express. The apostle 
himself quotes several of them out of the book 
of Psalms, Heb. i. 8. ‘‘Unto the Son he saith, 
Thy throne, O Gop,” &c.* which is taken out 


* We have examined the translation by Professor Stuart 
of this remarkablé passage, a passage which puts to rests as 
to what the writer to the Hebrews thought ofthe character of 
Christ, and find it not essentially different from the common 
‘one in our bibles. The learned Professor translates it thus, 
‘‘Also thou Lord in the beginning didst lay the foundation of 
the earth and the heavéns are the work of thy hands; they 
shall perish, but thou shalt endure, yea they shall wax old 
"as doth a garment, and as a vesture shalt thou fold them up, 
and they shall decay, but thou art the same and thy years 

p* 
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of Psalm xlv. 6. And again, Heb. i. 10. 
‘Thou Lorp in the beginning,’ &c. which 
words are quoted from Psalms cii, 24, 25. “I 
said, Omy Gop,’’ &e. This is illustriously set 
down in Isa. ix. 6. ‘‘Unto us a child is born, 
unto us a son is given,—and his name shall be 
called Wonderful, Counsellor, the mighty 
Gop,’’? &e. To which we may add from anoth- 
er prophet, Jer. xxiii. 6. ‘‘In his days Judah 
shall be saved.’’ &c. ‘‘and his name shall be 
called the Lorp our Righteousness. Which is 
the same with what follows upon the Lord’s 
oath (which was mentioned before, that ‘‘every 
knee should bow to him,’’) Isa. xlv. 24, 25. 
‘*In the Lorp [have righteousness and strength 
—in the Lorp shall all the seed of Israel be 
justified.”’ 

7. In the new testament, we have yet more 
abundant evidence from the glorious titles: the 
Lord Jesus Christ is not only distinguished 
from man, Gal. i. 1. ‘‘Paul an apostle, not of 
men, neither by man, but by Jesus Christ, ’’— 
but is expressly affirmed to be God. ‘There 
we find him called the true God, 1 John y. 20. 
**We are in him that is true, even in his Son 
Jesus Christ. This is the true God, and eter- 
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shall never cease.?? ‘The only way the force of this passage 
can be resisted by those who oppose the doctrine of the 
Trinity, is to strike out the whole epistle to the Hebrews, as 
not belonging to the canons of Scripture; and this has been 
attempted by many. It is a little surprising to find that Dr: 
Priestly should allow this Epistle was written by St. Paul. 
Yet he does so and still denies that the Deity of Christ was 
entertained by Christians at the time this Epistle was suppos- 
to have been written! 
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nal life.’? When therefore God the Father is 
called ‘‘the only true God,’’ John xvii. 3. and 
‘cone God the Father,’ 1 Cor. vii. 6. it 
is meant to exclude all false Gods, and 
heathen pretended deities, of which the 
apostle there saith, v. 5. ‘‘There were Gods 
many, and lords many; but to us there is but 
one God the Father, and one Lord Jesus 
Christ.’? So that ‘‘one God the Father’’ no 
no more excludes the’ Son, who is of the same 
nature and essence with the Father, from being 
God, the true God; than the other words, one 
Lord Jesus Christ, do exclude the Father from 
being Lord, whereas the ‘‘Lord our God is one 
Lodi: wis 
8. Again he is called the great God, Tit. ii. 
13. ‘Looking for the blessed hope, and the 
glorious appearing of the great God, and our 
Savior Jesus Christ. 
9. So also he is called ‘‘God over all,’? Rom. 
9. 5. ‘‘Whose are the fathers, and of whom, as 
concerning the flesh, Christ came, who is over 
all, God blessed forever. Amen.’ Of him it 
is said, 1 Tim. iii. 16, ‘‘That God was mani- 
fest in the flesh;’’ which is the same with what 
the other apostle saith, 1 John i. 2. ‘‘The life 
was manifested,’’ viz. ‘‘that eternal life, which 
was with the Father.’’ In the same place, v. 
5. it is said, ‘“‘God is light, and in him is no 
darkness at all;’’? which is the title that our 
Lord claims, John viii. 12. ‘‘I am the light of 
the world;”’ and it is thus expressed concern- 
ing him, John i. 9. ‘‘This is the true light, 
that lightens every man that comes into the 
world,” 
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The Godhead is in the same manner affirmed 
of the Father, and of the Son, in Col. ii. 1. 
where the apostle speaks of the acknowledge- 
ment of the mystery of God, and of the Father, 
and of Christ; implying, that both the Father 
and Christ are that God, whose mystery is to 
be acknowledged. Soin 2 Ep. John verse 9. 
‘‘Whoso transgresseth, and abideth not in 
the doctrine of Christ, hath not God; he that 
abideth in the doctrine of Christ, he hath both 
the Father and the Son;’’ where ‘‘the Father 
and the Son,”’ in the latter part of the verse, 
are the same with God inthe former part. The 
glory of the Son of God, is the same with the 
glory of the most high God, as he himself tells 
us, when speaking of the sickness of Lazarus, 
he saith, John xi. 4. ‘‘It was—for the glory of 
God, that the Son of God might be glorified 
thereby.”’ : 

Plain is the account that St. Paul gives us, 
Col. ii. 9. That ‘‘in him dwelleth all the fulness 
of the Godhead bodily,’’ i. e. not symbolically 
asin the ark, and in the temple; but really 
and essentially the whole divine nature resided 
in him. And because what was done by him 
in our nature, was done by him, who was God, 
as well as man, therefore we find it written 
thus, Acts xx. 28. ‘“‘Feed the church of God, 
which he hath purchased with his own blood.” 
And 1 John iii. 16. ‘‘Hereby perceive we the 
love of God, because he laid down his life for 
us.* Thus ‘‘we pray you in Christ’s stead,’’ is 


* The question is often asked, How is it possible to be~ 
lieve, if the “*Word was God,”’ that he should hnmble him- 
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made the same, as ‘‘though God did beseech 
you by us,’’2 Cor. v.20. To which we may 
add, the noble confession of that disciple, which 
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self so much as to become man, or take upon himself humat 
nature, and suffer as he did? We answer it appears this 
was necessary for a number of reasons, which we wil 
briefly state as we understand them. It was necessary that 
the Word should become man, that he might die. And it 
was necessary that he should die in order to conquer death. 
This appears obvious. ‘The conquest of death was one 
great object of his humiliation. Eternal death was the effect 
of the sentence pronounced on man. From this sentence 
there’ was no escape, for infinite wisdom pronounced it, in- 
finite justice required it, and infinite power stood ready to 
carry it into effect. Now how could this sentence be avoid- 
ed and eternal life restored? It must strike any one it could 
not be accomplished by any human power or sacrifice alone. 
Nay the principle of the sentence required the sacrifice of 
the whole human family. In this situation the Word, or 
Logos, or the Deity, who had created man, actuated with 
infinite love and benevolence, for these attributes of God are 
infinite also, assumed human nature itself and as a repre- 
sentative of the whole human family suffered in that capac- 
ity, the whole penalty. Here was a complete satisfaction 
made. But now comes the triumph. ‘The now incarnate 
Word rose from the grave and he rose as man too, but in 
a glorified body; numbers have been raised from the dead 
but raised in ‘“‘mortal coil,’’ but he rose in immortal and 
hence is called the <‘first fruits of them that slept.’? The 
Word could not have died unless he had been human 
and it is very evident he could not have conquered death un- 
jess he had been God. It is impossible to suppose the 
power of life and death subsisting in the same _ being, with- 
out supposing a union of humanity and divinity, and hence 
the Mediator, or ‘‘God in Christ reconciling the world unto 
himself.’? The mediatorial character seems the natural re- 
sult of such union hence is emphatically called the ‘‘way”’ 
of salvation. Christ is called the ‘‘heir,’’ and through this 
medium we become ‘joint heirs’’ to eternal life, or ‘‘partak- 
ers of his divine nature.’’ Christ being the son of God and 


46 TEXTS RR ONANG THE 


at first had doubted, but was afterwards fully 
convinced, John xx. 28. ‘Thomas answered 
and said unto him, My Lord and my God.’’ 
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also our brother, we have now a legal channel of commu- 
nication with the Father, and we have no other way but 
through him. Indeed from the nature of things, as well as 
scripture, there can be no other channel. 

It is impossible to trace the modes of connection between 
the human and divine natures, as much so as to trace the 
connexion between volition and muscular motion in our own 
bodies. All we can say is that the one is taught in the 
scriptures and we know the other to be a fact. But how 
either subsists, is beyond our comprehension; or the bound- 
aries of human knowledge. 

Nor when the Word ‘‘became flesh and dwelt among 
us,’’ was it the first time he assumed a human form. He 
did so when he appeared to Abraham in the {‘‘plains of 
Mamre as he sat in his tent door;’’ and when he wrestled 
with Jacob. In both these instances, as the best commenta- 
tors suppose, it was the Word who so appeared. 

The execution of the scheme of redemption involving the 
noble triumph of mercy; the arduous contest between the 
seed of the woman and the seed of the serpent; and the 
victory achieved by the former; together with the sufferings 
of the incarnate son, are subjects calculated to give rise to 
unutterable feelings of gratitude in every bosom that under- 
takes to appreciate their worth. In the silent hour of medita- 
tion as we reflect on the suffering efforts of our brother, for 
so we have now the right to call our Redeemer; if there is 
one spark of heavenly fire on the altar of our hearts it must 
and will kindle into the richest enthusiasm, while the life of 


the ‘‘poor Gallilean’’ must and will become the chivalry of 
the soul! 


SECTION IIit- 


es 


IL. From the divine incommunicable attributes and perfecti ons ascribed 
tu him. 


1. Wisdom itself—2. The holy One—3. Truth itself—4. 
Eternity—5. Immutability—6. Omnipresence—7. Om- 
nisience—8. Omnipotence. 


II. The incommunicable attributes and per- 

fections which belong to the most high God, 
are frequently in the holy scriptures ascribed 
to our blessed Savior Jesus Christ. 
_ There are some attributes of God, which are 
commonly said to be communicable, because 
they may in some analogy and resemblance be 
found in mere creatures; asto be wise, holy, 
merciful and true. These are indeed glorious 
perfections of God, as we may see, when he 
proclaims his name, ‘Exod. xxxiv. 6, 7; yet be- 
cause mere creatures have some conformity to 
God therein, we shall not largely treat of them 
here; although even these (called communica~ 
ble) attributes, are ascribed to our Lord Jesus 
Christ in a quite different manner than they are 
ascribed to any such creatures, of whatsoever 
rank or degree. 

1. Thus our Lord is said, not only to be wise, 
but wisdom itself, particularly throughout the 
whole 8th chapter of. the Proverbs; agreeably 
to which he speaks of himself, Luke xi. 49. 
‘*'Therefore said the wisdom of God, I willsend 
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them prophets and apostles,’’ &c. and indeed 
St. Paul saith, Col. ii. 3, that ‘‘ in him are hid 
all the treasures of wisdom and knowledge;”’ 
and in Jude verse 20, the doxology is, “To the 
only wise God, our Savior, be glory,” &c. 

2, So he is not only called holy, but emphat- 
ically the holy one, Acts xiii. 35. ‘* Thou shalt 
not suffer thy holy ‘One to see corruption,’ and 
the most holy, Dan. ix. 24, ‘*‘ Seventy weeks 
are determined—to anoint the most holy.’’ To 
him the Seraphim sing thrice holy, Isa. vi. 3, 
‘* And one cried unto another and said, holy, 
holy, holy is the Lord of hosts;’’ insomuch that 
holy is his name, Rey. iii. 7, ‘‘these things 
saith he that is holy.” 

And though he once refused the title of good 
master, when it was given him, only in compli- 
ment, by one who did not own his Deity, and) 
said, “Mat. xix. 17, ‘‘There is none good but 
one, that is God; 0 yet he elsewhere calls him- 


* « We learn from the other evangelists that the young 
person here introduced was auler, he was a person of 
great decency and amiableness in his moral character, and 
had serious thoughts about religion and an honorable opin- 
ion of Christ. He therefore came running and kneeling down 
to him; he called him ‘‘ good master’’ or teacher, and with 
great apparent earnestness and docility inquired what good 
thing he might do that he might have eternal life. ‘The ques- 
tion at first might seem equivalent to the inquiry, “* What 
must I do to be saved??? But our Lord saw his judgment 
was erroneous and his heart unhumbled and carnal; he there- 
fore first objected to his giving him whom he supposed to be 
mere man, the title of good, as all mere men are evil in 
themselves and none is strict] y good but the living and true 
God,’’—Scott’s Commentaries. 
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self the good Shepherd, Johnx.11 ‘“‘lamthe 
good Shepherd,”’ which is the same, or as high 
a title, as good master; and in him there isthe 
unsearchable riches of grace, Eph. iii. 8. ‘‘The 
love of Christ passeth knowledge,”’ verse 19, 
‘‘ from whose fulness we receive grace for 
grace,” Johni. 16. And heissaid by St. Paul 
to have ‘‘ showed (to him) all long suffering, for 
a pattern to them that should hereafter believe,’’ 
L Tims. 16. 

3, Again, he is not only true, but truth itself. 
The apostle saith, 1 John v. 20. ‘‘ We are in 
him that is true, even in his Son Jesus Christ;”’ 
and he saith of himself, John xiv. 6, ‘‘ I am— 
the truth.’’ This also is his name, Rev. iii. 7. 
«« Things saith he—that is true.’ 

But we shall consider the incommunicable at- 
tributes of God more largely, of which there are 
not the least footsteps or resemblance to be 
fouid in creatures: these do all belong to our 
Lord Jesus Christ. 

4, Eternity and immutability do belong to the 
most High God alone; he only is ‘‘ from ever- 
lasting to everlasting,’’ Psal.xc. 2. This tran- 
scendent attribute is ascribed to our Lord Je- 
sus Christ by the prophets, even at the time. 
that they speak of his being born into the world, 
Mic. vy. 2. ‘* Thou Bethlehem Ephrata, though 
thou be little amongst the thousands of Judah, 
yet out of thee shall he come forth unto me, who 
is to be ruler in Israel; whose goings forth have 
been of old from everlasting:’’ so the other 
prophet calls the child that was to be born, not 
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only the mighty God, but the everlasting Fa- 
ther, Isa. ix.6. He is the true Melchizedeck, 
of whom the other was a faint type, ‘‘ without 
beginning of days or end of life,’’ Heb. vii. 3. 
To this we may refer the glorious words spok- 
en by wisdom, Prov. viii. 22—30. ‘* The Lord 
possessed me in the beginning of his way, be- 
fore his works of old; I was set up from ever- 
lasting, from the beginning ere ever the world 
was; when there were no depths | was brought 
forth.—When he appointed the foundations of 
the earth; then was I by him, as one brought 
up with him,’’ &c. This infinity of essence is 
denoted by his name Jehovah, and is thus ex- 
pressed by our Lord himself, Rev. i. 8. ‘‘ lam 
Alpha and Omega, the beginning and the end- 
ing, saith the Lord, which is, and which was, 
and which is to come, the Almighty.” The 
same he saith, v. 11, 17. And again, he glories 
in this title, Rev. ii. 8.—** These things saith 
the first and the last, that was dead, and is 
alive.’? And more largely, Rev. xxii. 13. ‘‘I 
am Alpha and Omega,’’&c. Uponthisaccount 
itis said, that he was in the beginning, Johni. 1. 
‘* In the beginning was the Word,” coeternal 
with the Father, for ‘‘the Word was with God;”’ 
and we may well conceive, that it was he to 
whom God the Father spake, Gen. i. 26. ‘‘Let 
us make man in our image, after owr likeness:”’ 
and of whom he said, Gen. iti. 22. ‘‘ Behold the 
man is become as one of us.’’ And hence our 
Lord speaks of the glory he had with the Fa- 
ther ‘‘before the world was,”’ John xvii. 5. He 
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is therefore said to be ‘‘before all things,’’* Col. 
i. 17. There can be nothing but the creature, 
and the Creator; and he that did subsist ‘‘ in 


*This is a very natural conclusion. The expressions, 
*¢ before all things,’’ ‘‘ before the world was,”’ &c. clearly 
point to a period before creation. As this is a very import- 
ant point, let us advert to the construction which seems the 
most natural to be given to these passages. 

Can the declaration, that our Savior was ‘‘ before all 
things,’’ be construed to mean he was before the gospel dis- 
pensation only, as maintained by some, or that he was the 
most important personage during the transactions of his res- 
idence on earth, as many suppose; or can it be construed to 
mean he was the first of all things, or first in creation, “su- 
per angelic,’’ yet created? It appears most evident that 
neither of these can be reconciled with his own declaration. 
When speaking of his own glory ‘‘ before the world was,”’ 
what world, we would ask, does he allude to? unquestionably 
the created world. It is generally so understood. Now unless 
there is something to limit the meaning of this term ‘‘world,”’ 
to a part, we must infer it means the whole world, or the 
entirety of creation. If this is correct, we have here a plain 
declaration, that the word or Logos was with the Father be- 
fore creation, or before creative power was exercised. This 
could not be if he himself was created. For his own crea- 
tion would im such case contradict his declaration, which 
would be impious to suppose. 

Nor can the construction given to this passage by those 
who disbetieve in his Deity, be reconciled with the declara- 
tion that follows in the same text, that “‘ by him all things 
consist.’? Can a creature uphold and support all creation? 
The idea is absurd. Besides, we are told in scripture that 
he who made the world upholds it; and we appeal to every 
rational being whether he does not feed the truth of this re+ 
mark as well as believe it; whether indeed he can have any 
other reliance except on his Maker and Redeemer? 

Our construction seems to be further aided by the scrip- 
tural as well as legal distinction of the term ‘* begotten,”’ 
from ‘‘ made”? or ** created.’? The Wordor Logos in his 


, 
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the beginning before all things,”’ or created be- 
ings, must be without beginning himself. 

To this belongs the frequent evidence of his 
divine nature is no where said in scripture to have been cre- 
ated, but begotten; and hence the language of the Nicene 
creed, that he was ‘‘ begotten not made.’’ But perhaps we 
can illustrate our meaning a little by again adverting to the 
maxims of the common law. ‘The ‘‘heir at law’’ must hold 
by birth right. No act’of a party can make him such, le- 
gally speaking; but his heirship is the inevitable consequence 
of the law, wholly independent of any individual act. Not 
so with a devisee or donee. They are made or created by 
the act of the parties. So with the ‘*‘ Word,’’ before his in- 
carnation he is spoken of as ‘‘begotten,’’ as the ‘‘ only be- 
gotten of the Father,’’ as contradistinguished from ‘* creat- 
ed.’’ Ifhe had been created it would have been as improp- 
er to have used the word begotten, as it would be to say that 
a devisee or donee was begotten by the legal instrument that 
made them. ‘This mode of expression in reference to our 
Savior, imports a nature and existence wholly inconsistent 
with and independent of creative power. As observed ina 
former note, all his glory was by ‘‘ inheritance,’’ the neces- 
sary consequence of heirship and not ‘‘per formam doni.’’ 
It is however wholly unnecessary to rely on such legal dis- 
tinctions, though the language of scripture warrants us in 
making them. 

In reference to this and the following texts (Col. i. 17 and 
18,) Thomas Scott makes the following remarks:—‘‘ It is 
perhaps impossible to use stronger language to express cre- 
ating and upholding power, universal sovereignty and real 
Deity, than is here employed. ‘To which the Socinians can 
only say that it is all figurative, and means no more than the 
introduction of the gospel dispensation as a kind of new 
creation, than which nothing can be more absurd; or they 
may say the apostle was mistaken! And to such obstinate 
infidelity we oppose the demonstrative evidences of the di- 
vine inspiration of the scriptures. In fact we find similar lan- 
guage in every epistle, and almost in every part of the New 
Testament. it should also be observed, that however we 
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being the ‘‘ living God, having life in himself,”’ 
John y. 26, and so the Author or Prince of life, 
to others, Actsiui. 15. He ts indeed life itself; 
that is his name and nature, as he saith, John 
xiv. 6. ‘‘ I am the life;’? and the apostle tells 
us, 1 Johni. 2. ‘‘The Life was manifested, and 
we have seen it, and bear witness, and shew 
unto you that eternal life which was with the 
Father, and was manifest unto us.”’? And again, 
‘* This is the true God and eternal life, 1 John 
v. 20. He swears by his life, in the solemn 
oath mentioned before, Rom. xiv. 11. ‘* As I 
live, saith the Lord.’? And that he will live 
and reign forever, will appear, when we come 
to speak of his kingdom: thus he speaks of him- 
self, Rev. i. 18. ‘‘ I am he that liveth, and*was 
dead, and behold I am alive for evermore. 
Amen,”’ | 

5. Like to this his eternity is his immutability 
and unchangeableness: this the most high God 
glories in, Mal. iii.6. ‘‘1am the Lord, I change 
not.”’? This is expressly ascribed by the apos- 
tle to our Lord Jesus Ghrist, Heb. i. 11, 12. 
‘They all shall wax old, as doth a garment, and 
as a vesture shalt thou change them, and they 
shall be changed, but thou art the same, and 


may interpret ‘‘ Thé first born of every creature,’’ no man 
can infer from it that Christ isa sort of super angelic crea- 
ture, according to the inconsistent opinion of the Arians 
without expressly opposing St. Paul’s inference from his own 
doctrine; or rather the argument by which he confirms it, in 
which he evidently shows that he meant that Christ was be- 
fore, above and distinct from allcreatures; yea, the author, 
proprietor and support of all works and orders of them in 
the universe.’’ 
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thy years never fail;’? which words are taken 
from Psalm cii. 27. And again, in Heb. xiii. 
8, he is called ‘‘ Jesus Christ, the same yester- 
day, and to-day, and forever.”’ 
6. Another glorious perfection of the most 
high God, is his ubiquity or omnipresence. 
He is said to ‘‘fill heaven and earth,” Jer. xxiii. 
24, Now that this belongs to our Lord Jesus 
Christ, doth appear from his being with the Fa- 
ther, John 1. 1—‘*The Word was with God?’ — 
and in the Father, John xiv. 10, 11. ‘‘ 1 am in 
the Father, and the Father in me:’? Even when 
his human nature was here on earth, he was, 
‘as to his divine nature, in heaven, Johniii. 13. 
‘* No man hath ascended up to heaven, but he 
that came down from heaven, even the Son of 
man which is in heaven;’’ and speaking of 
heaven at another time, he saith, John xiv. 3. 
‘“< Where I am.’’ And when, as man, he as- 
cended up into heaven, it was where, as God, 
he was before, John vi. 62. ‘‘ What if you shall 
see the Son of man ascend up where he was 
before?’> When his bodily presence left the 
world, (with respect to which he told his disci- 
ples, Mat. xxvi. 11—‘‘ Me ye have not al- 
ways,’’) he yet continued his divine and gra- 
cious presence, Mat. xxviii. 20. ‘“‘Lo, lam with 
you always, even unto the end of the world.”’ 
Hence it is said, Mat. xviii. 20. ‘‘ Wherever ~ 
two orthree are gathered together in my name, 
there am I in the midst of them;’’ for being 
present every where, he can manifest his pres- 
ence when, and where he pleaseth. Rev. 11. 
4, ‘* He walks in the midst of his golden can- 
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dlesticks.”” Thus he is said to dwell in the 
hearts of his people, Eph. iii. 17, who are there- 
fore called the temple of God, 2 Cor. vi. 16, 
and thus he speaks of himself in unity with the 
Father, John xiv. 23. ‘‘If aman love me, he 
will keep my words, and my Father will love 
him, and we will come to him, and make our 
abode with him.’’ He is moreover said to fill 
all things, Eph. iv. 10, and to fill all in all, Eph. 
i. 22. And because he fills heaven and earth, 
all things every where must be subject to him, 
Phil. ii. 10, even ‘‘things in heaven, and things 
in earth, and things under the earth.” 

7. Omniscience, or knowing all things, is an- 
other glorious attribute of the most high God, 
and a consequence of his omnipresence, Heb. 
iv. 13. ‘* All things are naked and open unto 
the eyes of him, with whom have we to do:”’ 
And this perfection doth so peculiarly belong 
to the great God, that it is said of him, 1 Kings 
viii. 39. ‘* Thou, even thou only kuowest the 
hearts of the children of men.”” Now nothing 
is more evidently claimed by our Lord Jesus 
Christ than this perfection; Rev. ii. 23. “* And 
all the churches shall know that I am he that 
searcheth the reins, andthe heart.’? The same 
is testified of him, John 1i. 24, 25. ‘‘He knew 
all men, and needed not that any should testify 
of man: for he knew what was in man.*’ How 
often is our Lord spoken of, as a discerner of 
the thoughts and intents of the heart, by all the 
evangelists: in Mat. ix. 4, and xii. 25, it is said, 
Jesus knew their thoughts. In Mark ii. 6—8, 
“There were certain of the Scribes sitting 
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there, andreasoning in their hearts. And im- 
mediately when Jesus perceived in his spirit, 
that they so reasoned within themselves, he 
said, Why reason ye in your hearts?’ &c. So 
at another time, Luke ix. 47, ‘‘ Jesus perceiy- 
ed the thought of their heart.’’ So also, John 
vi. 61, 64. ‘‘ Jesus knew in himself, that his 
disciples murmured at him. He knew fromthe 
beginning, who they were that believed not.”’ 
So he saith to the Jews, John v. 42. ‘*Iknow 
you, that ye have not the love of God in you.’’ 
There are very many more testimonies of this 
kind set down in the gospels. We are told, 
John xvi. 19, that ‘‘ Jesus knew that they were 
desirous to ask him,’’ and accordingly answer- 
ed what was in their hearts: and it is said, ver. 
30, ‘‘they cried out, Now we are sure that thou 
knowest all things, and needest not that any 
man should askthee: By this we believe that 
thou camest forth from God.”’ This also con- 
vinced Nathaniel, when our Lord told him, 
John i. 48, ‘‘ Before that Philip called thee, 
when thou wast under the fig tree, I saw thee;”’ 
which drew out that noble confession, verse 49, 
‘* Rabbi, thou art the Son of God, thou art the 
King of Israel.’? Thus also another disciple 
addressed himself unto him, John xxi. 17, ‘‘Pe- 
ter said unto him, Lord, thou knowest all things, 
thou knowest that I love thee.”’ This attribute 
will be very illustrious at the judgment day, 
‘when the Lord comes, and will bring to light 
the hidden things of darkness, and will make 
manifest the counsels of the heart, 1 Cor. iv. 5 
And well may he be supposed to know the 
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counsels of the hearts of men, who is intimately 
acquainted with the counsel of his Father, from 
whence he hath that glorious name, Isa. ix. 6, 
‘* Wonderful, Counsellor,’? which name is de- 
nied to be compatible to any mere creature, © 
Rom. xi. 34. ‘‘ Who hath known the mind of 
the Lord, or who hath been his counsellor?’’ 
The only begotten Son, is therefore said figur- 
atively to be ‘‘in the bosom of the Father,”’ 
Johni. 18. ‘‘Sothat as no man knows the Son 
but the Father, so no one knows the Father but 
the Son.’’ He saith, John viii. 38, ‘‘I speak 
that which I have seen with my Father;’’ as 
he also saith again, John x. 15, ‘‘Asthe Fa- 
ther knoweth me, so know [the Father:’’ nev- 
ertheless, this is not spoken to exclude the Ho- 
ly Ghost, who also ‘‘ searcheth all things, yea, 
the deep things of God,’’ 1 Cor. ii. 10. The 
intimate union of the three blessed persons in 
the Godhead being thus expressed, John. xvi. 
13—15. ‘‘When he the spirit of truth is come, 
he shall guide you into all truth. He willshew 
you things to come. He shall glorify me: for 
he shall receive of mine, and show it unto you. 
All that the Father hath is mine: therefore said 
i, he shall take of mine, and show it unto you.”’ 
8. Another of the glorious attributes of the 
most high God is his omnipotency; he is the 
Lord God Almighty, by which name he makes 
himself known to Abraham, Gen. xvii, 1. ‘* I 
am the Almighty God.’ To this belongs that 
other great name, the Lord of hosts: now that 
this attribute belongs to our Lord Jesus Christ, 
doth appear from the cry ofthe Seraphim, Isa. 
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vi. 3. ‘‘Holy, holy, holy, is the Lord of hosts, 
the whole earth is full of his glory;’’ which the 
evangelist tells us expressly, was meant of our 
Lord Jesus Christ, John xii. 41, as was noted 
before: So doth he, who ts to come in the 
clouds, &c. proclaim his name, ‘‘ which is, and 
which was, and which is to come, the Almigh- 
ty, Rev. i. 7, 8. The Psalmist calls him most 
mighty, Psalm xlv. 3. ‘* Gird thy sword upon 
thy thigh, O most Mighty:’’ And the prophet 
calls him the mighty God, Isa. ix. 6. ‘* His 
name shall be called Wonderful, Counsellor, 
the mighty God;’’ the same with the great 
God, Titus ii. 13. 

The angel which wrestled with Jacob, (whom 
we before proved to be the Son of God).is ex- 
pressly called the Lord of hosts, Hos. xii. 4, 5. 
‘He had power over the angel.—He found 
him in Bethel, and there he spake with ,us; 
even the Lord God of hosts, the Lord is his me- 
morial.’’** ‘The hosts of heaven are represent- 


*This is a remarkable passage, and no Jess remarkable than 
conclusive as to the character of the ‘‘ man’’ who wrestled 
with Jacob. The prophet calls this man the ‘‘ Lord God of 
hosts.’? Nor is Hosea alone in giving this character to him; 
Jacob himself called the name of the place where the wrest- 
ling was, PENIEL, for says he, ‘‘ | have seen God face to 
face, and my life is preserved.’? Upon this Scott remarks: 
‘© He who appeared to Jacob was before called man, yet 
here is called God. We cannot therefore reasonably doubt 
the sentiments of Jacob, of Moses and Hosea, concerning 
him who wrestled with Jacob and surnamed him Israel; and 
the scriptures, if carefully examined and compared, will have 
a powerful tendency to convince the impartial inquirer that 
he could be no other than the eternal Son of God by these 
appearances anticipating his incarnation.”’ 
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ed as his chariots, Psalm Ixvili. 17, 18. ‘‘The 
chariots of God are twenty thousand, even thou- 
sands of angels; the Lord is among them, asin 
Sinai, in the holy place; thou hast ascended on 
high,” &c. Which words, the apostle saith, 
are meant of Christ, Eph. iv. 8. Hence his 
power is called divine, 2 Pet. i. 3. ‘* His di- 
vine power hath given unto us all things that 
pertain to life and godliness;’’ and the same 
power that the Father hath, John v. 19. ‘‘ What- 
soever things he [the Father] doth, these also 
doth the Son likewise;’’ as he hath said before, 
verse 17. ‘‘ My Father worketh hitherto, and 
I work.’? Hence also he is said to be above 
all, John iii. 31. ‘‘He that cometh from above, 
is above all;”? and again, ‘‘ He that cometh 
from heaven is above all.’’ We read also of 
his mighty power, ‘‘ whereby he is able to sub- 
due all things to himself,”’ Phil. iii.21. He is 
able to do for us whatsoever we ask, John xiv. 
14, ‘Ifyou ask any thing in my name I will 
do it.”’ This his almighty power will further 
appear under the following head. 


SECTION IV. 


——on 


TIL. From the divine incommunicable works and operations ascribed to 
Him. . 
2 


1. Works of Creation—2., Works of Preservation and Prov~ 
idence—3. Work of Judging the World—4. Work of 
Raising the Dead—5. Works respecting his care over the 
Church; as it is called his Church; as they are his Elect; 
as he is their Redeemer. 


Iii. The incommunicable works and opera- 
tions of the most high God are frequently as- 
cribed inthe holy scriptures to our Savior Jesus 
Christ; and they are therein said to be wrought 
by him. 

1. We begin with the works of creation, 
which the holy writings’ begin with, and pecul- 
iarly ascribe to God alone, Gen.i. 1. ‘‘In the 
beginning God created the heavens and the 
earth;’’ and he ordered his people in Babylon 
after this manner, Jer. x. 11 ‘‘ Thus shalt 
thou say unto them, the Gods that have not 
made the heavens and the earth, they shall per- 
ish from the earth,’? &c. Now nothing is more 
plain, than that these wondrous works are as- 
cribed to our Lord Jesus Christ, John i. 1—3. 
‘In the beginning was the Word. All things 
were made by him; and without him was not 
any thing made that was made;’ and verse 10. 
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‘¢ He wasinthe world, and the world was made 
by him.’, This is most fully declared by the 
apostle, Col. i. 16. ‘By him were all things 
created that are in leaven and that are in earth, 

visible and invisible, whether they be thrones, 

or dominions, or principalities, or powers; all 
things were created by him and for him.’ In 
Psalm cii. 25, it is said, ‘ Of old thou hast laid 
the foundations of the earth, and the heavens 
are the work of thy hands;’ which words are 
quoted, Heb. i. 10, as belonging to our Lord 
Jesus Christ, to show his dignity above all an- 
gels and creatures whatsoever. ‘Therefore he 
is said to be ‘ The beginning of the creation of 
God,’ Rev. iii. 14, as being the original and first 
cause, by which all things were created and 
made; the Father having ‘ created all things by 
Jesus Christ,’* Eph. ii. 9. 


*T his is another of those texts which they, who are oppos- 
ed to the doctrine of trinity are often fond of quoting to 
prove that creative power was delegated to Jesus Christ— 
that he was the agent in creation, not the author—that he 
received his power to create from God; and hence the lan- 
guage of the apostle, that God by him created all things. If 
this construction is correct, there is an end to the question. 
But is it correct?’ We quote Professor Stuart in answer. 

‘© But how can the Logos be truly God, and yet be with 
God, and be the agent sy wHIcH God made the worlds? 
Here lies, it must be confessed, the very essence of all the 
difficulty, which embarrasses so many minds; and on this 
point we must now venture to dwell with some particular- 
ity. 

In the first place, our minds are embarrassed with the dif- 
ficulty which such a statement respecting the Logos makes, 
in regard co the divine unity. Let us see if the source of 
this embarrassment cannot be distinctly pointed out. 

i 
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2. The works of the divine Providence to- 
wards the world, and the church therein, are all 
ascribed to our Lord Jesus Christ. As all things 
were made by him, so by him all things consist, 
Col. i. 17. The like is testified of him, Heb. 


Trinitarians have been accustomed, for many centuries, to 
characterize the distinction in the Godhead, by the word per- 
son. Whether this word was well or ill chosen, it is not my 
present object to inquire. ‘Thus much is certain; many, per- 
haps even the greater part of men in christian lands, have in- 
cautiously attached to this word, when used in respect to 
the Godhead, a sense nearly (if not quite) the same, as they 
attach to it m common usage. Nota few theologians and 
critics have, indeed, protested against such an application of 
the word; and some of those, who have been most eminent 
for their steadfast adherence to the belief that the Savior pos- 
sesses a nature truly divine, have raised their voice high 
against such an application of it; but unfortunately for the 
cause of truth, this voice has been listened to only by some 
of those who were friendly to a belief in the doctrine of the 
trinity. Others, with different views, have commonly thought 
proper to pay no attention to such a protest; but to take ad- 
vantage, in their efforts to oppose the doctrine of the trinity, 
of the arguments which might be put into their possession, by 
taking the word person in its usual acceptation. 

If now we speak of the Logos as a person, and of God 
the Father as a person, and attach to the word person the 
sense that is usual m common parlance, then it is certain, 
indeed, that the difficulty which lies in the way of supposing 
the Logos to be truly God, and yet consistently maintaining 
the divine unity, is altogether insurmountable. <‘* Person is 
an intelligent substance;’’ (if I may use the language of phi- 
losophy for the sake of definition.) <‘‘ Swbstance,’’ as de- 
fined by Baumgarten, a divine of the old school, of high or- 
thodoxy, and of great metaphysical acuteness, ‘‘is that which 
ean exist by itself, or unassociated with another thing;’’ 
Substantia ess id, quod potest existere ita, ut ponatur 
extra alterum, Metaphys. 191. 36. 231—233. As defin- 
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i. 3. That ‘being the brightness of his Fa- 
ther’s glory,” &c. ‘‘He upholdeth all things 
by word of his power:’? These works of pres- 
ervation and providence, he continues to work 
hitherto, as the Father doth, John v. 17, and 


ed by another logician and philosopher, famous for nice dis- 
tinctions of definition, ‘‘ Substance is that which exists, or 
may be supposed to exist, although it is connected with noth- 
ing else;’? Substantia est id quod est, aut esse posse pu- 
tatur, etaimsi nulli alit sit junctum, Ulrichs’ Inst. Log. 
et Metaphys. § 316. To apply the word person, then, n 
the sense which such definitions necessarily afford, to the 
distinctions in the Godhead, inevitably leads to ‘Trithcism, 
and of course to a virtual rejection of the divine unity. We 
may say, in words, that we believe God is one, although 
we assert that there are three persons in the Godhead as just 
defined; but nothing is plainer, than that in such a case we 
believe merely in a specific unity, notin a numerical one. 
Specific unity, however, might admit three thousand or three 
million divine beings, and yet consistently maintain that there 
is but one God; that is, it might do so, provided we allow 
the advocates of it that there is a genus divinum, or genus 
of divinities. Human nature, for example is one; there is 
but one nature of man; yet the individuals of this genus are 
without number. ‘That such is not the unity which the scrip- 
tures assert of the Godhead, I need not stop to prove. 

He who consistently holds the numerical unity of the 
Godhead, must, beyond all doubt, protest agaist the appli- 
cation of the word person to designate the distinctions of the 
divine nature, if that word is to be taken in its logical or 
metaphysical sense. For however one may hold to words 
and forms of expression, it is plain, that while he makes 
such an application of the word person to the Godhead, he 
in fact admits Tritheism, although he may be far from any 
design or any consciousness of doing so. ; 

The views which have now been presented, may serve to 
explain the reason why many find it so difficult, or (as they 
think it) impossible, to admit the true divinity of the Logos. 
‘¢ How can he,’’ say they, ‘‘ be the second person in the 
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will continue so to do, until the end of the 
world, when he will yet more illustriously show 


forth his Deity. 
3. The judging of the world is the peculiar 
prerogative of the most high God, Psalm 1. 6. 


Godhead, and yet be one with the first? How can he be 
with God, and yet be God himself? 

And truly, it must be confessed, that this cannot be, pro- 
vided the words in question are to be construed altogether 
more humano, i. e. in ther logical, common, usual ac- 
ceptation. But is it analogous, is it proper, to construe 
them thus? Does it deve'ope a spirit of candid and fair in- 
quiry, to insist that these terms shall be construed altogeth- 
er according to their common acceptation, when there 
is not, as we have seen above, a single term significant of 
a divine attribute, which we ever construe in such a man- 
ner? 

If this be correct, (and I may venture to say it cannot be 
reasonably disputed,) then I see no very urgent reason why 
the use of the word person, in order to designate a distmc- 
tion in the Godhead, should be rejected. It is true, it is not 
a word which is applied by the scriptures to the Godhead, 
(for wpostasis in Heb. i. 3 does not mean, person:) it 
is also true, that many well meaning individuals have been 
misled by it in regard to their conceptions respecting the De- 
ity, and that those who reject the doctrine of the Trinity, 
have made great use of this word in order to render the sen- 
timents of Trinitarians obnoxious: so that one might almost 
wish the word had never been introduced into ecclesiastical 
usage. But when the matter is examined to the bottom, it 
will be found that objections of a similar nature might be 
urged against the application of any anthropopathic expres- 
sions to God. 'The simple and the untaught may be easily 
misled by them; and often are so. How many, for exam- 
ple, believe that God is really angry, repents, ete. more hu- 
mano, because such expressions are found in the scriptures? 
Shall all such expressions be laid aside, because they are mis- 
understood or perverted? And ifso, where shall we stop? 
fer we have seen, that all language which is used in order to 
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* God is judge himself;’ so he is called, Gen. 
xviii. 25. ‘ The Judge of all the earth.’ Now 
it is very plain, that our Lord Jesus Christ is 
the ‘ Judge of the quick and dead, who shall 
judge the quick and the dead at his appearing 


describe God, must be taken, of course and by necessity, 1 
a qualified sense. The abuse ofa thing is no valid argu- 
ment against the wse of it. Those then, who believe in the 
existence of a real distinction in the Godhead, in case they 
are careful fo protest against the literal application of the 
word person to designate this, may still continue to employ 
the word if they think best; for it is exceedingly difficult, (as 
all will confess who have thoroughly studied this subject, ) 
to exchange it for a better one, or for one that will so well 
correspond with the representations of the Bible in regard to 
such a distinction. Certainly no term can be substituted for 
it, which will not, in like manner, be obnoxious to more or 
less objections. . 

If those who reject ali distinction in the Godhead, will per- 
severe still in maintaining, that to say there are three per- 
sons in the Godhead, necessarily involves the doctrine of 
Tritheism; and if they will thus continue, at all events, to 
explain the word person according to its literal and com- 
mon meaning, and to charge upon those who believe in the 
doctrine of the Trinity the absurd consequences derivable 
from this; then they may indeed display theirstrength of at- 
tachment to their own views, and perhaps their skill in lo- 
gomachy; but where is that candor and fairness toward those 
who differ from them, which becomes all who are seeking in 
earnest to know the simple doctrines of the scriptures? 

Suppose now, when one says, God possesses knowl- 
edge, he should be asked in the tone of reproof, ‘ What! 
Do you mean to assert God has physical organs of percep- 
tion; that he studies; that he charges his memory with ideas; 
that he compares; that he deduces conclusions; that he sum- 
mons them up by the effort of recollection when he needs 
them? Men do all this, who have knowledge; but can 
all this be predicated of God?’ Would any considerate 
man think these questions very reasonable ones: or feel him- 
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and his kingdom,’ 2Tim.iv. 1._Remarkable is 
the prophecy concerning him, Zech. xiv. 4, 5. 
‘ His feet shall stand in that day upon the mount 
of olives, which is before Jerusalem on the east; 
and the mount of olives shall cleave in the 


self compelled by them to abandon his assertion, ‘ that God 
has knowledge?’ 

Apply, now, the principle concerned in this case, to the 
idiom in question. The apostle John says, that the Logos 
was with God; was with him in the beginning; and 
repeats this asseveration, John i. 1, 2. Christ says of him- 
self, that he was with the Father, and partook of his glo- 
ry, before the world had an existence, John xvii. 5. In an- 
other place, John asserts that the Son was with the Fa- 
ther, 1 John i. 2; and the Savior speaks of the Father, as 
loving him before the foundation of the world, John 
xvii. 24. He declares, that he came out from the Father 
when he came into the world, John xvi. 28. In accord- 
ance with thisidiom, Paul says, that God created all things 
by Jesus Christ, Eph. ii.9; and that he made the worlds 
by his Son, Heb. 1 2. Now if such texts are to be consid- 
ered as altogether insulated, and the principles of analogy 
in other cases afe not to be applied to the language which 
they exhibit, then the conclusion, that Christ or the Logos is 
a being wholly distinct from God the Father, is clear and 
inevitable. But are these texts to be construed in an absy- 
lute, isolated sense, and without any reference at all to 
others, which relate to the same connection between Father 
and Son? Certainly not, if we follow the analogy of exege- 
sis in all other cases. When John says that the Logos was 
with God, he tells us, at the very same time, as if to guard 
us against erroneously concluding that he is a distinct and 
separate and different substance, that he was God. When 
the Savior spake of the glory which he had with the Father 
before the world was, he had just been addressing the Father 
as the only true God, John xvii. 5, 3; so that no one could 
rationally suppose him to assert the existence of more than 
one true God. If Paul tells us that God created all things 
by Jesus Christ, and that he made the worlds by his 
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midst thereof,’ &c. ‘ andthe Lord my God shall 
come, and all the saints with thee;’ which ex- 
actly agrees with what the angels said of our 
Lord Jesus Christ, Acts i. 11, 12—‘ This same 
Jesus, which is taken up from you into heaven, 


Son, he also tells us, that Christ is God over all and bles- 
sed forever, Rom. ix. 5; and that he is the eternal and im- 
mutable creator of the heavens and the earth, Heb. 1. 10— 
12. Christ tells us that he who hath seen him hath seen the 
Father, John xiv. 9; that he is in the Father, and the Fa- 
ther in him, xiv. 10; and that all which the Father hath is 
his, xvi. 15. Now whatever diversity between the Father 
and Son the first class of texts above quoted may seem to 
imply, it is plain that it is not of such a nature as to destroy 
the unity of the Godhead. Whatever the distinction in the 
Godhead may be, it is not that which makes plurality; it 
is not that which makes personality in a logical or merely 
human sense. But can we say what it is? Plainly not. A 
positive description is no where given in scripture; and sure- 
ly it would ill become us to pretend that we understand, 
without revelation, the uncreated substance and modus ex- 
istendi of the Godhead. All that we can understand by 
such expressions as the Logos being with God, becoming 
flesh and dwelling among us, and God’s making the 
worlds by him, is, that there is a distinction in the Godhead 
of some kind, which amounts to more than merely the dif- 
ferent modes or ways in which the divinity discloses himself 
to us. It is something which is not merely nominal or log- 
ical; which is not to be predicated merely of the external re- 
lations of the Godhead. It is something which renders it 
possible to affirm, in some sense or other analogous to the 
usual meaning of the words, that the Son was with God, 
that God created the world by him, that he became in- 
carnate, ete; all which cannot be predicated, in the same 
sense, of the father. Yet all this must be true, in such a 
modified sense, as does not infringe on the real unity of God. 

Who, now, will undertake to decide what metaphysical 
distinctions or relations there may be, in the uncreated sub- 
stance of the eternal God; and what are consistent, and 
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shall so come in like manner as ye have seen 
him g° up into heaven; then returned they 
unto Jerusalem, from the mount called Olives.’ 
To this we may add that old prophecy, record- 
ed Jude v. 14. ‘And Enoch also, the seventh 


what not consistent with his unity? None, we may be- 
lieve, but those who are either presumptuous, or destitute of 
cool and sober reflection. But although the nature of the 
distinction in the Godhead be truly beyond the boundaries 
of human knowledge, (as plainly it is), yet the fact, 
that there 4s a distinction of some kind or other, may 
be revealed. Indeed that it is revealed seems to bé a necessary 
consequence of allowing the two classes of texts above quoted 
to be true, and to modify eachother. On the one hand, distine- 
tion is not to be so held or asserted as to infringe upon wnity ; 
and on the other, wnity is not to beso held or asserted, as to 
preclude the possibility of any distinction. Who has found 
out the Almighty unto perfection? Are not all analogies from 
created, finite, temporal objects, utterly incompetent to con-: 
vey adequate ideas of the infinite and uncreated God? Must 
they not from their very nature be so? Yet men will insist 
on applying all the analogy, which language imports, to God, 
in the same way as to themselves. We always conceive, 
for example, of different beings having a finite nature, as 
separated by space, as existing in time, and as having their 
own peculiar properties. _When therefore we read of the 
Logos being with God, we very easily associate with this 
expression the analogy of one human being in company 
with another, or of some created thing associated with an- 
other that is a separate one. ‘Then we are ready to ask, 
How can the Logos be God? One’cannot,' indeed, shew that 
he is so, if we will insist that all language is to be applied to 
him, simply aceording to the common application of it to 
human objects. But is such an application to be made? 
Can it be? John says, he is God; and Paul says, he is 
God over all. Then haman language, of course, can only 
approximate to a description of him; the literal and full ap- 
heation of it, in designating his relations to the Godhead, is 
out of all qnestion. Only very inadequate views of this 
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from Adam, prophesied of these, saying, Be- 
hold the Lord cometh with ten thousands of his 
saints;’ compared with 1 Thess. iil. 13. ‘The 
coming of our Lord Jesus Christ, with all his 
Saints.’ | 

Weare told that the ‘coming of our Lord draw- 
eth near,’ and that ‘the Judge is at the door,’ 
James iii. 8, 9. This day of judgment, is call- 
ed the ‘day of God,’ 2 Pet. iii. 12. ‘Looking 
for, and hasting to the day of God;’ which yet 
eur Lord claims as his day, Luke xvii. 24. ‘So 
shall the Son of man be in his day;’ which the 
apostle calls his times, 1 Tim. vi. 14, 15, ‘Un- 
til the appearing of our Lord Jesus Christ, 
which in his times he shall shew, who is the 
blessed, and only potentate,’ &c. Hence he 
is called ‘the Lord, the righteous Judge,’ 
2 Tim. iv. 8. and it is said, he ‘shall sit on the 
throne of his glory,’ Mat. xix. 28. oy 

It is true, as man, or as mediator, he hath 
this power by commission from the Father, 
John yv. 22,27. ‘The Father judgeth no man, 
but hath committed all judgment tothe Son: he 
hath given him an authority to execute judg- 


subject, or the spirit ef party, or that of disputation, can 
maintian the propriety of such an application. 

We may come then to the conclusion, that when the 
apostle Paul asserts that God made the worlds by his 
Son, there is nothing in reality more difficult in this expres- 
sion, than there is in those expressions which are found in 
the gospel and first epistle of John. Whatever may be the 
economy of the Godhead to which Paul refers, it is not one 
which denies, or virtually takes away, either the unity of the 
same, or the supreme creatorship (so to speak) of the Son; 
for this he most fully asserts, in Heb.i. 10—12. 
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ment also, because he is the Son of Man.’ 
But then this must suppose him a person cap- 
able of such acommission, which he completely 
was, by reason of his divine nature, and par- 
ticularly his omniscience, which is spoken of 
with respect to this very thing, 1 Cor. iv. 4, 5. 
‘The Lord cometh, who will bring to light the 
hidden things of darkness, and will manifest the 
counsels of the heart, and then shall every mau 
have praise of God.’ Inlike manner, when it 
is said, Rom. xiv. 10. ‘We shall all stand be- 
fore the judgment-seat of Chuist,’ it is added, 
ver. 12. ‘Every one of us shall give an ac- 
count of himself to God;’ so when the apostle 
tells us, 2 Cor. v. 10. ‘We must all appear be- 
fore the judgment-seat of Christ,’ he calls it, 
ver. 11. ‘Theterror of the Lord.’ That which 
is called the ‘revelation of the righteous judg- 
ment of God,’ Rom. ii. 5. is thus expressed, 
2 Thess. i. 7, 8. ‘The Lord Jesus shall be re- 
vealed from heaven with his mighty angels, 
taking vengeance,’&c. He is the Lorn, ‘who 
will break his enemies like a Potter’s vessel,’ 
&c. Psalm ii. 9—12. When ‘the great day of 
his wrath is come, who shall be able to stand?’ 
Rev. 6. 17. | 

4, One remarkable declaration of his deity 
at that day, will be his ‘raising of the dead.’ 
This the ‘Lord God of Israel’ doth expressly 
claim as his prerogative, Deut. xxxii. 39. ‘I, 
even I am he, and there is no God with me; I 
kill, and I make alive:’ compare this with Rey. 
i. 18. ‘I am he that liveth, and was dead, and I 
am alive for evermore, Amen, and have the 
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keys of hell and death,’ viz. to open the graves 
and to let out the dead that are therein, as the 
Words are explained, Rev. xx. 13. ‘Death and 
hell delivered up the dead which were in them.’ 
Agreeably to this our Lord frequently speaks, 
John vi. 40. ‘And I will raise them up at the 
last day;’ the same words we have, verse 54, 
and with respect to this, he calls himself ‘the 
resurrection and the life,’ viz. the author and 
giver of it: when Martha had said of Lazarus, 
John xi. 24, ‘ I know that he shall rise again in 
the resurrection at the last day. Jesus said un- 
to her,’ verse 25, ‘I am the resurrection and 
the life, he that believeth in me, though he were 
dead, yet shall he live.’ And this his power 
reacheth to all the dead, John v. 28, 29. ‘They 
that are in their graves shall hear his voice, 
[the voice of the Son of God, ver. 25] and shall 
come forth, they that have done good, to the 
resurrection of life; and they that have done 
evil, to the resurrection of damnation:’ but the 
blessed change that shall be wrought by the 
resurrection, in the bodies of believers, isin an 
especial manner ascribed to him, Phil. iii. 21. 
‘ Who shall change our vile body, that.it may 
be fashioned like unto_his glorious body, ac- 
cording to the mighty Working, whereby he is 
able to subdue all things to himself. ’* 
*It has been denied that in Adam’s transgression man- 
kind have become the ‘‘children of disobedience,”’ or in oth- 
er words, have inherited corruption from him. But we ask 
why mankind could not inherit corruption as well as 
the power of immortality? It will not be pretended that 
there is any special or particular gift of immortality to every 
one born into the world, on the contrary it is admitted by 
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5. The works therefore of the most high God, 
respecting his church, are in the fullest manner 
ascribed to our Lord Jesus Christ. That which 
is called the church of God, 1 Tim. iii. 15— 
‘ The house of God, which is the church of the 
living God,’ is claimed by the blessed Jesus as 
his church, Mat. xvi. 18. ‘ Onthis rock, I will 
’ build my church.’ This is the house that he 
alone built, who builded all things, Heb. iii. 3, 
4, ‘For this man was counted worthy of more 


all, that by Adams being created immortal, his posterity are 
so. We derive all our hope of immortality from that 
‘‘breath of life’? conferred on him. Now we ask, if our im-: 
mortal nature has been transmitted, why may not our evil 
or corrupt nature be transmitted also? Whatever Adam ° 
was after the fall, we now are. We cannot of ourselves 
by nature be otherwise, for the same reason that the stream 
cannot be different from the fountain; and looking to our- 
selves as we are, we might as well deny that immortality 
has, flowed to us, as that moral corruption has not accompa- 
nied it. Our moral corruption, however, is not what we 
wish now to discuss, we wish merely to answer the objec- 
tion that it could not be inherited, admitting the fact of its 
existence in Adam. - 

We wish not however to be understood to say, that our 
hope of immortality has been inherited from Adam, except 
in a particular and certain way. Although Adam was made 
immortal and pure, he forfeited both immortality and purity 
by his transgression, (see appendix, ) since which, howevar, 
they have been both restored to mankind through Christ, or 
rather the power of immortality, and means of purity or 
grace. It is now in the power of mankind to become such as 
Adam was before his fall, and as he was our original ‘ stock 
of descent,’” (we must again resort to the language of the 
law to explain our meaning) we inherit in the same way 
that we should, after an act of attainder which worked cor- 
ruption of blood had been repealed and our legal rights re- 
stored to the line of ancestors. i 
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glory than Moses, inasmuch asjhe that hath 
builded the house, hath more honor than the 
house; for every house is buildedby some man, 
but he that built all things is God.’ This church 
he hath built upon arock, which church are his 
chosen and redeemed, who are the temple of 
the living God, 2 Cor. vi. 16. ‘ Built up a spir- 
itual house,’ 1 Pet. ii. 5. | 

These the Lord hath chosen; and as they are 
called the elect of God, Rom. viii. 33. ‘Who 
shall lay any thing to the charge of God’s elect!’ 
So the Lord Jesus calls them his elect, Mat. 


E0000 

*Let it not however be understood that we intend this as a 
complete illustration of the principle. What of immortality 
we inherit, is from Adam in one sense, although strictly 
speaking both purity and immortality are again the « gift of 
God’’ through Christ, as we understand the scriptures. Prop- 
erly speaking we have inherited nothing from Adam, but his 
corrupt nature after the fall; but as he was originally pure 
and holy, and as immortality has been again restored to his 
seed or to the stock of descent, from whence we all are, it 
‘may be proper to say we inherit this principle, or power. At 
any rate it willnot be pretended that if Adam had not been 
made immortal his posterity would have been so. Through 
the work of redemption the lost ‘‘ image’’ has been restor- 
ed; and as this image was first given to Adam, it may be said 
with propriety we inherit it; yet through the mediatorial 
blood of a Savior, that is, the immortality confered on Ad- 
am is through Christ the foundation of ours. In no other 
way can we be said to inherit it. 

The phrase, ‘‘ vile body,’’ as used by the apostle in this 
text, dues not seem to refer to the natural depravity of the. 
heart so much as to the corruptibility of its earthly mansion. 
This, though doomed to decay and dust, will again be resus- 
citated, fashioned and qualified for the fit abode of a spirit 
purified from that corruption engendered at the fall. It will 
then indeed become a ‘‘ glorious body.’’ 
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xxiv. 30, 31—-‘ They shall see the Son of mam 
coming in the clouds of heaven, with power and 
great glory; and he shall send his angels with 
a great sound of atrumpet, and they shall gath- 
er together his elect.” Of these he speaks. to 
the Father, John xvii. 10. ‘ All mine are thine, 
and thine are mine.’ Hence he tells his disci- 
ples, John xv. 19, that he ‘ had chosen them out 
ofthe world,’ and John xiii. 18; that he ‘knew 
whom he had chosen;’ to which belongs the 
mention that is made in Rev. xxi. 27. ‘ Ofthem 
that are written in the Lamb’s book of life.’ 
These also he hath redeemed. The great 
God glories in the name of a Redeemer. Isa. 
xliv. 6, ‘ Thus saith the Lord, the King of Is- 
rael, his Redeemer, the Lord of hosts.’ Now 
the work of redemption is in a peculiar manner 
attributed to the Son of God, whom the Father 
‘ sent forth, made of a woman, made under the 
law, to redeemthem that were under the law, 
Galat. iv. 4,5. It would have bankrupted all 
the creatures in heaven and earth, to have laid 
down a price sufficient for our redemption, 
Psalm xlix.7, 8. ‘ None of them can by any 
means redeem his brother, nor give to God a 
ransom for him; forthe redemption of their soul 
is precious, and it ceaseth for ever.’ But to 
our Lord Jesus Christ belongs that praising 
song, Rev. v. 9—‘ Thou wast slain, and hast 
redeemed us to God, by the blood, out of every 
kindred, and tongue, and people, and nation.’ 
He is the Redeemer that was prophecied of, 
that he ‘should come to Zion,’ Isa. lix,20. As 
the apostle applies that text, Rom, xi.26, And 
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a more ancient prophecy calls him by that name, 
and thereby declares his Deity, Job xix. 25, 26, 
‘I know that my Redeemer liveth, and that he 
shall stand in the latter day upon the earth; and 
though after my skin, worms destroy this body, 
yet in my flesh shall I see God, [his Redeemer, 
spoken of before, whom then ‘ every eye shall 
see,’ Rev. i. 7, and who is God, as he is here 
called, as well as man,| whom I shall see for 
myself, and mine eyes shall behold.’ He that 
bought us with a price is to be glorifiedas God, 
1 Cor. vi. 20. ‘ Ye are bought with a price, 
therefore glorify God in your body and in your 
epirit, which are God’s,’ viz: by that price which 
he laid down to purchase them. And the dread- 
ful and swift destruction that comes on them 
that deny the only Lord God our Savior, is said 
to be on this account, that they ‘ deny the Lord 
that bought them,’ 2 Pet. ii. 1. 


SECTIGN VY. 


IV. From his acts and offices,as Christ. redeemer. 


1. He is the great Prophet: sends prophets, angels and even 
the Holy Ghost: and works miracles by his own power, 
and for his own glory—2. He is priest, but a divine priest, 
to make complete satisfaction, to forgive sins, to justify 
and sanctify.—3. He is King, a divine King. 


IV. There are several offices that our Lord 
Jesus Christ executes as our Redeemer, none 
of which could be performed in the mannerthat 
he performs them, if he were not the most high 
God, or the ‘ great God our Savior, Tit. ii. 13. 

1. Heisthe great Prophet of his church. 
_ There have been indeed other prophets mere 
men, who ‘spake as they were moved by the 
Holy Ghost.’ But our Lord is sufficiently dis- 
tinguished from them all: ‘ Moses was faithful 
in all his house, as a servant; but Christ as a 
son over his own house, Heb. iii. 5,6. It was 
the spirit of our Lord Jesus Christ that spake 
by the prophets, who are said, 1 Pet.i. 11. ‘To 
search what and what manner of time the spirit 
of Christ in them did signify.’ The prophets 
and apostles were commissioned, and sent by 
our Lord Jesus Christ, Luke xi. 49. ‘ There- 
fore said the wisdom of God, | meaning himself, 
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‘as is said, Mat. xxiii. 34,] I will send them 
prophets and apostles,’ &«. whom he also prom- 
ised to qualify for their work, Luke xxi. 15. “I 
will give you a mouth and wisdom, which all 
your adversaries shall not be able to gainsay 
norresist.” In 1 Cor. xii. 28, it is said, that 
‘God hath set some in his church, first apostles, 
secondarily prophets, thirdly teachers,’ &c. 
Now that he who is here called God, was our 
Lord Jesus Christ, appears from the same thing 
said of him that ‘ascended up on high,’ &c. Eph. 
iv. 11. ‘He gave some apostles, some proph- 
ets, some evangelists, and some pastors and 
teachers:’ hence he is called the Lord God, of 
his holy prophets, Rev. xxii. 6. ‘The Lord 
God of his holy prophets sent his angel to show 
unto his servants the things that must shortly 
be done.’ Compare this with verse xvi. ‘I 
Jesus have sent mine angel,’ &c. We may here 
further understand, that they who are called the 
angels of God, John i. 51, are called by our 
Lord Jesus, his angels, in the place before cit- 
ed, Mat. xxiv. 30, 31. And we also find, that 
the blessed Jesus sends, not only prophets and. 
apostles, but angels also, on his messages. 

And as our Lord sent his prophets, angels. 
and men, upon his errands; so doth he distin- 
guish his predictions from theirs, in the same 
manner as God under the Old Testament did. 
Thus the God of Israel saith, Isa. xlii. 10—-12, 
‘Ye shall know, and believe, and understand, 
that | AM HE; Ihave declared, and have sav~ 
ed, and I have showed:’ In like manner the 
Lord Jesus speaks, John xi. 19.‘ Now I tell 

a* 


78 TEXTS PROVING 'THE 


you before it comes, that when it cometh to pass, 
ye may believe that I am he.’ 

But besides his sending the angels and proph- 
ets, we have higher testimony of the Godhead 
of our Lord Jesus, by his sending the Holy 
Spirit. This was indeed the promise of the Fa- 
ther, Luke xxiv. 49. And his glorious work, 
John xiv. 26. ‘ The comforter, which is the 
Holy Ghost, whom the Father will send in my 
name;’ so is it also the promise of our Lord Je- 
sus Christ, Zech. xii. 10. ‘I will pour upon 
the house of David, &c. the spirit of grace,’ 
Which text was showed before to belong to him 
who was pierced for us. This was also his glo- 
rious work, John xv. 26. ‘ When the comfort- 
er is come; whom I will send unto you from the 
Father.’ And John xvi. 7—‘IfI depart, Iwill 
send him unto you.’ 

As our Savior is intimately acquainted with 
the counsel of the Father, touching our salva- 
tion, inthe manner that no creature can be, so 
doth he declare and teach it ina manner that no 
creature can do, John i. 18. ‘No man hath. 
seen God at any time, the only begotten Son, 
that is inthe bosom of the Father, he hath de- 
clared him.’ Thus it is written in the prophets, 
‘they shall be all taught of God,’ John vi. 45, 
viz. by making the outward teaching effectual 
to the souls of men; it is said of our Lord Je- 
sus, that ‘ He opened their understandings, that 
they might understand the scriptures, Luke 
xxiv. 45. ‘He opened the heart of Lydia, that 
she attended to those things which were spoken 
of Paul,’ Acts xvi. 14. He enlightens the mind, 
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as the light of the world, John viii. 14.. ‘lam 
the light of the world, saith he, whosoever fol- 
loweth me—shall have the light of life.’ 

He enlivens the dead souls, and quickens 
whom he will, Johny. 21. This giving spiritu- 
al life is thus described, verse 25. ‘ Verily, ve- 
rily, L say unto you, the hour is coming, and 
now is, that the dead shall hear the voice of the 
Son of God, and they that hear shall live, (as 
his raising the dead bodies is described, verse 
28, as was noted before.) Hence the apostle 
saith, Gal. it. 20. ‘I live, yet not I, but Christ 
liveth in me,’ 

He makes the will free to what is spiritually 
good, which is naturally in bondage to sin and 
satan, John vii. 36. ‘If the Son make you 
free, then ye shall be free indeed.’ He effect- 
ually: draws sinners to himself, John xii. 32. 
‘And I, if I be lifted up from the earth, will 
draw all mento me:’ he brings back his lost 
sheep to the fold, John x. 16. ‘And other sheer 
I have, that are not of this fold, them also [ 
must bring, and they shall hear my voice, and 


they shall be one fold, and one shepherd.’ 


{n a word, al] grace comes from him, Johni. 
17. ‘Grace and truth comes by Jesus Christ:’ 


-so that he saith, John xv. 5. ‘ Without me ye 


can do nothing.’ But the apostle saith of him- 
self, Phil. iv. 13. ‘I can do all things through 
Christ, which strengtheneth me.’ He is, the 
‘ author and finisher of our faith,’ Heb. xii. 2. 
Hence application is made to him, for the work- 
ing this grace, by the poor man, Mark ix. 24. 

Help Lord, my unbelief;’ and by the .apos- 
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tles, in that prayer, Luke xvii. 5. ‘Increase 
our faith.’ And as strength, so comfort is from 
him, 2 Cor. xii. 9. ‘ My grace is sufficient for 
thee,’ John xiv. 27. ‘ Peace I leave with you, 
my peace I give unto you,’ Mat. xi.28. ‘Come 
unto me ye that Jabor, and are heavy laden, and 
I will give you rest.’ 

But not only doth he make his doctrine effect- 
ual by the power of his grace and spirit, but he 
confirmed it by his divine works and miracles. 
It is the glory of the most high God that he only 
doth wondrous things,’ Psalm Ixxu. 18. When 
creatures are enabled to do wonders, or to work 
miracles, it is for the glory of God, and by 
his power. But when our Lord Jesus Christ 
wrought his miracles, he did them to manifest 
his own glory, Johnii. 11. ‘This beginning of 
miracles did Jesusin Cana of Galilee, and man- 
ifested forth his glory, and his disciples believ- 
ed in him.’ His glory illustriously shined forth 
in these works; and the evangelist saith of him- 
self, and his fellow disciples, John i. 14—‘ We 
beheld his glory, the glory as of the only be- 
gotten of the Father.’ And he did these works 
by his own power. Luke vi. 19—‘There went 
virtue [or power] out of him, and healed them 
all.” When the Pharisees questioned his pew- 
er to do, what it was owned that God only can 
do; he proved his power by one of these mirac- 
ulous works, Mark ii. 10, 11—‘ That ye may 
know that the Son of man hath power on earth 
to forgive sins (he said to the sick of the palsy) 
I say unto thee, take up thy bed, and go unto 
thy house.’ And indeed, his manner of speak- 
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ing in this and his other miracles, shows his au- 
thority. ‘ He said unto the sea, peace, be still,’ 
Mark iv. 39, and to the dead man, Luke vii. 
14. * Young man, I say unto thee, arise.’ 

It is true, the apostle wrought miracles; but 
it was our Lord Jesus Christ, who sent them, 
that gave them the power, Luke x. 19. ‘ Be- 
hold, I give unto you power to tread on serpents 
and scorpions, and over all the power of the 
enemy.’ Mark xvi. 17. ‘In-my name shall 
they cast out devils.’ And they fully declared, 
that what they did was not by their own power 
or virtue, but by the power of Christ, Acts 11. 
12—‘Why look ye so earnestly on us, as though 
by our own power, or holiness, we had made this 
manto walk?’ verse 16, ‘His name through 
faith in his name hath made this man strong, 
whom ye see and know; yea, the faith that is 
by him, hath given him this perfect soundness 
in the presence of you all.’ And again, Acts iv. 
-10. ‘Be it known unto you all, and to all the 
people of Israel, that by the name of Jesus 
Christ of Nazareth, &e. even by him doth this 
man stand here before you whole.’ So in an- 
other place, Actsix. 17, ‘ Ananias said, broth- 
er Saul, the Lord, even Jesus, that appeared 
unto thee by the way as thou camest, hath sent 
me, that thou mayest receive thy sight.’ And 
verse 34, ‘ Peter said unto him, Eneas, Jesus 
Christ maketh thee whole.’ 

Above all, he confirmed his doctrine, and 
therewith his Deity, by his resurrection, Rom. 
i. 4. ‘He was declared to be the Son of God 
with power, according to the spirit of holiness, 
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by the resurrection from the dead;’ in that he 
raised himself from the dead, by his own divine 
power, as he said, John ii. 19. ‘ Destroy this 
temple, {meaning his body] and in three days 
I will raise it up.’ So speaking of his life, he 
said, John x. 18. ‘IT have power to lay it down, 
and have power to take it again. This com- 
’ mandment have I received from my Father.’ 

2. He executed the office of a priest, but so 
as no one but he, who is God as well as man, 
can do. His type Melchizedeck was mention- 
ed before,’ Heb. vii. 3. ‘ Without Father, with- 
out mother, without beginning of days or end 
of life, but made like unto the Son of God, abid- 
‘eth a priest continually.” Here lay the value 
of his blood, that he was God as well as man, 
that shed it: so we read, Acts xx. 28. ‘ Ofthe 
church of God, which he hath purchased with 
his own blood.’ 'Therefore it is said, Heb. ix. 
14, * That through the eternal spirit, he offer- 
ed up himself to God without spot,’ i.e. by the 
power of his divine nature, he offered up his 
human soul and body a sacrifice, from whence 
the dignity thereof proceeded, and the benefits 
thereby ; that ‘in him we have redemption, 
through his blood, the forgiveness of sins, Eph. 
os Gait \ | 

The most high God claims this as his prerog- 
ative, to forgive sins, Isa. xliii. 25, ‘I, even I 
am he, that blotteth out your transgressions for 
mine own sake.’ The Jews were right in their 
doctrine, that ‘none could forgive sins but God 
only,’ though they were mistaken in the person 
that they speak of, Mark ii. 7, they said, ‘Why 
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doth this man speak blasphemy? Who can for- 
give sins but God only?’ Our Lord Jesus 
immediately proved by miracle, as was noted 
before, that he had power to forgive sins; and 
therefore that he did not blaspheme, when he 
thereby claimed the honor and power that be- 
longs to God only. The same power he else- 
where exercised, Luke vii. 48. ‘ He said unto 
her, thy sins are forgiven thee.’ And the apos- 
tle ascribes this power to him, when he requires 
us to forgive the wrongs that any do tous, Col. 
iii. 13.\ ‘As Christ also forgave you, so also 
do ye.’ 

St. Paul expressly affirms, Rom. viii. 33. 
That it is God that justifies; andthe Father him- 
self declares of our Lord Jesus Christ, Isa. i. 
11. ‘Byhis knowledge shall my righteous sery- 
ant justify many:’ And the prophet speaks of 
him, as hath been proved before, when he saith, 
Isai. xlv. 25, ‘In the Lord shall all the seed of 
Israel be justified.’ 

And as to justify, so to sanctify, is the work 
of the great God, Levit. xx. 8. ‘Lamthe Lord 
that sanctify you.’ Now in Mal. iii. 1—3, it is 
said of our Lord, ‘The messenger of the cov- 
enant, that was suddenly to come to his tem- 
ple; that he should purify the sons of Levi, and 
purge them as goldand silver, that they might 
offer untothe Lord an offering in righteousness. ’ 
And it is said by the apostle, Eph. v. 25, 26— 
‘Christ loved his church, and gave himself for 
it; that he might sanctify and cleanse it, with 
the washing of water, by the Word.’ And again 
he speaks, Tit. ii. 18, 14, ‘Ofthe great God, 
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and our Savior Jesus Christ, who gave him- 
self for us, that he mightredeem us from all in- 
iquity, and purify unto himself a peculiar peo- 
ple, zealous of good works.’ To the same pur- 
pose we read, Heb. xiii. 12—‘ Jesus, that he 
might sanctify his people with his own blood, 
suffered without the gate.’ And hence in the 
same place, where the glory of his person is 
described, that he is the ‘ brightness of his Fa- 
ther’s glory, and the express image of his per- 
son,’ from whencethe dignity of his priesthood 
proceeded; it is immediately added, Heb. 1. 3, 
that ‘ he by himself purged our sins, and is sat 
down,’ &c. 

3. He is moreover the King of his church, 
and such a king, as none can be, but he that 
thus speaks of himself, Jer. xlvi. 18. ‘Thus 
saith the king, whose name is the Lord of 
Hosts.’ Our ‘Lord Jesus Christ is king of 
kings,’ Rev. xvii. 14. ‘The Lamb shall over- 
come them, for he is Lord of lords, and King of 
kings;’ and Rev. xix. 16. ‘He hath on his 
vesture, and on his thigh, a name written, 
. King of kings, and Lord of lords:’ he is the 
‘King of Israel,’ to whom they cried ‘Hosanna,’ 
when the prophecy was fulfilled in Zech. ix. 9. 
‘Rejoice, O daughter of Zion, behold thy king 
cometh, he is just, having salvation,’ &c. He 
is the true ‘ Melchizedec, which is by inter- 
pretation, king of righteousness; and after 
that, king of Salem, which is king of peace;’ 
which is much like the name given him by the 
prophet, Isa. ix. 6. ‘The everlasting Father, 
the Prince of Peace,’ The same prophet ‘saw 
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him on his throne, high and lifted up,’ Isa. vi. 
2. which is called his glory, John xii. 41. 
Glorious is the description of his kingdom, and 
kingly dignity, in Psalm xlv. which is said, 
ver. 1. to be ‘a song made touching the king;’ 
there we read of the throne and scepter which 
belongs to him, as being truly God, verse 6. 
‘Thy throne, O God, is forever and ever, a 
scepter of righteousness, is the scepter of thy 
kingdom:’ this and a great deal more, of the 
glory ofjhis kingdom, belongs to our Lord Jesus 
Christ,’ as the apostle tells us, Heb. 1. 7, 8. 
‘Unto the Son he saith, Thy throne, O God, is 
forever and ever.’ 

Whereas therefore in one place, there is 
mention made of his delivering up his kingdom, 
1 Cor. xv. 24. ‘Then cometh the end, when he 
shall have delivered up the kingdom to God, 
even the Father,’ it must be understood, either 
of his delivering up ‘the subjects of his king- 
dom,’ and presenting them to the Father; or 
else with respect to the present manner of the 
administration of his kingdom in this world, 
which must needs cease, because there will be 
then no more subjects to be brought in, nor en- 
emies to be subdued: but that ‘his throne will 
be forever and ever,’ is plainly said of one ‘like 
the Son of Man, that came with the clouds of 
heaven.’ Dan. vii. 13, 14. ‘His dominion, is 
an everlasting dominion, which shall not pass 
away; and his kingdom, that which shall not 
be destroyed.’ And the angel said, Luke i. 
33. ‘He shall*reign over the house of Jacob 
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for ever, and of his kingdom there shall be no 
end.’ | 

It is true, as man, or as Mediotor, this power 
is given him by the Father, as he saith, Matt._ 
xxvill. 18. ‘All power is given unto me in 
heaven and earth;’ but it must be upon the ac- 
count of the ‘fulness of the Godhead that dwelt’ 
in his human nature, without which he had not 
been capable of ‘all power in heaven and earth; ’ 
and there are many places that speak of the 
kingdom and reign of the Messiah in the gos- 
gel-days, that evidently show him to be the 
Lord Jehovah, God and king. Isa. xxiv. 23. 
‘The Lord of hosts shall reign in mount Zion, 
and in Jerusalem, and before his ancients glori- 
ously.’ Obadiah ends his prophecy thus, ver. 
21. ‘The kingdom shall be the Lord’s.’ Mic. 
iv. 7, ‘The Lord shall reign over them in mount 
Zion, from henceforth even for ever.’ The 
apostle saith, 1 Cor. xv 25. ‘He must reign 
till he hath put all enemies under his feet:’ 
and he himself will say, Luke xix. 27. ‘Those 
mine enemies, which would not that I should 
reign over them, bring hither, and slay them 
before me:’ and the church is brought in tri- 
umphing in God her Savior, the King of Zion, 
Rev. x1. 16, 17. ‘The four and twenty elders 
which sat before God on their seats, fell upon 
their faces, and worshipped God, saying, We 
give thee thanks, O Lord God Almighty, which 
art, and wast, and art to come; because thou 
has taken to thee thy great power, and hast 
reigned.’ And Rey. xix. 6. ‘I heard—the 
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voice of mighty thunderings, saying, Allelujah: 
for the Lord God omnipotent reigneth.’ 

None but God can be the lawgiver of his 
church, that can give laws immediately to bind 
the consciences of men, James iv. 12. ‘There 
is one lawgiver, who is able to save, and to de- 
stroy.’ Now this prerogative belongs to our 
Lord Jesus Christ. The hearers of the ser- 
mon onthe mount did perceive, that ‘he taught 
them as one having authority,’ Matt. vii. 29. 
For thus his laws are expressed, Matt. v. 34. 
‘Tsay unto you, Swear not at all;’ verse 44. 
‘I say unto you, love your enemies,’ and so in 
the rest. The prophets said, ‘Thus saith the 
Lord;’ and our Lord said, ‘Thussay I.’ John 
xiii, 34. ‘A new commandment I give unto 
you.’ John xv. 17. ‘These things I command ° 
you,’ &c. And it will appear in what follows 
in this discourse, that he requires obedience 
‘to whatsoever he commands;’ and therefore 
the apostle saith, Gal. vi. 2. ‘Bear ye one an- 
others burdens, and so fulfil the law of Christ.’ 

None but God can subdue the hearts of his 
subjects, and ‘make them willing in the day of 
his power, Psalm cx. 3. and destroy all his 
proud enemies, as is further said, verse 5. 
‘The Lord at thy right hand shall strike 
through kings in the day of his wrath.’ Psalm 
ii. 9. ‘Thou shalt break them with a rod of 
iron, and dash them in pieces like a potter’s 
vessel.’ The same is said of him, Rev. ii. 27. 
On this account it is said, Rev. xix. 13. ‘He 
was clothed in a vesture dipt in blood, and his 
name is called, the Word of God.’ And this 
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is what is gloriously described, Isa. |xiii.. 1—3. 
‘Who is this that cometh from Edom, with dyed 
garments from Bozrah? This that is glorious 
in his apparel, travelling in the greatness of his 
strength? I that speak in righteousness, 
mighty tosave. Wherefore art thou red in thy 
apparel, and thy garments like him that tread- 
eth in the winevat? Ihave trodden the wine- 
press alone, and of the people there was none 
with me: I will tread them in mine anger, and 
trample them in my fury, and their blood shall 
be sprinkled upon my garments, and I will 
stain all my raiment.’ 

Above all, his royal gifts and rewards to his 
obedient subjects, show his Godhead and maj- 
esty, Eph. iv. 8.. ‘When he ascended on high 
he led captivity captive, and gave gifts to men. 
The grant and privilege of being the adopted 
children of God, is of his bestowing, John i. 12, 
‘To as many as ‘received him, to them gave he 
power to become the children of God, even to 
them that believe on his name.’ The great 
‘oift of God is eternal life,’ Rom. vi. 23. And 
that this is the gift bestowed by our Lord Jesus 
Christ,’ is frequently affirmed, John vi. 33. 
‘The bread of God is he that came down from 
heaven, and giveth life unto the world.’ John 
x. 28. ‘I give unto them eternal life, and they 
shall never perish, neithershall any pluck them 
out of my hand.’ He is so great a king, as to 
give even crowns to his subjects, Rev. i. 10. 
‘Be thou faithful unto death, and I will give 
thee acrown of life.’ Thus we find him speak- 
ing to his Father, John xvii. 24, ‘Father, I 
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will that they also, whom thou hast given me, 
be with me, where I am.’ 

Moses tells the people of Israel, Deut. x. 17. 
‘The Lord your God is God of gods, and Lord 
of lords;’ and under that name is he praised, 
Psalm exxxvi. 3. ‘O give thanks unto the Lord 
of lords: for his mercy endureth forever.’ 
Now this title is ascribed to our Lord Jesus 
Christ, and joined with that of King of kings, 
in the beforementioned places; and in 1 Tim. 
vi. 14, 15. where we read of the ‘appearing of 
our Lord Jesus Christ; which in his times, he 
shall show, who is the blessed and only Poten- 
tate, the King of kings, and Lord of lords. 

‘We are assured, there is but one Lord, Eph. 
iv. 5. ‘One Lord, one faith, one baptism;’ and 
we are plainly told, who that one Lord is, 1 
Cor. viii. 6. ‘And one Lord Jesus Christ, by 
whom are all things, and we by him.’ This 
plainly shows us, that our Savior Jesus 
Christ is one with the Father, and the Holy 
Ghost, or else there would be Lords many, 
which is the doctrine of the heathen, that is 
mentioned just before, verse 5. and which the 
apostle doth there confute. As we have but 
one Father, so but one master, Matt. xxiii. 9, 
10. ‘One is your Father, which is in heaven— 
and one is your master, even Christ;’ as he 
saith again, John xiii. 13. ‘Ye call me master 
and Lord, and ye say well, for so I am;’ and 
St. Peter saith, Acts x. 36. ‘‘He is Lord 
of all.’ 

The name Lord, answering to Jehovah in the 


old testament, is the constant appellation of 
phi 
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our blessed Savior throughout the new. testa- 
ment. In the story of St. Paul’s conversion, 
we read several times of the Lord’s speaking 
to Saul, and to Ananias, Acts ix. 15. ‘And 
the Lord. said unto him, Go thy way, for 
he is a chosen vessel,’ which is repeated thus 
in another place, Acts xxii. 14. that ‘he | An- 
anias| said, the God of thy faters hath chosen 
thee,’ and the whole is explained by the same 
person, Acts ix. 17. ‘The Lod, even Jesus, 
that appeared unto thee in the way, as thou 
camst, hath sent me.’ We find him emphati- 
cally called by the angel, ‘Christ the Lord,’ 
Luke.ii. 11. Thus he is styled by the parents 
of John the Baptist; one of them speaking to 
the blessed virgin saith, Luke i. 43. ‘Whence 
is this to me, that the mother of my Lord should 
come to me?’ And the other speaking by 
prophetical inspiration to his son, calls our 
Savior, not only the Lord, but the highest, or 
the most High, verse 76. ‘Thou Child, shall 
be called the prophet of the Highest, for thou 
shalt go before the face of the Lord, to prepare 
his way.’ Thus is he called by the Baptist 
himself, John i. 23. ‘I am the voice of one 
crying, make straight the way of the Lord.’ 
And this was the fulfiling of what the Lord had 
said of ‘himself,.Mal. ii. 1. ‘Behold, I will 
send my messenger, and he shall prepare the 
way before me: and the. Lord whom ye seek, 
shall suddenly come to his temple, even the 
‘messenger of the covenant, who ye delight in; 
behold, he shall come, saith the Lord of Hosts. 

Thus confessing our blessed Savior to be 
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the Lord, is for the honor of the Father, Phil. 
ii. 11, ‘*And every tongue shall confess that 
Jesus is the Lord, to the glory of God the 
Father.’ This was done by the prophet Dan- 
iel, in that remarkable passage, Dan. ix. 17. 
‘O our God, hear the ‘prayer of thy servant, 
and his supplication, and cause thy face to 
shine upon thy sanctuary, which is desolate, 
for the Lord’s sake.’ Thus of old, ‘David in 
spirit called him Lord,’ saying, Psalm cx. 1. 
‘The Lord said unto my Lord, Sit thou on my 
right hand;’ which was that which puzzled the 
Pharisees, when Jesus asked them, Matt. xxi. 
45. ‘If David call him, Lord, how is he his 
Son?’ But this is very intelligible to them, 
who know him to be both God and man; with 
respect to which two natures, he calls himself, 
Rev. xxii. 16. both ‘the root, and the offspring 
of David;’ from Christ as God, David had his 
being; from David, as man, Christ sprang. 
The psalmist asks the question, Psalm xxiv. 
10. ‘Whois the King of glory?’ and answers 
it, ‘The Lord of hosts, he is the King of glo- 
ry;’ which title is given to Christ, when the 
apdéstle, speaking of the ignorance the great 
men were in, of the wisdom of God, saith 1 
Cor. ii. 8. ‘Had they known it, they would not 
have crucified the Lord of glory: and we may 
observe, that the name of Lord and God are 
frequently used for the same, Rom. xiv. 6. ‘He 
that eateth, eateth to the Lord; for he giveth 
God thanks;’ and verse 11. ‘As I live, saith 
the Lord, every knee shall bow to me, and ev- 
ery tongue shall confess to God.’ Henee that 
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noble confession of the apostle, cited before, 
John xx. 28. ‘And Thomas answered and said 
unto him, My Lord and my God.’ 


SECTION VL. 


| Vv. From the incommunicable divine worship paid to him. 
1. Internal—2. External. 


V. The incommunicable adoration and wor- 
ship, that belongs to the most high God, is 
given and paid, according to the orders and 
examples that we find in the holy scriptures, to 
our Lord Jesus Christ. 

Divine worship is due to God alone from an- 
gels and men, Matt. iv. 10. ‘Thou shalt wor- 
ship the Lord thy God, and him only shalt thou 
serve.” The idolatry of the heathens was, 
Gal. iv. 8. That ‘they did service to them, 
that by nature are no gods.’ This divine wor- 
ship is to be paid to our Lord Jesus Christ by 
a capable creatures in every place, Phil. ii. 
10. ‘That at the name of Jesus, every knee 
yeaa bow, of things in heaven, ‘and things on 
earth, and things under the earth.’ 

The angels, to be sure, will only worship the 
most high God,’ Neh. ix. 6. ‘Thou, even thou 
art God alone —And the host of heaven wor- 
shippeth thee” all which host are required to 
pay this worship to our Lord Jesus Christ, 
Heb 1.6. ‘And again, when he bringeth in the 
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first begotten into the world, he saith, Let all 
the angels of God worship him.’ Which, if the 
first coming of our Lord into the world be there 
meant, may perhaps refer to the worship paid 
him by the angels, when it is said, Luke ii. 13, 
14. ‘There was with the angel a multitude of 
the heavenly host, praising God, and saying, 
Glory be to God in the highest, peace on 
earth, good will towards men;’ much such a 
song the disciples learnt, when they cried out, 
Luke xix. 38. ‘Blessed be the King, that com- 
eth in the name of the Lord, peace in heaven 
and glory in the highest.’ 

In that glorious appearance of our Lord, 
spoken of several times before, Isa. vi. 1. ‘I 
saw the Lord sitting upon a throne,’ there fol- 
pits the adoration given by the angels, ver. 2, 

. ‘About it stood the seraphim, each one with 
six wings, with twain he covered his face,’ &c. 
‘And one cried unto another, and said, Holy, ho- 
ly, holy, is the Lord of hosts, the whole earth 
is full of his glory.’ So in the new testament, 
the angels are represented as adoring him, and 
the church below, as joining with them, ‘Rev. 
v. 1113, ‘And I heheld, and heard the voice 
of many angels round about the throne, and 
the beasts and the elders: and the number of 
them was ten thousand times ten thousand, and 
thousands of thousands; saying with a loud 
voice, Worthy is the Lamb that was slain, to 
receive power, and riches, and wisdom, and 
strength, and honor, and glory, and blessing. 
And every creature, which is in heaven, and 
on the earth, and under the earth, and such as 
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are in the sea, and all that are in them, heard 1 
saying, Blessing, and honor, and glory, and 
power, be unto him that sitteth upon the throne 
and to the Lamb forever and ever.’ Thus all 
things are not only ‘made by him,’ but ‘for him,’ 
Col. i. 16. viz. for his honor, and glory, and 
praise. : 

And for the children of men, what honor they 
give to the Father, they are to give to the Son,’ 
John v. 23. ‘That all men should honor the 
Son, even as they honor the Father: he that 
honoreth not the Son, honoreth not the Father 
that hath sent him.’ So we are told, 1 John 
ii. 23. ‘Whosoever denieth the Son, the same 
hath not the Father; but he that acknowledg- 
eth the Son, hath the Father also.’ From 
hence we are sure, that the Son must be one 
with the Father; for the great God saith, Isa. 
xlii. 8. ‘lamthe Lord, that is my name, and my 
glory will Inct give to another.’ As the God- 
head of the Father, and of the Son, and of the 
Holy Ghost, is all one, so is the glory equal, 
and majesty coeternal: therefore the apostle 
saith, 1 John ii. 22. ‘He is antichrist that de- 
nieth the Father and the Son;’ for though he 
doth not simply deny the Father to be God, 
and that worship is dueto him; yet by denying 
the Son to be of one substance with the Father, 
he doth by consequence deny the Father: for 
he cannot be a Father properly, who hath not 
a Son of the same nature with him;* therefore 


* Perhaps it would be more critically correct to say ‘he 
cannot be a father who hath not a child,’ when we are 
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we have those solemn commands given forth, 
Psalm ii. 12. ‘Kiss the Son, lest he be angry, 
and ye perish from the way.’ Psalm xlv. 11. 
‘He is thy Lord, and worship thou him’. 

This worship, due only to the most high 
God, and given to our Lord Jesus Christ, is 
both inward and outward. 

1, There is given to him «ternal worship, in 
the actings of those graces in which adoration 
doth consist. To the right worship of God 
must go a saving knowledge of him, John xvii. 
3, ‘This is life eternal, that they might know 
thee, the only true God;’ which words are spo- 
ken of the Father; and the same words, as to 
the sense of them, are spoken of the Son, 1 
John v. 20. ‘And we know that the Son of God 
is come, and hath given us an understanding, 
that we may know him that is true; and we 
are in him that is true; even in his Son Jesus 
Christ; this is the true God and eternal life;’ 
the knowing of the Father and of the Son being 
the knowing of one and the same true God, or 
the ‘knowledge bee the glory of God in the face 
of Jesus Christ,’ 2 Cor. iv.6. ‘Therefore he 
tells the Jews, John viii 19, ‘Ve neither know 
me, nor my Father; if ye had known me, ye 
should have known my Father also:’ the same 


speaking of our own species. A ‘‘son,”’ however, presup- 
pose a ‘‘Father,’’ and of the ‘‘same nature.’’ Father and 
son are corelative terms. The one cannot be used without 
implying or supposing the existence of the other. And to 
prove this ‘‘same nature’’ no language can be more explicit 
than that which our Savior uses, when he says, the ‘*Fath- 
er is in me and [iu him.’ 
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thing he tells his disciples, John xiv. 7—9. ‘If 
ye had known me, ye should have known my 
Father also; and from henceforth ye have 
known him, and have seen him. Philip saith 
unto him, Lord, show us the Father, and it suf- 
ficeth us. Jesus saith unto him, Have I been 
so long time with you, and yet hast not known 
me, Philip? He that hath seen me hath seen 
the Father, and how sayest thou then, show us 
the Father?’ In this knowledge we must live 
and grow, 2 Pet. iii. 18. ‘Grow in grace, and 
in the knowledge of our Lord and Savior Jesus 
Christ, to him be glory, both now and forever. 
Amen.’ There being nothing in the world 
comparable to it, Phil. ii. 8. ‘Yea doubtless, 
and I count all things but loss, for the excel- 
lency of the knowledge of Christ Jesus my 
Lord. 

To this knowledge must be joined a lively 
faith, which our Lord claims in equality with 
the Father, John xiv. 1. ‘Let not your hearts 
be troubled, ye believe in God, believe also in 
me.’ Such being the essential union of the 
Father and the Son, that whosoever doth be- 
lieve aright in the one, doth also believe in the 
other; asour Lord saith, John xu. 44. ‘He 
that believeth on me, believeth not on me,’1. e. 
not only in me, ‘but on him that sent me.’ The 
apostle refers to the old testament—prophecy, 
Rom. x. 11. ‘The scripture saith, He that be- 
lieveth on him, shall not be ashamed.’ But 
the new testament abounds with proofs, there 
being above forty places in the gospel only of 
St. John, wherein mention is made of believing 

| : 
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in, oron him; amongst which, divers of them 
tells us, that ‘whosoever believeth on him, 
shall not perish, but have everlasting life,’ 
John iii. 15,.16. The direction which the 
apostle gives to the jailer, what he ‘should do 
to be saved,’ was this, Acts xvi. 31. ‘Believe 
onthe Lord Jesus Christ, and thou shalt be 
saved, and thy house;’ and this is called ‘be- 
lieving in God,’ verse 34, ‘He rejoiced, be- 
lieving in God with all his house:’ some, 
that have owned the doctrine of the Athanasian 
creed, seem to have disliked the damnatory 
sentences therein, which yet appear to be 
nothing more than what we read, John iti. 18. 
‘He that believeth not, is condemned already, 
because he hath not believed inthe name of 
the only begotten Son of God.’ And verse 36. 
‘He that believeth not the Son, shall not see 
life, but the wrath of God abideth on him.’ 
Nearly allied to faith, is hope and trust, 
which the apostle tells us, must be ‘in the liv- 
ing God,’ 1 Tim. vi. 17. and there is a curse 
on him that doth misplace it, Jer. xvil. 5. 
‘Cursed is the man that trusteth in man,’ &c. 
But on the contrary, there is a blessing pro- 
nounced on them that trust in the Son of God, 
Psalm ii. 12. ‘Kiss the Son, lest he be angry, 
and ye perish from the way; if his wrath be 
kindled but a little, blessed are all they that 
put their trust in him.’ To this agrees the 
prophecy, Isa. xi. 10. as we find it quoted by 
the apostle, Rom. xv. 12. ‘There shal] be a 
root of Jesse, and he that shall rise, to reign 
over the Gentiles, in him shall the Gentiles 
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trust:’ hence the primitive christians, Jews 
and Gentiles, are described, as they ‘who first 
trusted in Christ,’ Eph. i. 12, 13. ‘That we: 
should be to the praise of his glory, who first 
trusted in Christ; in whom ye also trusted, af- 
ter that ye heard the word of truth.’ Our Lord 
Jesus Christ therefore is called our hope, 1 
Tim. i. 1. as being both the author and object 
of it; and this hope is not only as to this pre- 
sent life; fer saith the apostle, 1 Cor. xv. 19. 
‘If in this life only we have hope in Christ, we 
are of all men most miserable.’ 

Supreme and superlative love is to be given 
to the only Lord God, as it is said, Mark xii. 
29, 30. ‘The first of all the commandmants is, 
Hear, O Israel, the Lord our Godis one Lord; - 
and, ‘Thou shalt love the Lord thy God, with 
all thy heart and with all thy soul,’ &c. This 
love therefore being the sum of the first table 
of the commandments, our Lord tells us, John 
xiv. 21. ‘He that hath my commandments, and 
keepeth them, he it is that loveth me; and he 
that loveth me, shall be loved of my Father,’ 
&e. This love to our Lord Jesus Christ is not 
only required to be superlative, above what is 
due to the dearest relations, Matt. x. 37. ‘He 
that loveth father or mother, son or daughter, 
more than me, is not worthy of me;’ but all 
others are to be hated in comparison of him, 
Luke xiv. 26. ‘If any man come to me, and 
hate not his father, and mother, and wife, and 
children, and brethren, and sisters; yea, and 
his own life also, he cannot be my disciple.’ 
And the loving or hating him, is spoken of as 
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the same with the loving or hating of the Fath- 
er, John xv. 23, 24. ‘Hethat hateth me, hateth 
my Father alse.—Now have they both seen 
and hated both me andmy Father.’ A dreadful 
anathema is therefore pronounced on them that 
love him not, 1 Cor. 16. 20. ‘If any man love 
not the Lord Jesus Christ, let him be ananth- 
ema maranatha.’ 

This love, in conjunction with fear, makes 
up that ea that God demands for his 
Son, Mark xii. ‘Having yet threfore one 
Son; his velL bes eedl he sent him also unto 
them, saying, They will reverence my Son.’ 
We had the command before, ‘Kiss the Son, 
lest he be} angry.’ And in the verse preced- 
ing, it is thus, Psalm i. 11. ‘Serve the Lord 
with fear, and rejoice with trembling.’ 

The rejoicing and glorying in God is also a 
part of this internal worship of God, Isa. xli. 
xvi. ‘ Thou shalt rejoice in the Lord, and glory 
in the holy one of Israel.’ This is ‘demanded 
for our Lord Jesus Christ, as the Lord to whom 
every knee must bow, in the place already cit- 
ed, where it is further said, ‘in the Lord shall 
all the seed of Israel be justified, and shall glo- 
ry,’ Isa. xlv. 25. True believers are therefore 
described as ‘ they that worship God in the spir- 
it, and rejoice in Christ Jesus,’ Phil. ii. 3. As 
did the blessed virgin, who begins her song 
thus, Luke i. 46, 47. ‘My soul doth magnify 
the Lord, and my spirit hath rejoiced in God 
my Savior.’ And we heve the apostie’s solemn 
words, Gal. vi. 14. ‘ God forbid that I should 
glory save in the cross of our Lord Jesus Christ,’ 
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viz. in Jesus Christ, andhimcrucified. These 
are the inward acts of worship, which belong to 
our Lord Jesus Christ. 

2. There is also given to him external wor- 
ship: When the Lord, in the second command- 
ment, forbids the bowing down to images, Ex. 
XX. 5, the meaning is, that we must bow down 
Grate him, Psalm xcv. 6. ©Ocome let us wor- 
ship, and bow down, and kneel before the Lord 
our Maker.’ Now the solemn oath-has been 
several times mentioned as belonging to our 
Lord Jesus Christ, Rom. xiv. 11. ‘As [ live, 
saith the Lord, every knee shall bow to me.’ 
And Phil. ii. 10. ‘ At the name of Jesus every 
knee shall bow, of things in heaven,’ &c. Such 
expressions of divine worship, are not to be paid 
to the highest creatures; we find them accord- 
ingly refused by the angel, Rev. xix. 10. ‘I 
fell at his feet to worship him, [meaning a cre- — 
ated angel, that appeared to him.| And he said 
unto me, see thou do it not; I am thy fellow- 
servant, ‘and of thy brethren, which have the 
testimony of Jesus; worship "God. It may be 
reasonably supposed, that the ground of this 
mistake, when St. John made this attempt to 
worship the angel, was, that he thought him to 
be the Lord Jesus, who had formerly appeared 
unto him, and at whose feet he fell, Rev.i, 17. 
And-upon the same mistake, he offered again 
to worship the angel, Rey. xxii. 9, (which the 
Lord Jesus had sent to him, verse 16 ,) and was 
refused, as before, in much the same words. 
We find the apostle also refusing such tokens 
“or expressions of worship, Acts x. 25, 26. ‘Cor- 

sy 
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nelius met him, and fell down at his feet, and 
worshipped him; but Peter said, stand up, for 
I myself also ama man.’ But now this external 
worship, or outward tokens of it, were continu- 
ally givento our Lord Jesus Christ, and as con- 
stantly received by him. ‘For not only did the 
wise men give it to him in hisinfancy, Mat. ii. 
11. ‘They saw the young child, and Mary his 
mother, and fell down and worshipped him;’ 
but afterwards we find it expressed of almost all 
that came to him, in any serious manner, that 
‘they fell down and worshipped him;’ so did 
the leper, Mat. viii. 2, ‘ The ruler,’ Mat. ix. 
18. The persons in the ship, Mat. xiv. 33. The 
woman of Canaan, Mat. xv. 25. The man that 
was born blind had a particular discovery made 
to him, that our Lord Jesus Christ was the Son 
of God, in whom he was to believe; and upon 
that discovery gave him this worship; for be- 
ing examined, whether he did believe on the 
Son of God; and being informed, that the per- 
son who spake to him, and who had before cur- 
ed him of his blindness, was he; we are told, 
John ix. 38. That ‘he said, Lord, 1 believe, 
and he worshipped him.’ But especially this 
worship was given him in a solemn manner, af- 
ter his resurrection, by the women, Mat. xxviii. 
9, who ‘ held him by the feet, and worshipped 
him;’ and by that great assembly at Galilee, 
verse 17. ‘ When they saw him, they worship- 
ped him.’ And at his ascension, Luke xxiv. 
52. ‘They worshipped him, and returned to 
Jerusalem with great joy.’ 
This open acknowledgment of the Deity? of 
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our Lord Jesus Christ, is in the whole conver- 
sation of achristian, as well as in the ordinan- 
ces of his more immediate worship. 

In our whole conversation we are to pay obe- 
dience and service to the most high God, Mat. 
iv. 10—‘ Him only shalt thou serve.’ Now to 
our Lord Jesus Christ belong the prophecies, 
Dan. vii. 27—‘ All dominions shall serve and 
obey him.’ Psalm Ixxii. 11. ‘ Yea, all kings 
shall fall down before him, all nations shall 
serve him;’ hence he is said to have ‘ become 
the author of eternal salvation to all them that 
obey him,’ Heb. v. 9. The very hearts and 

thoughts of men, are to be brought under his 
obedience, 2 Cor. x. 3. ‘Casting down imag- 
inations, and every thing that exalteth itself 
against the knowledge of God; and bringing in- 
to captivity every thought to the obediene of 
Christ.’ Without this obedience, in vain do we 
compliment him with the title of Lord, Luke vi. 
46. ‘Why call ye me Lord, Lord, and do not 
the things that I say?” This obedience endears 
his people to him, John xv. 14. ‘Ye are my 
friends, if ye do whatsoever I command you;’ 
and to his Father, John xii. 26.—‘If any man 
serve me, him willmy Father honor.’ This en- 
ables the meanest person, such as the servants 
were, to whom the apostle writes, Col. iii. 24, 
that they serve the Lord Christ; and all are re- 
quired ‘te submit to his yoke, as he saith, Mat. 
xi. 29, 30. ‘Take my yoke upon you.—For 
my yoke is easy, and my burden is light.’ 
“As to the ordinances of his worship; it is one 
~of the necessary requisites to the sacraments, 


104 TEXTS PROVING THE 


that they be ordained by Christ himself. We 
are at first devoted‘to our Lord Jesus Christ, 
the Son of God, in the same manner as to the 
‘Father. In Mat. xxviii. 19, the apostles are 
ordered to ‘ go and teach all nations, baptizing 
them inthe name ofthe Father, and of the Son, 
and of the Holy Ghost.’ And although in this 
institution of baptism, the Godhead of all the 
three glorious persons, is expressly and equal- 
ly owned; yet in other places, the Lord Jesus 
is more particularly named, Acts viii. 16.— 
‘ They were baptized in the name of the Lord 
Jesus;’ and the same words we have, Acts x. 
48, and chapter xix. 5, i 

Two chief acts of worship go through the 
several ordinances, viz. thanksgiving and pray- 
er. 

Praise and thanksgiving is peculiarly claim- 
ed as due to the most high God; Psalm exlviii. 
13—‘ Let them praise the name of the Lord, 
for his name alone is excellent.” Now how the 
holy angels exalt the name of our Lord Jesus 
Christ, in their praising song, we had before in 
Rev. v. 11—13. And again they sing, Rev. 
vii. 10, ‘ Salvation to our God, that sitteth upon 
the throne and tothe Lamb.’ And for the chil- 
dren of men, how they shall praise him, the 
psalmist saith, Psalm Ixxii. 15, 17. ‘He shall 
live, and unto him shall be given of the gold of 
Sheba, prayer also shall be made for him, [for 
the coming of his kingdom, ]| and daily shall he 
be praised. His name shall endure forever, 
his name shall be continued as long asthe sun; 
and men shall be blessed in him, all nations 
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shall call him blessed.’ Accordingly we find 
all glory, honor and praise ascribed unto him, 
Rev. i. 5,6. ‘Unto him that loved us, and 
washed us from our sins in his own blood,* and 
hath made us kings and priests.unte God, and 
his Father; to him be glory and dominion, for 
ever and ever. Amen.’ Such doxologies we 
meet with at the end, or towards the close of 
several of the epistles. That in2 Pet. iii. 18, 
was recited before; so inJudev. 25. ‘ 'Tothe 
only wise God our Savior, be glory, and maj- 
esty, dominion and power, both now and forev- 
er. Amen’ 1 Tim. vi. 16—‘ To whom be hon- 
or and power everlasting. Amen.’ This glo- 


*Suppose a celestial stranger from some other orb, of ca- 
pacious intellect and philosophic inquiry, should visit this 
earth, and while here should turn his attention to the con- 
templation and study of the animal kingdom, what, we ask, 
would be his first impressions with regard to man? In view- 
ing all other animals he would see that they were exactly 
suited to the situations in which he would find them, with 
capacities suited to their nature; perfect in their generations, 
not having too much or too little given them; but each one 
possessing an instinct peculiarly proper. He would see them 
-brought forth in perfection, and so continuing until their ex- 
istence terminated. But in man what a different spectacle 
would be presented! In him he would discover a splendid 
ruin from the cradle to the grave—a subject of the wildest 
passions, yet of high intellectual endowment; of all other an- 
imals the most helpless in birth, and most fearful in death. 
Would he not find him, too, the most ‘‘untoward in his gen- 
-eration,’’ committing all manner of crime, always restless 
and discontented, always pursuing his final end, always in 
search of happiness, but strange to tell, madly dashing from 
him the only means to obtain it! 

Supposing.this stranger te be unacquainted with revela- 
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ry is ascribed to the Lord Jesus Christ in equal- 
ity with the Father, according to whatfhe him- 
self saith, John xvii. 10, ‘ All mine are thine, 
and thine are mine, and I am glorified in them.’ 

Supplication and prayer is only belonging to 
him, to whom our faith and trust belong; ac- 
cording as the apostle cites the prophecy, Rom. 
x. 13. .‘ Whosoever shall call upon the name 
of the Lord shall be saved ;’? upon which he adds, 
verse 14, ‘ How then shall they call on him on 
whom they have not believed?’ For this is the 
character of all the faithful, to whom the apos- 
tle writes, 1 Cor. 1.2. ‘To all that call upon 


tion, would he not conclude that man either was created to 
be a scourge to other animals, or else he was here by some 
strange accident or mistake; that he was created for another 
world of higher order, but had fallen into this. through some 
cause not understood. And indeed would not this latter con- 
clusion be somewhat strengthened when he should learn that 
this animal actually entertained hopes of immortality, of a 
future state of higher existence? Whence, he would ask, 
came this hope in man? other animals possess it not, and 
why is it implanted in the human breast? 

But now suppose this stranger should read the history of 
man’s creation, fall and restoration, and we ask if it were 
possible for him to have a. better solution of all his difficul- 
ties? Here he would find that man was indeed first made 
better than he now appears, but that he lost his first estate 
by his own conduct, and that all the phenomena observable 
in his character might be attributed to this one cause. The 
legitimate effects of the fall are what we see that is evil in 
human nature. To restore man to his first estate was the 
cayse of Christ’s coming in the flesh. He ‘‘ loved us,’’ and 
therefore ‘‘ washed us’’ from that impurity engendered by 
the fall, and has again made us capable of the enjoyment of 
that estate in which we were created. 
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the name of Jesus Christ our Lord, both theirs 
and ours.’ Thus we find them elsewhere de- 
scribed, Acts ix. 14, 21. 

Sometimes our Lord Jesus Christ is joined 
with the Father, inthe solemn supplications of 
his people, 1 Thess. iii. 11, 12. ‘Now God 
himself, and our Father, and our Lord Jesus 
Christ, ‘direct our way unto you; and the Lord 
make you to increase and abound in love,’ &c. 
2 Thess. ii. 16, 17. ‘Now our Lord Jesus 
Christ himself, and God even our F ather, which 
hath loved us, and given us everlasting conso- 
lation, and good hope through grace, comfort 
your hearts, and establish you in every good 
word and work.’ 

Sometimes also prayer is made to him, with- 
out naming the Father: this was he to whom 
our father Jacob prayed, Gen. xlviii. 16. ‘ The 
angel that redeemed me from all evil, bless the 
lads;’ and the dying prayer which the first mar- 
tyr is said to make to God, was directed to him, 
Acts vii. 59. ‘They stoned Stephen, calling 
upon God, and saying, Lord Jesus receive my 
spirit, 2 Thess. iii. 16. ‘Now the Lord of peace 
himself give you peace always by all means. 
The Lord be with you all.’ There are eight or 
nine of the apostolical epistles, that begin with 
petitions to our Lord Jesus Christ, Rom, i. 7. 
‘ Grace to you, and peace from Godour Father, 
and from the Lord Jesus Christ.’ And so in 
the rest. And the epistles of St. Paul do gen- 
erally end with such like prayers to him, viz. 
two of the epistles to single persons, as 2 Tim. 
iv. 22, * The Lord Jesus Christ be with thy 
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spirit.’ And in Philem. verse 25. ‘The grace 
of our Lord Jesus Christ be with your spirit;’ 
and all the epistles that were written to whole 
churches. In one indeed, all the three glori- 
ous persons are prayed to, 2 Cor. xiii. 14, 
‘ The grace of our Lord Jesus Christ, and the 
love of God; and the communion of the Holy 
Ghost, be with you all:’ in the rest, there is 
only tnention made of our Lord Jesus in his 
supplication; this is done twice in the same 
words in one of them, Rom. xvi. 20 and 24. 
And thisis made the sign by which his epistles 
might be known by the churches: ‘ Which,’ 
saith he, ‘is my token in every epistle; so I 
write, the grace of our Lord Jesus Christ be 
with you all. Amen.’ 2 Thess. iii, 17, 18. 
Yet was not the form of words peculiar to this 
apostle; for, in the revelation of St. John the 
divine, (which title is thought to be given to him 
for his so expressly treating of the divine na- 
ture of our Savior, ) after that the beloved disci- 
ple had mentioned that prayer of the church to 
our Lord for his speedy coming, Rey. xxii. 20. 
‘Amen, even so come Lord Jesus;’ he shuts 
up the whole canon of holy scripture with the 
same prayer and blessing, veise 21. ‘The 
grace of our Lord Jesus Christ be with yon all, 
Amen.’ 


EXTRACT. 


tn addition to the’ prophetic evidence of 
the deity of our Savior, we add the following 
prophecy of Zechariah. This prophecy seems 
to have escaped the notice of our Author, and 
yet it is among the most remarkable to be met 
with in scripture. We also add two commenta- 
ries upon this prophecy. We know not the au- 
thor of the first; the second is from Scott. 


THERE is a prophecy of Zechariah, relating to the mis- 
sion of Jehovah the Word, which is perhaps one ofthe most 
extraordinary predictions that can be found throughout the 
whole canon ofscripture. 

«Thus saith the Lord* of hosts, after the glory hath he 
sent me unto the nations which spoiled you; for he that 
toucheth you toucheth the apple of his eye. For, behold, 
I will shake mine hand upon them, and they shall bea spoil 
to their servants; and ye shall know that the Lord of hosts 
hath sent me. Sing and rejoice O daughter of Zion: for, lo, 
1 come, and [ will dwell in the midst of thee, saith the Lord. 
And many nations shall be joined to the Lord im that day, 
and shall be my people: and J will dwell in the midst of 
thee; and thou shalt know that the Lord of hosts hath sent 
me unto thee. And the Lord shall inherit Judah his portion 


—_—$—$—$$ $$$ I 
* When in the Old Testament the word Lord is printed in capital Jet- 
ters, the original is Jehovah. 
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inthe holy land, and shall choose Jerusalem again.’’ Zech. 
ii, 8S—12. 

Tn this remarkable passage, the Lord of hosts appears as 
the speaker. Yet he begms with declaring himself to be sent 
by some other person. But this other person is afterwards 
said to be the Lord himself. Consequently, the Cord of 
hosts is here sent by the Lord: a circumstance which mani- 
festly supposes the distinct existence of more than one per- 
son in the Godhead. ; 

Having thus declared himself to be Jehovah sent by Je- 
hovah, the divine speaker then exhorts the daughters of Zion 
to sing and rejoice: ‘‘for lo,’’ says he, ‘‘I come, and I will 
dwell in the midst of thee.”’ 

Lastly, as if to prevent and anticipate any doubt or hesi- 
tation which might arise from the double use of the word Je- 
hovah, the speaker adds, after ‘‘I dwell in the midst of 
thee,’’ the awful confirmation of ‘‘saith Jehovah:’’ he 
then repeats in the very same words his promise of a visible 
manifestation among them, with a declaration, that many 
nations should be joined to Jehovah in that day: and he 
concludes with once more avowing, that he is sent; Thou 
shalt know, that Jehovah of hosts, hath sent me unto 
thee.”” 

Let us now compare the foregoing prophecy, with what 
the apostle John declared of our Lord, and with what our 
Lord spoke of himself while manifest in the flesh. 

‘In the beginning was the Word: and the word was with 
God: and the Word was God. HE cAME unto his own, 
and his own received him not. And the word was made 
flesh and pwELT aAmonG us. No man hath seen God 
at any time: the only begotten Son which is in the bosom 
ofthe Father, HE HATH DECLARED uIM.”’ Jobni. 1, 
2, 14,18. | 

“He that seENT me is ,true; and I speak to the world 
those things which I have heard of him. They understood 
not that he spake to them of the Eather. Then said Jesus 
unto them, when ye have lifted up the Son of man, then 
shall ye know, that I AM, and that I do nothing of myself; 
but as my Father hath taught me, I speakthese things. And 
he that seNT me, is with me; the Father hath not left me 
alone.’’? John viii. 26—29. 
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“If ye had KNowN ME, ye should have KNOWN MY 
FaruHerR also; and from henceforth (viz. since ye have 
SEEN ME) ye KNOW HIM, and haveserEN HIM. Phil- 
ip saith unto him, Lord show us the Father, and it sufficeth 
us. Jesus saith unto him, have [ been so Jong time with 
you, and yet hast thou not kNown MB, Philip? HE THAT 
HATH SEEN ME, HATH SEEN THE FATHER; and 
how sayest thou then, show us the Father? Believest thou 
not that 1am In THE FATHER, AND THE FATHER 
In ME? ‘The words that I speak unto you, I speak not 
of myself: but the Father that dwelleth in me, Bee doeth the 
works.’’ John xiv. 7—10. 

‘*My sheep hear my voice. My Father which gave them 
me, is greater than all and no one is able to pluck them out 
of my Father’s hand. I anp my FATHER ARE ONE. 
Then the Jews took up stones again to stohe him. Jesus 
answered them: Many good works have I showed you from 
my Father; for which of those works do ye stone me? 
The Jews answered him saying: For a guod work we stone 
thee not; but for blasphemy, and because that thou be- 
ing aman makest thyself God. Jesus answered them: 
Is it not written in your law; I said ye are Gods? If he 
ealled them gods unto whom the word of God came (and 
the scripture “cannot be broken,) say ye of him, whom the 
Father hath sanctified and sent into the world, Thou blas- 
phemest, because I said, I AM THE son or Gop? If 
I do not the works of my Father believe me not. But if f 
do, though ye believe not me, believe the works; that ye 
may knew and believe, that roe FATHER Is IN ME, 
AND I rn Him. Therefore they sought again to take 
him; but he piabed out of their hand.”? John-x. 27—29 
—39. 

On this last pastage I make a few remarks. 

The passage is thought by the Catholic Church to contain 
a decisive proof of our Lord’s divinity; while yet, by de- 
scribing him as being sent by the Father, it exhibits him as 
a distinct person from the paternal deity. The Socinians 
however contend, that it establishes their opinion; because, 
say they, itrepresents Christ, as denying himself to be prop- 
etly God, and as claiming the title of @ God only in the 
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same manner as Moses is said to have been a God to Phar- 
oh. 

Here then let us join issue, and closely examine the liti- 
gated passage. 

I. It is agreed on all hands, that, when our Lord conclud- 
ed his firstspeech, the Jews at least imagined him to claim 
divinity or to make himself God; that their supposition to 
this effect originated from his expression, ‘‘f and my Father 
are one;’’ and that believing him thus to claim divinity, 
they charged him with blasphemy and were proceeding to 
punish him in the manner provided by the law for such an 
offence. 

Thus far it is perfectly clear: the question then is, wheth- 
er Christ admits or denies the truth of their allegation; 
that is to say, whether Christ acknowledges that he really 
did claim divinity, or whether he declares that being a mere 
man he utterly abhorred such impious presumption. 

Ii. According to the Socinians, our Lord expressly de- 

nies, that he lays any claim to divimity; and this opinion 
they maintain, on the ground of his whole argument requir- 
ing us to suppose, that he acknowledges himself to be noth- 
ing more than a mere man. 
If those might be officially styled Govs, who, were 
employed as the messengers of Jehovah, while yet they 
pretended not te claim any higher NATURE than the 
human; surely the Mesiah the last and greatest of 
Jehovah’s messengers, may well call himself A G TOD 
without being inany wise guily of blasphemy, for by 
thus doing, he seeks not to claim to himself any high- 
er NATURE than Moses possessed. 

Such is the Socinian mode of stating our Lord's argu 
ment; by which he is exhibited as denying the charge of 
blasphemy, not on the ground of his being real/y God; but 
on the ground, that he pretended not to be more than man, 
and that he merely asserted his right to be denominated a 
god by virtue of his official character as a prophet sent by 
Jehovah. 

‘lo this statement however two very serious objections 
may be made, which the Socinians must remove if they wish 
jt to be received as expressing the mind of Christ, 
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1. The first objection is, that the statement is palpably in- 
accurate. 

Our Lord is represented as saying; if God’s messengers 
in general might be officially styled Gons; surely 
Christ, the greatest of his messengers, may well simi- 
larly style himself A GOD without just!y ineurring the 
charge of blasphemy. 

‘Thus our Lord is made to argue; but, in reality, he says 
no such thing. His argument is doubtless the argument from 
the less to the greater; but it is not put, as the Socinians 
wish to put it. Christ says not a syllable respecting his be- 
ing an otlicial God, as Moses and others are styled gods; 
a point essentially necessary to the Socinian statement of 
his argument; but his reasoning is altogether to the following 
effect. 

If those who were decidedly inferior to the Messiah, 
might be called Gons, because the word of God came 
to them; why am I to be charged with blasphemy, be- 
cause I said, (not that IT am a God, the expression 
which the Socinians would put into the mouth of Christ, but) 
J aM THE Son oF Gop. 

Hence it is plain, that our Lord does not place H1s being 
a God in contrast with THERE being gods, but H1s being 
the Son of God in contrast with THERE being mere gods 
by office. Now between these two statements there is a 
most essential difference: and accordingly, we find that it 
was immediately perceived by the Jews. Had they under- 
‘stood our Lord to intimate, that he merely claimed the offie- 
ial title of a god as that title was conferred upon Moses, 
without at all meaning to arrogate to himself any participa- 
tion of the divine nature; they would have fully acquitted 
him of blasphemy, and would forthwith have desisted from 
violence; for why should they stone him as a blasphemer, ii 
they were now satisfied that he acknowledged himself to be 
a mere man? But, so far from this being the case, they 
were just as much exasperated at him after his defence as 
before it. They sought again to take him: nay more, 
they THEREFORE sought again to take him, BECAUSE 
they were utterly dissatisfied with a defence, in which 1 (if we 

ae ' 
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receive the Socimian gloss) he declared himself to be a mere 
man. 

II. Here then we have a second objection to the Socin- 
ian statement of our Lord’s argument. 

If Christ evidently meant to say what the Socinians pre- 
tend; the Jews would have been perfectly satisfied with his 
explanation, and would have desisted from seeking to punish 
him as a blasphemer. But the Jews were not satisfied with 
his explanation. nor did they desist from seekmg to punish 
him as a blasphemer. Therefore the Jews did not under- 
stand him to say, what the Socinians pretend; in other 
words, the Jews understood him still to claim proper divinity : 
and Christ instead of undeceiving them (if indeed they laber- 

ed under error) actually made his escape, leaving them un- 
der the false impression, that he wished to make himself 
God; while yet, being a holy man, though a mere man, he 
utterly abhorred such dari ing impiety. 

If then the Socinians would persuade us to receive their 
interpretation of our Lord’s argument. they must first ration- 
ally account for the conduct both of Christ and of the Jews: 
of Christ, for leaving the Jews under an error which a sin- 
gle word might have corrected; of the Jews, for still wishing 
to punish him as a blasphemer, when he so plainly (if we may 
credit the Socinians) declared himself to be no more very 
God than Moses was. 

JI. In fact, our Lord, so far from saying what the So- 
cinians would put into his mouth, said, as the Jews were 
still aware, the very opposite. 

He still claimed to be the Supreme Behe, thoughin varied 
phraseology, which however the Jews perfectly understood. 
In his defence he asks, ‘‘Say ye of me, Thou blasphemest; 
BECAUSE I said, [| Am THis Son or Gop??? Here it 
is plainly intnmated to us, that for any mere man to profess 
himself the Son of God was reckoned blasphemy; and the 
reason was, because that title was known to be equivalent 
to the Angel, or Messenger of: Jehovah; the name, by 
which, under the law, the God of Israel was perpetually 
distinguished. Yet, in reality, if we look back to his pre- 
viens discourse, our Lord had not in so many words ap- 
pied to bimself that appellation; though he now confesses 
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himself to have virtua ly said, “1 am the Son of God.*’ 
What then is the phrase, which Christ thus pronounces to 
be equivalent to this last phrase? If we lock back, we shall 
find none; save the expression, ‘‘I and my Father are one.”’ 
By comparing then together our Lord’s previous discourse 
which first caused the Jews to charge him with blasphemy, 
and his subsequent defence which still left upon their minds 
the original impression, that he was a plasphemer because he 
made himself God: by comparing these two together, we 
learn, that both in the judgment of Christ and in the appre- 
hension of the Jews, the two phrases, ‘‘I and my Father are 
one,’’ and ‘‘I am the Son of God,’’ are perfectly equipo!- 
lent; each denoting so essential an union of the Father and 
Son, that these two persons, alike and equal in nature, con- 
stitute only one God. What our Lord then claimed, though 
to ontward appearance but a man, was to be ‘“‘the Son of 
God,’”’ or (what is equivalent to it) to be essentially one 
with the Father. 

Now in this claim, whieh the Jews clearly enough per- 
ceived to involve direct blasphemy, supposing the speaker to 
be a mere man, because it was in eflect a claim to be that 
Covenant Messenger of Jehovah whom Jacob declares to be 
the God of Abraham and of Isaac:* in this claim our Lord 
persisted arguing from the less to the greater, that, if mor- 
tal delegates of heaven might be officially styled god's 
much more might the Messiah, who was foretold as the 
divine Messenger of the Covenant, denominate himself the 
«Son of God,’’ or pronounce himself to be ‘‘one with the 
Father.’’ Nor was he content with repeating his original 
claim in varied phraseology; at the close of his defence, he 
explains the language, which had so much scandalized the 
Jews, to mean, ‘‘that the Father is in me and I in him.’’ 
They were now fully convinced, as wel] indeed they might 
be, that our Lord, being as they imagined but a man, was 
guilty of making himself God; and under this impression 
which instead of removing, he had seduously increased, they 
a second time attempted to put in force against him the 
Mosaical law respecting blasphemers. 


* Compare Gen, xxxhi. 24--81, xlviii 15, 16. Hos, xil, 2~-d: 
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Whea the passage is thus explained, the whole is perfectly 
consistent, but, if we adopt the Socinian interpretation, we 
shall both exhibit Christ as saying what he never did say, 
and shall make it impossible on any rational principles to ac- 
count for the conduct of the Jews. 

From the preceding passages then, taken together, we 
think it evident, that although Christ acknowledged himself 
to be (as his very name of oilice implies) sent of God, yet 
he clainied the dignity of the Supreme Being. 

‘*So they weighed for my price thirty pieces of silver. 
And Jehovah said unto me, cast it unto the potter: a goodly 
price, that I was priced at of them. And 1 took the thirty 
pieces of silver, and cast them to the potter in the house of 
the Lord.’? Zech i. 12,13. . 

The price of the prophet being set forth as a type of that 
sum for which the Messiah was betrayed, Jehovah immedi- 
ately afterwards calls the thirty pieces of silver, the ‘‘goodly 
price that I was priced at ofthem.’’ But that was the price 
for which Christ was delivered up to the Chief Priests. 
Therefore, Christ is Jehovah. 

But I forbear, if there could be found but one passage of 
scripture which clearly revealed the doctrine of Christ’s 
Deity, it would as implicitly command my belief, as if there 
were a thousand. 


In addition to the preceeding, the following commen- 
taries on this remarkable passage from Zechariah from 
“‘Scotts Commentaries’ is also added. 

We are not unaware that advantage has often beer ta- 
ken by the opponents of the doctrine of the ‘Trinity, when 
texts have been introduced which have but a remote bearing 
upon the argument.—By disproving the authority of one 
such text, they lessen the authority of many others, and 
throw doubt and confusion into all. For fear of this, some 
advocates of this doctrine will never resort to any passages 
in seripture, but such as are clear and explicit, suchas nev- 
er have been, and we trust never can be explained away, 
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such as we find in the Gospel of St. John, Chap. i. 1, 2. 
Titus, i. 13. Romans, ix. 5. 1 John, v. 20. 

We think however this a mistaken idea, not that it is 
necessary to rely on such texts, but they serve to fortify 
the conclusion, and in many instances show powerfully the 
reasons, why such should be the conclusion. This prophecy 
of Zechariah is among those passages, which standing alone 
would not be thought sufficient to prove the Divinity of Him 
who was to be “‘sent,’? bat it evidently goes a great way 
towards that point. Separate the strongest cable into small 
and slender strands and each may be broken, but unit- 
ed, and twisted together, what human strength can break 
them? It is so with texts of this class, if attacked separately, 
a plausible, perhaps a different meaning may be given. 
But let the whole be examined and compared and construed 
together, or by each other, and scripture ought always to be, 
so construed, and an irresistable argument is presented. which 
defies al] attack and looks down all opposition. 

The fellowmg remarks from Scott are very sensible, 
and very appropriate to the question. His views seem in 
accordance with others who have made the Bible, disconnec- 
ted with prejudice, their study. 

“Verse 6—9. The language of this proclamation first 
claims our attention. ‘The Lord of Hosts is the Speaker, 
(8;) yet he speaks as one who is sent; at the same time he 
says, ‘1 will shake my hand upon them;’’ ‘‘by this ye 
shall know that the Lorp of hosts hath sent me.’’ (9.) 
The language shows, that not the prophet, but he that spake 
by him, was intended. There are evidently two persons 
here called the ““Lorp of Hosts:’’ one who is sent, and the 
other he who sent him: even the eternal Son of God, and 
the Father who sent him as his willing messenger to be the 
Savior of his people. hus relatively, as well as in re- 
spect of his human nature, he condescended to be inferior to 
the Father, though he claimed to be naturally equal, as 
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one with him in the unity of the Godhead. And had not 
the prophet, or rather the Holy Spirit who spake by him, 
eonsidered the promised Messiah as JEHovAn Sabaoth, 
Immanuel, such language would not have been used; for it 
would have had an evident tendency to mislead us.—‘ This 
must necessarily be understood of Christ. who being God, 
epual with his Father, was sent, as he was Mediator, to dwell 
in his Church.’ (1 L. ) The Lord having promised to protect, 
honor, and bless Jerusalem, here issued a proclamation to 
the Jews, (who still remained in Babylon and the northern 
regions of Chaldea,) and the Israelites in their dispersions, 
to return without delay that they might share her privileges. 
He had indeed scattered them on every side by their late ca- 
lamities; and this was their chastisement and affliction, ra- 
ther than their sm. But since the decree of Cyrus and the 
assurances of his returning favor, they would be inexcusable 
4n remaining at a distance from the holy city, among devo- 
ted idolators. They might till this time be considered as 
Zion, the Church of God, though dwellmg in Babylon; but 
now they were commanded to deliver themselves, unless 
they preferred exile and slavery. For after the glory prom- 
ised and already began to be conferred on Jerusalem, by his 
presence with his people; the Lorp of hosts had sent his 
Messiah to the nations that had spoiled the Jews, to take 
vengeance upon them: as he, tha touched them, touched 
the ‘apple of his eye; (speaking after the manner of men3) 
they touched him in the most tender part, and would sure- 
ly excite his keenest resentment. (Ps. xvil. 8.) ‘The Mes- 
siah would therefore shake his hand upon them, as making 
a signal to the executioners of his vengeance ; and then 
they. who had been their servants would. plunder and op- 
press them; and by this the Jews would know that the 
Lord of hosts had sent him. They ought therefore with- 
out delay to flee from those devoted cities and countries, 
lest they should be involved in their calamities. Not long 
after this, the Babylonians revolted from Darius, and he be- 
ieged that city fer twenty months; and, having taken it, he 
made terrible slaughter of the inhabitants, and destroyed 
most of its fortifications, which prepared the way for its more 
complete desolation. This may also be considered as the | 
call of Christ to his people, to seperate from Antichristian 
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corrupters and oppressers of his church before that destruc 
tion of the New ‘l'estament Babylon, which probably will be 
the grand means of convincing the Jews that Jesus was their 
promised Messiah. 

Verse 10—13. This seems to be an express prediction of 


the coming of Christ in human nature, to dwell in the midst of 


his Church. The daughter of Zion, the mhabitants of Jeru- 
salem, were called on to rejoice and sing because he would 
come and dwell among them; for he was ‘‘the Glory of his 
people Israel.’’ But he was also to be ‘‘a light to the Gen- 
tiles;’’ and many nations, in that day, would renounce their 
idolatry, and join themselves to the Lord as his worshippers. 
among whom he would dwell; and by this the Jews would 
know that the Lorp of hosts had sent him to tlsem. Let 
the reader attentively mark the language; ‘‘many nations shall 
"be joined to JEnovan; and they shall be my people; and 
T will dwell,’ &c.—It is evident that Jenov aun here speaks; 
yet he adds, ‘‘thou shalt know that Jenovau of hosts hath 
sent me unto thee.’’ It is the singular number.—The 
prophet should know, that Jenovaun of hosts had sent that 
person to him, who spake in the name of the Lorn; not, 
the people that JeHovan had sent the prophet to them. 
Tt seems impossible, that this language should be mistaken, 
except it be disregarded. Few passages, even in the New 
Testament, more clearly speak of distinct persons in the 
unity of the Godhead, than this does. (See Votes, 
Gen. xvi. 10, 11, 13, 14. xvit« 1, 2, 33. xxxi. 30. xviii. 
16. Ex. iii. 2. xxiii, 20—23.) The day intended may ei- 
ther mean the time, when the gospel was first preached to 
the Gentiles, or that which will soon arrive, when the fulness 
of the Gentiles shall come in. But the next verse evidently 
looks forward to the latter day: for then the Lord will inherit 
Judah, in his holy land, and again choose Jerusalem: having 
converted the Jews, and brought them back to their own 
land. However, at both these times, he would evidently be 
raised up out of his holy habitation, to plead the cause of his 
people against their enemies; and it would behove all the fal-. 
len frail race of men to fear before him, and to adore these- 
displays of his power, justice, truth, and love, with silence 
and submission, and without murmers, objections, or oppo- 
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sition. —*Many were made proselytes to Judaism; tlie Edom- 
ites Were converted in the time of John Hyrcanus.’ 
(Bp. Newcombe.)—The vanquished Edomites were in- 
deed then compelled to be circumcised, and to profess them- 
selves Jews.—But can any man of reflection be’ satisfied 
with such an interpretation? have not whole nations, and 
powerful nations, at least in as unexceptionable a way, em- 
braced christianity? And are not more glorious times foretold? 
And does not this confirm beyond reasonable doubt, that 
exposition, which explains the prephecy of our Lord’s com- 
ing and kingdom?"’ 


APPENDIX. 


from the two facts disclosed by the preceding 
passages, from Scripture, to wit: the divine 
and human natures, mysteriously united in the 
person of our Savior, theologians have deduced 
what they commonly call the ‘doctrine of the 
atonement,’ a doctrine essentially connected 
with and dependant on the truth of these facts. 
Mary learned works have been published upon 
this subject and many views have been taken. 
But there is one view which seems to have 
been much overlooked, or at any rate we have 
never met with any particular discussion of it. 
We allude to the restoration to man of the 
principle or power of immortality by the ‘‘in- 
carnation.’? The power of ‘‘eternal life’ é@r 
happiness as flowing from this source has often 
been. the theme of discussion, but the power of 
‘eternal existence,’’ which we view ag one of 
the legitimate consequerices of this mysterious 
- union, has rarely engaged the attention of di- 
vines. It is true it has sometimes been touch- 
ed upon or hinted at by several, and different 
opinions have been formed and given; hut we 


have. never met with its discussion at large. 
K 
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Let not the reader suppose that we feel pre- 
sumptuous enough to decide this question au- 
thoritively. All we presume to do, is to give 
the convictions of our own mind, and all we 
desire is to let these convictions pass for what 
they are worth without prejudice and no more. 
Like other points, its truth depends upon the 
construction to be given to the Scriptures. 
We now purpose to consider it somewhat at 
large. 

it is confidently believed that there are more 
discordant opinions with regard to the theory 
of the atonement than upon most other subjects 
of polemical divinity. While some discard this 
doctrine altogether, there are others who are 
willing to admit it under certain modifications 
and restrictions. In ascertaining these re- 
strictions however no two sects who admit the 
doctrine generally, will be found to agree, but 
in few particulars. 

Thus if we ask one who has imbibed the spirit 
of ancient philosophy on the ‘‘eternity of mat- 
ter,’’? he willtell you this doctrine is wholly idle 
or frivolous. Or should we ask one who enter- 
tains the opinion that ‘‘God is the universe,”’ 
and the ‘‘universe is God,’’ or one who ac- 
knowledges the creed of a celebrated modern. 
poet, that ‘‘whatever is, is right,’’ he will tell 
us he does not believe, that moral accountabil- 
ity extends beyond the grave and if not, no’ 
atenement can be necessary. 

On the other hand should you ask a refined 
disciple of Calvin he would answer you that 
as ‘‘spiritual death’? was all mankind suffered 
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by the transgression of our first parents, so all 
we have gained by the atonement of Christ, is 
‘spiritual life;’? and indeed some modern re- 
finers still go further and maintain that the 
whole extent and effect of his life and death was 
for a ‘‘good example”? set us. And they will 
further tell you that they arrive at this conclu- 
sion from the fact, as they suppose, that as ve- 
ry little, if any thing was lost by the ‘‘fall,’’ so 
very little, if any thing, has been recovered, or 
necessary to be recovered ‘by the incarnation 
through Christ.’ 

But it appears to us to understand this subject 
properly, we ought in the first place to ascer- 
tain whether any thing, and if any thing, what 
was, in point of fact, lost by the ‘‘fall;’’? and 
then, whether what was lost, has been re- 
stored; and if restored, by whom? if our in- 
quiry were conducted in this way we might ar- 
rive at a satisfactory result. 

Now the grandest feature in the atonement, 
if we understand it correctly, is gathered from 
a few simple facts briefly disclosed in Genesis 
and Luke. A similar narrative, however, is 
found in the other gospels. We have selected 
Luke only because he is the most particular. 
This feature is not the blessing only‘but the prin- 
ciple, or power of unmortality which was given to 
Adam and through him to the human race, lost 
by him in consequence of transgression, but 
again restored by the incarnation. Let us see 
now if this simple statement is not supported by 
the facts revealed in these books. 

It is generally admitted God made man pure 
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and holy, clothed him with the power of unmor- 
tality and of eternal life, or happiness; but in 
endowing him with liberty of action, or power of 
choice, imposed upon him a condition of implic- 
it obedience to his will, or otherwise forfeit his 
destiny. . Man did change his purpose and 
transgress his maker’s command, and there- 
fore forfeited his claims. Upon this transgres- 
sion God pronounced a decree, that for this, 
he should return to dust. ‘‘From dust thou 
art, and unto dust thou shall return.’? The ef- 
fect of this decree was death, not spiritual on- 
ly, as some maintain, but eternal death, an an- 
nihilation, at least of individualty, of being af- 
ter death, or ‘‘chaos” as to man;* but this 
point will be more fully considered hereafter. 
Now this decree being in accordance with in- 
finite justice could not be revoked. Neither 
could it be satisfied with any thing short of its 
complete execution. 

_ From this decree therefore und its execution 


* President Edwards seems to have inclined to this opin- 
jon: he says, ‘‘Man’s soul was ruined by the fall; the nage 
of God was ruined; man’s nature was corrupted and de- 
stroyed; and man became dead in sin. ‘The design of God 
was to restore the soul of man; to restore life to it, and the 
image of God in conversion; and to carry on the restoration 
in sanctification and to perfect it in glory. -Man’s body was 
ruined. By the fallit became subject to death. The de- 
sign of God was to restore it from this ruin, and not only 
to deliver it from death in the resurrection, but to deliver it 
from mortality itself, in making it like Christ’s glorious bo- 
dy. The world was rumed as to man as effectually as if it 
had been reduced to chaos agam.”’ 
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may be gathered what was lost by the fall of 
Adam, if the above interpretatoin is correct. 

But the Scriptures also teach, that God so 
loved the world, that is soregarded man that he 
had made that he instituted the plan ofredemption 
and at the very time he pronounced the curse, a 
plan by which infinite justice could be satisfied 
and yet manrestored. For this purpose he sent 
hisson. This son took upon himselfthe ‘nature’ 
of man and became the representative of the 
whole human race as Adam was, he became the 
collected head of all mankind. Observe, he 
was not in his representative character one but 
all. Had he been but one only, it is very evi- 
dent his sacrifice could not have answered for 
all. The decree was according to the inter-. 
pretation given by the apostles, that all should 
die, and if we are to believe St. Paul, all did 
die. Infinite justice therefore could not have 
been satisfied by the death of an individual only. 
But Christ being all, that is, the collected head | 
ofall; hence the sacrifice of this all paid the 
forfeiture of all. By his death therefore God’s 
decree was perfectly satisfied. 

But it was equally necessary that this sacri- 
fice, or Christ in his human nature, should 
have been without ‘‘spot or blemish,’’ other- 
wise he would not have been sufficiently holy 
to have%fulfilled the law, that is obeyed the law 
in all particulars. For the law, as we are in- 
formed, being ‘“‘perfect and holy,’’ it required 
a being perfect and holy toobey it. Hence the 
reason of his miraculous birth. Had Christ 


been born as others are, it is demonstrable he 
K 
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would have had Adam’s ‘‘image’’ after the 
fall and therefore not spotless, and therefore 
could not have ‘‘fulfilled the law.’’ But when 
Christ ‘‘became flesh and dwelt among us,”’ 
he took upon himself the nature of such a man 
as Adam was created, and it was in this man- 
hood he was tempted, and a subject of tempta- 
tion as Adam was, yet he resisted and we are 
informed why; ‘‘he was sent’’ to be a propitia- 
tion and therefore had the power and the will. 
It must appear evident to the reader that if 
Christ in this manhood or ‘‘flesh,’’ had yielded 
to temptation, he would not have ‘‘fulfilled all 
righteousness’’ by obedience, or in other words 
could not have been ‘‘spotless.”’ 

But the propitiatory sacrifice after all would 
have been unavailing if Christ had not risen 
fromthedead. This is also generally admitted. 
As his death was for all, so his resurrection was 
for all, and hence, as St. Paul says, in Christ 
‘fall were made alive.” The same representa- 
tive character attended his resurrection, as did 
his death, arid hence the propriety and beauty 
of the remark that Christ is as a ‘‘well of water 
springing up into eternal life.’ By his com- 
mingling with human nature, an immortal prin- 
ciple was again infused into it, a principle or 
power which human nature could not havé pos- 
sessed withoutit. This indeed was the ‘‘breath 
of life,’’ breathed into Adam at the creation, 
lost by the fall, but restored by the ‘‘incarna- 
tion,’’ the reason and apparent object of which 
has been hinted at, but which we will now more 
fully consider. 
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Should you ask a disciple of one of the an- 
- cient schools, of Pythagoras for example, if it 
were possible to meet with one at the present 
time unacquainted with the history of Christian- 
ity, whether it were possible for conception and 
birth to take place as described in St. Luke’s 
Gospel, he would not only tell you what, in 
substance would be David Humes answer to 
the same question, to wit: that ‘‘it was contra- 
ry to experience, the. true test of fact, and to 
nature’s law,’’ but he would tell you also, that 
it conflicted with one of the principal theories 
of his school, relative to first causes, ‘‘that it 
was impossible for something to proceed from 
‘nothing.’? Should you ask this same disciple, 
whether ke believed his body would ever be 
raised from the dead after slumbering in the 
grave, he would tell you if he was true to the 
reason of his faith, that he did not think it could, 
and to fortify his belief he would discourse to 
you upon the ‘‘eternity of matter.’’? He would 
tell you that matter was essentially eternal yet 
contained an inherent intelligible principle an- 
nexed and that on no other supposition could 
you account for the visible world. That that 
this intelligent principle in matter formed the 
body or rather qualified it, as to shape, was 
certain, because it was absurd to suppose that 
its passive atoms took part in this formation. 
That all our bodies are only parts or atoms of 
one great whole which is God. ‘‘God is the 
whole and the whole is God.”’ In life or death 
therefore, we are only parts and when the form 
of these parts, such as the body assumes in life, 
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is dissolved by death, it were absurd to suppose 
they would or could again unite at least in the 
same form. 

Now suppose reader you were to combat this 
philosophy by opposing to it, the most acered- 
ited modern theory in relation to the constitu- 
entprinciples of matter, of Newton for instance, 
which teaches and proves, that matter is not 
essentially eternal, neither contains an intelli- 
gent principle, and therefore must have been 
created. That intelligence, the existence of 
which is as demonstrable as that of matter, is 
wholly distinct and independent, and when im- 
bodied in infinite extension, constitues the 
Great First Cause, or Creator of all things, 
and being the first must have been uncreated, 
and being uncreated must have existed from all 
eternity, that ‘‘it were absurd to suppose that 
matter constituted the creator himself, but not 
absurd to suppose its formation out of nothing 
by the exercise of an almighty, active and in 
telligent power.”’ | 

Having been so fortunate as to make him 
your convert suppose you were to break to him 
the Mosaic history of creation, of which he had 
been in perfect ignorance, but which, be it re- 
membered, is in perfect unison with your side 
of the question, ending in the grand climax, 
the creation of man. And as you informed 
him, and convinced him that it was this inde- 
pendent and infinite intelligence, or Great First 
Cause, who breathed into man ‘“‘the breath of 
life,’’ and that man by that means became a 
“diving soul,’ or in other words an immortal 
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being, or a being possessing the power of eter- 
nal existence, how soon would such knowledge 
of his divine origin raise him in his own esti- 
mation. How soon would his thoughts turn to 
this discovery, as it would seem of a new prin- 
ciple within him, hitherto unknown but which 
he was conscious now of possessing, feeling 
and fully believing that this ‘‘breath of life” 
from the Eternal, could not but make hima 
living and individual soul! Nay in the first 
emotions of joy, how natural it would be for him 
to exclaim that he was indeed made but ‘‘little 
lower than the angels” of heaven! 

But now suppose after you had thus exalted 
him in his own estimation you should read to 
him the sequel—the condition or law imposed 
on man at his creation, the penalty annexed, 
the manner in which he transgressed, and the 
effect of that transgression; and finally, the de- 
cree that was pronounced in consequence that 
he should again return ‘‘to dust;’’ and what, I 
ask, would become of his high raised hope of im- 
mortality? Would he not feel and see at once 
that, whatever title to such a destiny he had 
had, it was now forfeited, and that he was again 
to be numbered with “‘ the beasts that perish;”’ 
or according to his former creed, ‘‘ return to 
the original mass of matter without form and 
void?” 

Viewing man therefore as having lost the 
principle or power of immortality by the fall, let 
us see ifit can be restored in any other way 
than that in which it was originally given. If 
the ‘“‘image of God” was first given and-then 
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lost, it must be an undeniable truth that if ever 
afterwards restored, it must again be given. 
But how is this to be done? How is the prin- 
ciple of immortality again to commingle with 
human nature? We answer, it must be done by 
the creation or birth of a ‘‘second Adam.’’ And 
hence the incarnaTion!—God again in Christ 
breathes into man the breath of life; and by him 
man again becomes a ‘‘living soul.’? This we 
understand to be the grandest object of the in- 
carnation. Itis the same in substance as the 
breath of life, and has the same effect on us to 
make us immortal beings. The work which was 
begun and lost in the first Adam, was restored 
and finished in the ‘‘ second,’’ and completely 
finished ; for he having been obedient unto 
death, as man, and having burst the bars ofthat 
death and rose from the grave as man, he has 
effectually secured to man the power of immor- 
tality, an eternal individual existence, or a life 
which will not be subject to death! 

What willbe the situation of man in this life 
which is to endure forever- whether he will be 
happy or miserable, is a distinct question upon 
which we do not wish to make any remarks in this 
place. Suffice it to say, that what we usually, 
though perhaps improperly call death, is neces- 
sary to the full completion of the one or the 
other. 

Next to the fact itself, the motive which led 
to the incarnation becomes an extremely inter- 
esting subject. It appears obvious by select- 
ing this mode of restoring his ‘‘ image,’’? God 
not only intended to restore immortality, but to 
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assume a parental character towards mankind, 
and consider them as ‘children;’ and hence the 
first prayer which our Savior and Brother when 
on earth taught us, was ‘‘ our Father which art 
in heaven,’’&c, And hence also the propriety 
of that saying, that by the ‘‘spirit of adoption 
we have become the children of God.’’ What 
a privilege! what a Father! what a God! what 
atheme for contemplation! what a subject for 
holy rejoicing! 

There is something so sublime in the idea of 
calling the Creator of the universe. ‘‘ Father,”’ 
and his incarnate Son ‘‘ Brother,” that we won- 
der not at the high state of that spiritual excite- 
ment which existed in the time of the apostles, 
and which continued for several centuries efter- 
wards. We wonder not at that holy and spirit- 
ual chivalry which led the ‘‘ noble army of 
martyrs’? to submit to every kind of cruelty 
hich satanic ingenuity could devise; and even 
now at this distant period of eighteen hundred 
and thirty-three years from the incarnate birth, 
it is utterly impossible for any human being who 
duly appreciates the act of divine interposition 
in behalf of man, not to feel his whole soul as- 
cending in adoration, thanksgiving and praise! 

It will not be pretended, however, that no 
other mode could have been selected to bring 
**life and immortality” to light; but this cer- 
tainly seems the most proper considering the 
promise he made at the time of the fall, and al- 
so the paternal character and relation in which 
God intended to place us. 

_ This mode having-been selected, we see at 
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once why Christ was bornofws. If Christ had 
not been so born. we had never been made 
‘* joint heirs,’’ and through the spirit of adop- 
tion been able to cry, ‘‘ Abbi Father,” for the 
best of all reasons, we should have no relation- 
ship to this Father. Christ become our rela- 
tion that we might through that medium have 
access to his, and per consequence our heaven- 
ly Father. Nor indeed would prophecy have 
been fulfilled unless he had been so born. More 
than four thousand years before, according to 
the usual computation of time, it had been fore- 
told that the seed of the woman should bruise 
the serpents head, and in him was this fulfilled. 
The seed of the woman. lid bruise the serpents 
head, for it conquered that death which the ser- 
pent introduced, and imparted the same power 
to conquer to every son of Adam. ‘The words 
of prophecy are remarkable for their fulfilment 
in another point of view. It was by the seed of 
the woman chat was to do this: And so was 
Christ human nature, born of woman, yet incar- 
nate by the Holy Ghost. What harmony be- 
tween prophecy and its fulfilment! 

For the same reason we have aright to infer 
that if Christ had not been man, man had not 
again been made immortal. For it was this union 
of the divine with the human nature,that the hu- 
man was again raised from the ‘‘dust,”’ or in the © 
language of Peter, by which ‘‘ we are made 
partakers of his divine nature.’’ And on this 
ground we see also the propriety of that inter- 
pretation which is so often given to Jacob’s 
dream of the ladder, which stood on earth and 
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reached to heacen, evidently alluding to the hu- 
manity and divinity of Christ, of which it was a 
type; but more plainly illustrating the princi- 
ple of the mortal and immortal attributes of man 
and evincing the power given him to climb by 
that ladder, ‘‘ Christ,’? as most all judicious 
commenters agree, to immortality and eternal 
life. 

lf the proposition contained in the preceding 
remark be true, its converse must be true also; 
and hence it follows as an unavoidable infer- 
ence, that if Christ was not divine, or was only 
man, man is still in the situation in which his 
first disobedience left him; or as Paul says, 
“‘ye are yet in your sins,”’ for it will not be 
pretended that any other mode has ever been 
pointed out, or in scripture language, any ‘‘oth- 
er name given,’ whereby to avoid the sentence 
pronounced against Adam; and hence if we are 
not saved by Christ, we are not saved at all, 
but are still under the decree of annihilation, 
Upon this point 1 think there can be no doubt or 
room to doubt. 

According to this view of the subject, the ne- 
cessity of the incarnation as revealed in scrip- 
ture, becomes apparent also. It was necessa- 
ry for the being who should be able to ‘fulfil 
all righteousness,’’ should himself be ‘‘ spot- 
less.”’ And how were it possible for the seed 
of Adam to have been so? Can the child be 
different in nature from its father; have a dif- 
ferent impress orimage? It willnot be pretend- _ 
ed. But ifthe child Jesus was without ‘‘ spot 


or blemish,’’ then it must be that his father was 
L ‘ 
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‘© not of this world,’’ as he himself declares, It 
might be added, that the circumstances attend- 
ing the incarnation and birth of Christ are, aside 
trom his revealed word, the best evidence and 
assurance we have of the immortality of the 
soul. By taking upon himself our nature he 
imparted to it his own impress; at least so far 
as to make ours immortal. This was a neces- 
sary consequence. Indeed all these circum- 
stances and incidents afford a happy illustra- 
tion of that principle by which life and immor- 
tality have been brought to light. Not until 
God breathed into the first Adam did he become 
‘a living soul,’’so not until the resurrection of 
the second, was the great plan of redemption 
complete—a plan originating in heaven but per- 
fected on earth; a plan that was very properly 
lauded by angels on its annunciation, and we 
might add, if there is any thing that ever took 
place on earth that ought to fill the heart of man 
with ‘* great joy,’’ it was its design and its be- 
nevolent execution. It was for man the ‘‘ star 
of Bethlehem” appeared. It was for man that 
“¢ Shiloah”’ came. 

We will now consider several probable ob- 
jections that may be made to some of the pre- 
ceding propositions. 

First. It may be objected that the death which 
came upon all men in consequence of Adam’s 
transgression, was only spiritual, and not phys- 
ically eternal; or in other words, that Adam 
forfeited his claim to eternal life or happiness, 
but not to eternal existence; that the image of 
God was effaced only as to moral perfections, 
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but not as to the principle of immortality; that 
therefore the words ‘‘in Adam all died,’’ are 
to be construed to mean aspiritual, limited death 
only. 

Did the view which we have taken of this 
subject conflict in the least with the doctrine 
that Adam by his disobedience sent moral cor- 
ruption or death, into the world we might doubt 
as to its correctness. But it does not. The 
two views are perfectly consistent with each 
other. They who maintain that Adam died 
spiritually on the day of his transgression, are 
most undoubtedly correct. But was this 
spiritual all or only part of the death or penalty 
he incurred? If we understand the scriptures, 
it was part only of the sentence. ‘The sentence 
when fully executed, extended to annihilation. 
‘‘From dust thou art and unto dust thou shalt 
return.’’ Should it be objected, that this ap- 
plies to the body only and not the soul, let us 
ask can there be individuality of being without 
a body, either ‘‘natural’’ or ‘‘spiritual,’’ where 
was man before his creation? where would he 
have been after annihilation? The idea of in- 
dividuality without body of some kind or other 
is absurd. If Adam was nothing but dust be- 
fore creation, he could be nothing better after 
death. There is no existence spoken of, or in- 
timated, or implied from any language used af- 
ter his return to dust; true there was a prom- 
ise, but that promise refered to body and soul. 
It was the promise of ‘‘the resurrection and 
the life;’’ resurrection and life of what? of 
body: or soul? If we comprehend the words 


136 APPENDIX. 


of Christ, he means to say he is ‘‘the resurrec- 
tion and the life” of both soul and body! 

But if there was any doubt as to the con- 
struction that ought to be given to the above 
sentence of condemnation as it stands indepen- 
dently, there cannot be when taken in connec- 
tion with the twenty-second verse of the third 
chapter of Genesis. ‘‘And now lest he put 
forth his hand and take also of the tree of life 
and eat and live forever therefore,” &c. Here 
is an explanation of the sentence previously 
pronounced. Of the tree of life Adam had 
never been forbidden to eat. Indeed this tree 
as has been very properly observed, by judic- 
ous commentators and among them Thomas 
Scott, might be considered the ‘pledge of im- 
mortality.” But it would seem that after the 
transgression to keep him from enjoying it, 
was the great object of driving him from the 
garden. 

If we are well founded in the preceding re- 
marks the supposition that the death which 
came upon all men through Adam, was only 
spiritual, cannot be true, it follows it was also 
physical, and if p hysical, eternal, to both soul 
and body. 

Nor is this conclusion at all at variance with 
the doctrine of St. Paul, as taught in the fif- 
teenth chapter of his first epistle tothe Corinth- 
ians. In the twenty-first verse of this chapter 
he most clearly intimates that the death that 
Adam incured was physical; ‘‘for since by man 
came death, by man also came the resurrection 
of the dead.”” The ‘‘resurrection,’’ here al- 
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luded to is clearly the resurrection of the body 
of Christ from that death which he had recent- 
ly suffered that he might conquer it. 

Nor is it hardly a supposablé case, that it 
was necessary that Christ should suffer death 
aus he did, merely to restore spiritual life. 
What then, it may be asked, was the object of 
such intense sufferings that caused such dread- 
ful agony in our Savior at his crucifixion, that 
on their completion even enlisted the sympa- 
thies of the natural world, for we are told the 
vail of the temple was rent in twain, that the 
earth gave a. convulsive throe, and that the 
graves sent forth their dead, what object cor- 
responding to this mighty effort but that death 
itself might be conquered and ‘‘swallowed up in 
victory’’ by his resurrection? and that man, 
thenceforth might through faith in his atone- 
ment exclaim, ‘‘Oh grave where is thy victo- 
ry? Qh death where is thy sting?’? Surely 
such a tragedy was not necessary to restore 
the ‘‘moral image’’ only which was lost through 
Adam’s transgression, But if was necessary, 
it is humbly conceived to restore the power of 
immortality to man. For this purpose the in- 
finite grandeur of the object warranted it and 
was well worthy of the powerful though agoniz- 
ing effort of the Son of God to obtain it! Un- 
der this view can a Christian who now lives in 
the full blaze of gospel light, ask what Christ 
has done for us! Rather let him ask what has 
te not done. If he has the least spark of grat- 
itude, if he is not dead to all generous feel- 
ing, if he has one jot of chivalry of soul, or 


character, he will break out as Paul did in con- 
hate 
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templation of the same mighty work, in ‘‘thanks 
to God which giveth us the victory through our 
Lord Jesus Christ!” 

In conclusion upon this point, let us ask 
what scripture evidence other than the incar- 
nation, have we that the power of immortality 
has been restored? We think none. It is 
through the birth, death and resurrection of 
Jesus Christ that man has again been made an 
immortal being. If this is not the fact he is still 
under the curse pronounced against him! 

We will now mention another objection 
which might be made to the preceding theory. 
This is however not so much an objection to 
the theory, as such, as it is to the proof of the 
Mosaic history ofthe creation. It will be readily 
conceived that the truth ofthis history is a very 
important point under the view we have taken. 
Many are willing to admit that the Mosaic ac- 
count embraces the true account of the crea- 
tion of man, as a moral beg but not true in 
point of fact, at least so far as regards time 
when his physical creation is supposed to have 
taken place. And, indeed, at first view, it 
seems difficult to give a strict and literal con- 
struction to the Mosaic history in regard to 
time. But if the ‘‘six days’’ be considered as 
so many epochs or periods of time, this diffi- 
culty is obviated at once. That this earth is 
over six thousand years old, or six thousand of 
its annual revolutions around the sun, it appears 
to us; noone can doubt who has any acqnain 
tance with geology. The many geological ap- 
pearances such as the discovery of vegetable 
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matter embodied in rocks, fifty or sixty fect be- 
low the present surface of the earth; organic 
remains and marine substances on the tops of 
very high mountains; and indeed the theory of 
the mountains themselves seem conclusive up- 
en this point. We must therefore reject the 
Mosaic history in this respect, or reconcile it 
with the truth of the fact; and this, it appears 
is not a difficult task if we understand its true 
import. We cannot suppose for instance that 
the ‘‘first day’’ in which God created the heay- 
ens and the earth, was measured as we now 
measure days by the diurnal revolution of the 
earth, for the best of reasons, that on that day 
there was no sun. The sun was not created 
until the ‘‘fourth day,’’ a day therefore before 
the creation of the sun was something different 
from what we now call days. How the first 
day was measured, or how long it lasted it is 
impossible to know, but it seems some conjec- 
tures may be rationally formed by a reference 
to the fourth verse of the second chapter of 
Genesis, ‘‘These are the generation of the 
hheaveus and the earth when they were created.” 
Here isa direct allusion to the time when they 
were created and that tiine embraces genera- 
tions or epochs. Now by connecting this part 
of the verse with what follows, this construction 
will appear still further evident, the latter 
clause is, ‘‘in the day the Lord God made the 
heavens and the earth.’? The words ‘‘in the 
day”’ evidently include the whole ‘‘genera- 
tions’’ of time in which the work was done, viz: 
six generations, or six days; and this is agree- 
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ably to a very common and correct mede of 
speaking; we often speak of such ‘‘a man’s 
day,’’ meaning his life time, or the days in 
which he lived. It appears without doubt 
therefore that a ‘‘day,”’ or ‘‘generation,’’ or 
‘‘epoch,’’ or ‘‘period of time,’’ were consider- 
ed by the sacred historian, in the history of 
creation, as ofthe same import. And this con- 
struction appears still more proper when we 
look to the object created. The formation of 
the earth into its present shape was undoubted- 
ly a progressive work; and it is probable that 
after the elementary matter,) or nucleus was 
created, it received its form gradually from the 
operation, of what we call natural causes. Ii 
these suppositions are correct, then the six 
days may embrace as many hundred, or thou- 
sand vears, and still the Mosaic history be sub- 
stantially correct. We would not have it un- 
derstood that we have given the above con- 
struction to the Mosaic history of creation, up- 
on our own responsibility. We are fortified 
by one of the greatest physiologists of the ages 
we allude to the late John Mason Good, whose 
extensive researches and intimate acquaintance 
with the Hebrew and other ancient and mod- 
ern oriental languages, as well as his devoted 
piety, place him a great ways in the advance 
of most men, upon such subjects as this. To 
himwe are principally indebted for the fore going 
hints on this point.* 
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*We cannot forbear introducing an extract from ‘‘Good’s 
Book of Nature,”’ upon this point. He says:—‘‘ We are 
next informed, that this chaotic mass acquired shape, not in- 
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The difficulty therefore with regard to ve 
vhen mati was created, having been obviated, 
3 perhaps unnecessary to pursue this sbicetek 


tantaneously, but by a series of six distinct days, or GEN- 
SRATIONS (that is, epochs,) as Moses afterwards calls 
hem; and apparently through the agency of the established 
iaws of gravity and chr ystalization, which regulate it at the 
present moment. 

It tells us, that during the first of these days, or genera- 
tions, was evolved what, indeed, agreeably to the laws of 
gravity, must have been evolved first of all, the matter of 
light and heat; of all material substances the most subtle and 
attenuate; those by which alone the sun operates, and has 
ever operated, upon the earth and the other planets, and 
which may be the identical substances that constitute his es- 
sence. And it tells us also, that the Juminous matter thus 
evolved produced light without the assistance of the sun or 
moon, which were not set in the sky or firmament, and had 
no rule till the fourth day or generation; that the light thus 
produced flowed by tides, and alternately intermitted, con- 
stituting a single day and a single night of each of such epochs 
or generations, whatever their length might be, of which we 
have no information communicated to us. 

It tells us, that during the second day or generation uprose 
progressively the fine fluids, or waters, as they are poetically 
and beautifully denominated. of the firmament, and filled the 
blue etherial void with a vital atmosphere. ‘That during the 
third day or generation.the waters more properly so called, 
or the grosser and compacter fluids of the general mass, were 
strained off and gathered together into the vast bed of the 
ocean, and the dry land began to make its appearance, by 
disclosing the peaks or highest points ofthe primitive mount- 
ains; in consequence of whicha progress instantly commenc- 
ed from inorganic matter to vegetable organization, the sui- 
face of the earth, as well ahove as nider the waters, beirg 
covered with plants and herbs, bearing seeds after their re- 
spective kinds; thus laying a basis for those carbonaceous 
materials, the remains of vegetable matter, which we have 
alreidy observed are occ: sionally to be traced m some of the 
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any farther.. If man is an immortal being he 
must have been made so at some time or othe; 
nor does it vary the principle, for which we 


layers or formations of the class of primitive rocks (the low- 
est of the whole,) without a single particle of animul relics 
intermixed with them. @ 

[t tells us, that during the fourth day, or epoch, the sun 
and moon, now completed, were set in the firmament, the 
solar system was finished, its laws were established, and the 
celestial orrery was put into play; in consequence of which 
the harmonious revolutions of signs and of seasons, of days 
and of years, struck up for the first time their mighty syin~ 
phony. ‘That the fifth period was allotted exclusively to the 
formation of water-fowi, and the countless tribes of aquatic 
creatures; and consequently, to that of those lowest ranks 
of animal life, testaceous worms, corals, and other zoo- 
phytes, whose relics, as we have already observed, arealone 
to be traced in the second class of rocks or transition-forma- 
tions, and still more freely in the third or horizontal forma- 
tions; these bemg the only animals as yet created, since the 
air and the water, andthe utmost peaks of the loftiest mount- 
ains, were the only parts as yet inhabitable. It tells us, 
still continuing the same grand and exquisite climax, that to- 
wards the close of this period, the mass of waters having 
sufficiently retired into the deep bed appointed for them, the 
sixth and concluding period was devoted to the formation of 
terrestrial animals; and, last of all, as the masterpiece of the 
whole, to that of man himself. 

Such is the beautiful but literal progression of the ercation, 
according to the Mosaic account, as must be perceived by 
every one who will carefully peruse it for himself. 

Of the extent, however, of tke DAYS OR GENERA- 
T1oNs that preceded the formation of thesun and moon, and 
their display in the sky or firmament, it gives us, as 1 have 
just obsvrved, no information whatever. We only know 
that the flow of luminous matter which measured them ad- 
vanced or was kindled up by regular tides; so that it alter- 
nately appeared and disappeared, commencing with a dawn 
and terminating with a dusk or darkness; for at the close of 
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contend, whethei this took place six or sixty 
thousand years ago. 
tt maybe proper to observe that some geol- 


each it is said, ‘¢ and the evening and the morning were the 
first day;’’ or, more literally, as indeed suggested in the mar- 
ginal reading of our national version, ‘‘ and there was even- 
ing and there was morning the first day;’’ that is, there was 
dusk and dawn, and by no means such an evening and morn- 
ing as we have at present. And hence Origen observ es, that 
‘¢no one of a sound mind can imagine there was an evening 
and a morning during the first three days without a sun.’’ 
‘So that the passage should, perhaps, be rendered, as most 
strictly it might be, ‘‘ and there was dusk as there was dawn 
the first day.” 

It has, indeed, been contended, that each of these periods 
constituted a solar day, or a revolution of the earth round its 
own axis, and consequently answered to the measure of 
twenty-four hours, as at present. But to maintain this opin- 
ion it is necessary to suppose that the sun and the moon were 
set in the sky ‘* to rule over the day and over the night,’?— 

‘* to divide the light from the darkness’’—and to ‘‘ be for 
signs, and for seasons, and for days, and for years,’’ on or 
before the very first day or generation; for otherwise there 
could be no solar day, or such as we have at present, pro- , 
duced by a revolution of the earth round her own axis. And 
there have not been wanting cosmologists and critics, as 
Whiston and Rosenmuller, who have maintained that the 
sun and the moon were created antceedently to the earth; 
that they had their stations allotted them in the heavens, and 
actually produced solar days and diurnal revolutions of the 
earth from the first. But though their own hypothesis re- 
quire this, the idea is directly opposed to the spirit and the 
letter of the Mosaic narrative, and hence can in no respect 
be acceded to by any one who is anxious to preserve this 
narrative in its integrity and simplicity. 

How much more explanatory and pertinent is the remark 
of our own excellent Bishop Hall, when speaking of the pri- 
meval light, that durizig the first three days illuminated the 
face of nature: « Not, > says he, ‘‘ of the sun or stars, 
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ogists have undertaken to reconcile geological 

evidence with the usual mode of reckoning time 

from the creation, but such evidence is against 
z Pa) 


WHICH WERE NOT YET CREATED; but a common 
brightness only, to distinguish rHe T1imxE, and to remedy 
the former confused darkness.’’ And how admirably to the 
same effect does Bishop Beveridge thus express himself;— 
** When he said, let there be light, by that word the light 
WHICH WAS NOT BEFORE, BEGAN TO BE. But when 
he said, (that is, three days or generations afterwards,) let 
there be light inthe firmament, to divide the day from 
the night, he therbby GAVE LAWS TO THE LIGHT he 
had before made, where he would have it Bk, and what he 
would have it po, This is what we call the Jaw of nature: 
that law which God hath put into the nature of every thing; 
whereby it always keeps itself with such bounds, and acts 
according to such rules, as God hath set it, and by that means 
shows forth the glory of his wisdom and power.”’ 

Nothing, indeed, can be clearer, than that, according’ to 
Moses, the sun and the moon were only set in the heavens 
during the fourth day or generation in the work of creation; 
, and that, whatever may be the relative proportion of the 
times and the seasons, the light and the darkness, the day 
and the night, that have occurred subsequently, we have no 
reason ta suppose they occurred in the same proportion an- 
tecedently ; since we are expressly told by the same inspired 
writer, that their immediate office, on being set in the sky, 
was to RUUE these divisions of time, as they have ruled 
them, with a single miraculous exception or two, ever since, 
aad to divide the light from the darkness, as it has since been 
divided. 

We have no knowledge whatever, therefore, ofthe length 
of the first three or four DAYs OR GENERATIONS that 
marked the great work of creation, antecedently to the com- 
pletion of the sun and moon, and their appoimtment to their 
respective posts. And hence, for all that appears to the con- 
trary, they may have been as long as the Wernerian system, 
and the book of nature, and I may add the term GENERA 
rrons, employed by Moses hirs:!* soem to indicate. 


APPENDIX. 145 


them. What is now called the crust of the 
earth and which is usually attributed to what 
we call natural causes, must have been a vast 


“Nor let it be supposed for a moment, that the term day 
in the Hebrew tongue seems to demand a limitation to the 
period of four and twenty hours, as it ordinarily imports; for 
there is no term in any language that is used with a wider 
latitude of construction than the Hebrew jom, or its Arabic 

‘form, which is the word for day in the original. We are 
constantly, indeed, employing this. very word, as English- 
men, with no small degree of freedom, in our own age; for 
you will all allow me to drop the phrase “in our own 
AGE,’’ and to adopt “‘ in our own DAY’” in its stead; thus 
making AGE and DAy terms of similarimport. But in He- 
brew the same term is employed, if possible, in a still wider 
range of interpretation: for it not only denotes, as with our- 
selves, half a diurnal revolution of the earth, or a whole di- 
urnal revolution, but in many instances an entire year, or 
revolution of the earth round the sun; and this not only in 
the prophetic writings, which are often appealed to.in sup- 
port of this remark, but in plaim historical narrative as well: 
Thus in Exod. xiii. 10, the verse, ‘* thou shalt keep this or- 
dinance in its season from year to year, if literally render- 
ed, would be “* through days of days,’’ or ‘‘through days 
upon days.’? And in like manner Judges, xvii. 16, ‘1 
will give thee ten sheckels of silver by the year,’’ if strict- 
ly interpreted would be, ‘‘ per dies——for the days’’—that 
is, ** for the ANNUAL CIRCL# of days.’ 

Sometimes, again, the Hebrew (jom,) or day, comprises 
the whole term of life, as in 1 Chron. xxix. 15— 


Our days en earth are a shadow, 
And there is none abiding. 
So again, Job xiv. 6— 


Turn from him that he may rest, 
Till he shall accomplish, as an hireling, his day. 


But the clearest and most pertinent proof of the latitude. 
with which the term (jom) or DAy, ia employed in the He- 
M 
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many years in forming, whether formed by the 
decomposition of the outer surface by the aid of 
air and water, or by a similar process of the 


brew scriptures, is in the very narrative of the creation be- 
fore us; for after having stated in the first chapter of Gene- 
sis that the work of creation occupied a period of six Days, 
the same inspired writer, in recapitulating his statement, chap. 
ii. 4, proceeds to tell us, ‘‘these are’’—or rather, ‘* such 
were the GENERATIONS of the heavens and of the earth 
when they were created; 1v THE pay that the Lord God 
made the earth and the heavens.’’ In which passage Moses 
distinctly tells us that, in the preceding chapter, he has used 
the term pAy, in the sense of generation, succession, or 
epoch; while we find him here extending the same term pay 
to the whole hexaemeron, the entire term of time, whatever 
it may be, that these six days or generations filled up. So 
that the sense given to the word by Moses, instead of Jimit- 
ing us to the idea of twenty-four hours’ duration, naturally 
Jeads us to ascribe, not only a different, but a much en- 
larged extent of time to the divisions he has marked by the 
word (jom,) or DAY: or at least to those terms which oc- 
curred before the government of the sun and the moon was 
established, andthe heavenly orrery commenced its harmo- 
nious action. 

Whether, indeed, the days from this last period, constitut- 
ing the fifth and sixth, were of a different length from any of 
the preceding, which may also have differed from each other, 
and were strictly diurnal revolutions of twenty-four hours, 
it is impossible exactly to determine. But it is a question’ 
which by no means affects the actual face of nature, or the’ 
geological system before us: for as the third or horizontal 
series of rocks in which petrifactions of KNowwN animal and 
vegetable substances begin to make their appearance must 
have continued to augment for'ages after the completion of 
the hexaemeron, or six epochs of creation, whatever be the 
duration assigned to them; and as the two loftiest, the fourth 
and fifth sets of rocks, or the alluvial and volcanic, are still 
forming, and have been ever since the great work of crea- 
tion wag completed, the precise duration of the last two days 
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imner strata, which seems most probable, and 
brought to the surface by the aid of volcanic 
power and heat, or from both, or by any other 


of creative labor can have no influence upon this question. 
But to a plain yet attentive reader of the Mosaic account 
even these two days must, I think, appear to have been of 
a far more protracted length than that of twenty-four hours 
each, and especially.the sixth day; for it is difficult to con- 
ceive how the first parent of mankind could have got through 
the vast extent of work assigned to him within the short term 
of twelve or fourteen hours of daylight, without a miracle, 
which is by no means intimated to us, and as difficult to sup- 
pose that he was employed through the night. On this last 
day were created, as we learn from Gen. 1. 24—28, all the 
land animals after thew kind, cattle, and wild. beasts, and 
reptiles; then Adam himself, but alone; .who.was next, as 
we learn from chapter u. 15—22, taken and put into the 
garden of Eden, to dress ii and to keep it; where he had 
‘explained to him the trees he might eat of, and the tree he 
might not; after which were brought to him, that he might — 
make himself acquainted with their respective natures, every 
beast of the field and every fowl] of the air; to all of whom 
he gave names as soon as their respective characters beeame 
known to him. Subsequently to which, (for at this time, 
verse 20, there was not found a help meet for him,) he was 
plunged into a deep sleep, when the woman was formed out 
of a part of himself, which completed the creative labor of 
this last day alone. 

That the same Almighty power who created light by a 
word, saying, ‘*be light, and light was,’’ could have ruled 
the whole of this, or even formed the universe, by a word, 
as well, is not to be doubted; but as both the book of reve- 
lation and the book of nature concur in telling us that such 
was not the fact, and that the work of creation went on pro- 
gressively, and under the influence of a code of natural laws, 
we are called upon to examine into the march of this mar- 
vellous progress by the laws of nature referred to, and to un- 
derstand it by their operations. Nor is it more derogatory 
to Him with whom a thousand years are as one day, and 
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natural cause, but how many years Supreme 
Intelligence alone can determine. 

It will be readily perceived that the preceding 
doctrine is bottomed principally upon the truth of 
the scriptures though it is believed that reason 
would lead to a similar result with regard to the 
attainment of immortality, being first convinced 
of the fact itself. But the difficulty is, that 
reason and natural philosophy, become spent 
arrows in their boldest flights at this, in any 
other way than by considering the evidence of- 
fered. They cannot, of themselves, penetrate 
the cloud between this world and the world to 
come. It is one thing to prove a fact by deduc- 
tion. Itis another to consider the evidence of 
a fact already furnished. The latter is all that 
reason and philosophy can do in regard toa fu- 
ture existence. So far as reason can follow 
in the path of revealed truth,so far there appears 
no discrepancy between the word and works of 


one day as a thousand years, to suppose that he allotted six 
hundred oy six thousand years to the completion of his de- 
sign, than that he took six solar days for the purpose; and 
surely there is something far more magnificent in conceiving 
the world to have gradually attaimed form, order, and vitali- 
ty, by the mere operation of powers communicated to it in 
a state of chaos, through a single command, which instantly 
took effect and commenced, and persevered and perfected 
the design proposed, than in conceiving the Almighty en- 
gaged in personal and continuous exertions, though for a 
more limited period of time. 

Thus, in progressive order, uprose the stupendous system 
of the world: the bright host of morning stars shouted to- 
gether on its birth-day; and the eternal Creator looked down 
with complacency on the finished fabric, and *‘saw that it 
was good.’”’ 
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God. The only difficulty is, that in the one 
we see him as in glass darkly, but in the other 
we have a most distinct and lucid view. The 
fact is, that natural and revealed religion are 
the same. They both recognize the moral goy- 
ernment of God, but the human mind un- 
assisted by his word is lost in the splendor of 
his works, and entirely faints before it reaches 
all that knowledge which his revelation teaches. 
But being once taught, the mind at once ap- 
proves of what it could not of itselfreach. One 
constituent principle of mind is truth; when, 
therefore, the evidence, whether natural or re- 
vealed, is offered for its consideration, the mind 
in its reasonings recognizes itsown. It 1s up- 
on this grand principle that the internal evi- 
dence of the whole truth of Revelation mainly 
depends. There is such a conformity between 
revealed truth, when understood, to that which 
we gather from the works of God by our own 
mental powers, that we are often surprised that 
we had not been sooner convinced, and ac- 
knowledged their analogy. To illustrate what 
we mean by internal evidence, we will suppose 
a fact. Suppose Luke in giving an account of 
one of St. Paul’s voyages, had said it was per- 
formed in a steamboat. Suppose he had par- 
ticularly and scientifically described this steam- 
er, with all the machinery, operations, &c. 
Suppose further, that this had been the only 
steamboat ever built, that it was then lost and 
that no other had ever been built since. We 
will now suppose this narrative to be put, for the 


first time into the hands ofa scientific man— 
M2 
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such a man as Fulton, for instance, would he 
have disbelieved the narrative of this voyage, 
because performed in a steamer, although dis- 
believed by millions for this very reason? No; 
his mind having been fitted to the comprehen- 
sion of the principles upon which such a voyage 
could have been accomplished, he would have 
acknowledged that there was enough of internal 
evidence in the story, at least so far as steam 
power was concerned to convince him of its 
truth. He would see nothing in the aceount 
but what was perfectly consistent; no new laws 
of nature developed, but only a few and new 
combined applications of them reduced to prac- 
tice. 

It isso, may we not suppose, with the spirit- 
ual philosopher in reading the scriptures.— 
They carry with themto his mind the same in- 
ternal evidence of their truth, as the steam- 
beat story would toa Fulton. His mind is en- 
larged by wisdom from above to their compre- 
hension. It ownstheirtruth. Is it not then a 
fact that the man who rejects them, because he 
cannot comprehend them, stands in the same 
light as he, who would reject Luke’s steamboat 
story, because he could not understand how 
such a voyage could have been performed by 
steam power! 

But our object in this essay is, not to consid- 
er the evidence of Revelation, but one of its 
fundamental doctrines. We take it for granted 
the scriptures are true. We only remark that 
the internal evidence is equally satisfactory with 
the historical. But as regards the new testa- 
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ment, the, prophetic without doubt is the most 
conclusive. Prophecy and its fulfilment prove 
each other, as conclusively, as do the two 
parts ofa cloven tally, 

But the doctrine of the incarnation is not so 
mysterious as some would suppose. The rea- 
son and the necessity of Christ’s coming in the 
flesh, are clearly explained by the apostle, to 
wit ; "«<for the suffering of death.”’ It will not 
be pretended he could have suffered death un- 
less he had so come, that is, unless he became 
man? nor will it be pretended he could have 
triumphed over death unless he had suffered it; 
and the reason why he triumphed over death is 
also explained; ‘‘that he might. destroy him 
who had the power of death.’? And we ask is 
there any thing more clearly taught than that 
all this was done for the benefit of mankind; 
and if so, we ask further did not mankind need 
such a Savior? indeed so clear does experience 
teach us this truth, that we need no Moses to 
record our fallen nature and our actual wants. 
Where then is the mystery of our rising once 
more from the ‘‘dust’’ to the honor and glory 
of immortality, ‘‘through this new and _ living 
way’’’ Indeed this; doctrine is so clearly 
taught, that to us it is a matter of astonishment 
how there should be so many who deny it; or who 
would rob Christ of this honor. So did not the 
apostles; so did not the primitive christians 
and martyrs. Christianity in their days had 
not lost its polarity. It was then fresh from the 
“living stone.”’ It then evinced the mighty 
power of oe mee Magnet, by always pointing 
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its disciples to the manger at Bethlehem, for 
all its hopes and consolations and for that mirac- 
ulous power with which its disciples were en- 
dowed.* 

Under such feelings and having such views, 
is it so wonderful that such fortitude and pa- 
tience were displayed by them in their sufter- 
ings? No! Their faith was so vivid that fire 


* «Tt is observable,’’ says President Edwards, ‘‘that it has 
been God’s manner, in every remarkable new establish- 
ment of the state of his visible church, to give a remarkable 
outpouring of his spirit. So it was on the first establishment 
of the Jews, at their first coming into Cannaan under Josh- 
ua. So it was in the second settlement of the church in the 
same land, in the time of Ezra. And so it was on the first 
establishment of the Christian church after Christ’s resurrec- 
tion; God wisely and graciously layimg the foundation of 
those establishments in a work of his holy spirit for the last- 
ing benefit of the state of his church thenceforward continued 
in those establishments.’? ‘The power, which this unction 
imparts, has in every instance gradually declined, until it has 
become almost imperceptible. | It enabled the apostles and 
their immediate successors, to work miracles; nor did this 
power cease, it is supposed for two hundred years, or more, 
after the ascension. Sir Isaac Newton in a letter addressed 
to John Locke, dated Feb. 16th, 1691-2, observes, ‘‘Mira- 
cles of good credit continued in the church for about two or 
three hundred years,’’ 

So we are told of Moses, when he first came down from 
the mountain, fresh from the divine presence, that his face 
shone so that the people ‘‘were afraid to come nigh him.’’ 
So with the disciples and apostles, when coming from the 
immediate presence of their divine master, felt his influence 
and by it performed miracles. And may we not suppose the 
heart of the believer, still feels the same influence, though in 
a very small degree, which formerly through. faith per- 
formed such wonders. 


APPENDIX. 153 


and faggot seemed but a chariot to carry them 
to heaven and home, while the hymn of praise 
which they set up amid the flames, was but the 
commencement of the ‘‘new song”’ which in the 

-agony of temporal death ceased not, we may 
suppose, but to mortal ear! 

But many reject the evidence of the incarna- 
tion on account of its miraculous character. 
That it was a miracle, is admitted; but let us 
ask which was the greatest miracle, the incar- 
nation of Christ, or the creation of the first 
man? They who reject the incarnation upon 
that ground must also reject the creation of the 
first man. For the creation of the second, was 
no more a miracle than the creation of the first 
Adam. Let them rationally account for the 
existence of a first man, otherwise than by a 
miracle, and their objection might have, some 
weight. But it cannot be correct to admit a 
miracle in one instance and deny it in another, 
solely on account of its being a miracle. 

That a miracle was wrought in the creation 
of the first man, no one can deny, who believes 
there ever was a first man, and this one fact is 
sufficient answer to David Hume’s essay on 
miracles. If God has seen fit to work a miracle 
in one mstance, of which the existence of man 
ip the evidence, and we add conclusive evi- 
dence, what propriety in rejecting the evidence 
in another, because it is contrary to experi- 
ence, especially when this evidence is equally 
clear and conclusive? But the evidence of the 
incarnation is stronger than the evidence ofthe 
creation of the first man. In addition to the 

M4 
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historical and internal, it is proved. by the 
‘‘more sure word of prophecy,” and prophecy 
and fulfilment, as before observed, like two 
parts of a tally prove each other. 

Let us not be misunderstood inthe preceding 
remarks. Our object has been simply and 
solely to show, how we have suffered and how 
we have been redeemed from eternal death, | 
not eternal misery, as eternal death sometimes 
indicates, but from annihilation. We have en- 
deavored to show that the coming of Christ in 
the flesh, his death and resurrection have put 
things as they were before the fall of Adam, 
simply with regard to the power of «mortality. 
That this was the greatest object of his coming | 
and this he has fully accomplished. With re- 
gard to other objects such as the restoration of 
the moral image, or true holiness of character 
to man, or his redemption to eternal life or hap- 
piness, or his condemnation to eternal misery, 
we have said nothing, or but very little. These 
are distinct questions and require distinct con- 
sideration. 

Will it be asked by way of objection to the 
views we have taken, what will it profit to be 
rescued from annihilation and handed over to 
everlasting punishment? Is not annihilation 
preferable to this? We answer, yes; at least 
so we think. But we ask in return, what do 
our opponents gain by this admission? Sup-_ 
pose our views to be wrong and that chaos as to 
man, or annihilation was not the consequence 
of the fall, but eternal moral death only was. 
Is the sinner in any better situation for this? 
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It will not be pretended. He then must be 
eternally miserable in either case, with or with- 
out the intervention of a Savior, that is, wheth- 
er rescued from chaos to misery, or left by the 
fall in perpetual death. Our opponents admit 
he would be eternally miserable without a Sa- 
vior. He is placed in no worse situation, by 
being rescued from chaos. He would be eter- 
nally miserable if the curse extended only to 
spiritual death. . He can be no worse off by 
being rescued from annihilation. 

But perhaps some disciple of Voltaire will 
say, why rescue the sinner at all from eternal 
sleep? Can it be merciful to awake the tenant 
of the grave, and bid hini rise to endure eternal 
punishment? Will such an act comport with 
the infinite intelligence and benevolence of-the 
Creator? Before we answer this question, let 
us see under what circumstances this tenant 
descends into the grave. 

It is admitted man is a free agent. He was 
created so. He was also made lord of crea- 
tion. He now stands at the head of the animal 
kingdom. He isthe only animal that has pow- 
er to resist animal appetites. He is the only 
animal from whom this is expected. He 1s the 
only animal that possesses reason and con- 
science. Infine, he is the only animal that had 
bestowed upon him the moral image of God, 
and endowed with the power of immortality and 
eternal life. What then was to have been ex- 
pected of this being of such exalted rank, who 
was thus fashioned after the glorious likeness of 
his maker? In being created lord, had he the 
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right to play the tyrant? Possessing the power 
to "change his purposes, had he the right to dis- 
obey? This would confound all moral distinc- 
tion between power and right, and, in the end, 
reduce man to the rank of the ‘‘King of the for- 
est.”? Was this pursuing his exalted duties to 
his Lord and Creator? The original command 
which God gave him was solemnly impressed. 
He was distinctly told ‘‘Of every tree in the 
garden thou mayest freely eat. But of the 
tree of knowledge of good and evil thou shalt 
not eat of it, for in the day thou eatest thereof 
thou shalt surely die.” Here was the com- 
mand and the penalty for its transgression spo- 
ken by the mouth of the Almighty to man, ad- 
dressed to his conscience, nay written on his 
heart and in language not to be misunderstood. 
He was explicitly told he should surely die, if 
he disobeyed. Was his descent into the grave 
then, or his return to dust any thing more : than 
the exact execution of the sentence for trans- 
gression? Who shall charge the Almighty 
with injustice?) Who shall control him in his 
ways, or blasphemously charge him with saying 
one thing and doing another? The sentence thus 
pronounced could no more be revoked than his 
glory tarnished. And why? Because infinite 
justice required its execution and justice must 
be satisfied. Let thismaximalways be remem- 
bered; it is truth eternal. 
Under this view of the case is there any 
thing reasonably objectionable in the return of 
man to the dust, or in the circumstances con- 
nected with this sentence? It was a tremen-— 
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dous penalty, to be sure; but awful as it was, 
it fitly corresponded with the transgression. 
Let the sentence now teach us to be very care- 
ful how we violate a known command or rashly 
‘‘defy the Omnipotence to arms.’’ Under this 
view of the case, we repeat it, is there any in- 
justice done, or any thing unwarrantable in 
nett return to chaos? It cannot be pretend- 
ed. 

But we go further with the disciple of Vol- 
taire. Suppose a portion of mankind were res- 
cued from eternal sleep to be eternally punish- 
ed. Does that furnish any reason why another 
portion should not have been so rescued to eter- 
nal life? Because one portion should forfeit 
life eternal, is that a reason why this forfeiture 
should be visited upon all? Would it have | 
been just to have made no distinction between 
the good and bad? ‘This is contrary to every 
page of revelation. The scriptures teach us 
there is a distinction, a distinction which stands 
in bold relief; a distinction which will be felt 
by every pilgrim sojourning through life’s wil- 
derness and the valley of the shadow of death, 
to that ‘‘bourn from whence no traveller re- 
turns.”’ 

Before we conclude, we would be more dis- 
tinctly understood as to what we intend by ‘‘an- 
nihilation.”’ Let it not be understood to mean 
the destruction of the constituent principles of 
mind, or matter belonging to man, but indiwidu- 
ality of being only. We suppose but for the 
incarnation, or the coming of Christ in the 
flesh, man would have lost his individuality of 
existence at death. This we suppose the le- 


158 APPENDIX. 


gitimate consequence of the fall, according to 
our construction of the Scriptures. Our exist- 
ence here perhaps would have been the same, 
if no incarnation had taken place, at least there 
is no reason to suppose the contrary, but it is 
believed, there would have been a horrid blank 
beyond the grave. t 
In construing the scriptures we have adopted 
the same rule to which we have been accustom- 
ed in law reading, avoiding, however, that 
strict and close construction which belongs to 
criminal jurisprudence and inclining to that 
which courts recognize in giving effect to ‘‘re- 
medial statutes,’ that is striving to get at the 
wtention of the ‘‘law makers.’’ In doing this 
we know of no better rule, than the one adopt- 
ed by Mathew Bacon. ‘‘It is a good rule,” 
says this luminary of the law, ‘‘in order to form 
aright judgment to suppose the law maker 
present and then to ask him the question, did 
you intend to comprehend this case?’’ So we 
might ask, is it not a good rule in. reading 
scriptures always to suppose the LAW MAKER 
PRESENT, and to ask Him in humbleness of 
spirit and with a real desire to know the truth, 
the meaning of us statutes. This is the best 
rule, says Bacon, in construing human laws, 
why not adopt it in construing the laws of God? 
Adopting Bacon’s rule of construction, we 
consider that by the incarnation all mankind 
are placed in a salvable state; that is, all are 
made candidates for eternal life, by having 
the power of immortality restored, whether all 
win or not #s another question and one of infi- 
nite importance. This latter question involves 
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the consideration of the influence of the Spirit, 
the affections, the will and the holy unction of 
Him who 1s the gift of the Father and the 
Son, but which it has not been our intention to 
discuss. | 

In viewing the plan of redemption the believ- 
er can hardly tell which the most to admire, its 
design or execution, its adaptation to the exi- 
gence of the case, or the divine motive, that 
led to it. Nor is it unreasonable to suppose 
that by its benevolent execution the saints rest 
in heaven, is now more sweetly enjoyed than, 
it would have been had there been no trans- 
gression. ‘Thus did an event which seemed to 
threaten the whole human race, with total ruin, 
terminate in an increased share of happiness to 
him who wins his title through faith! 

It will be perceived our object in the preced- 
ing remarks has been directed to one single 
point, the restoration of immortality by the in- 
carnation, a point which has been, as we ob- 
served in the beginning, much, if not altogeth- 
er overlooked by theologians. We know it has 
been denied that man lost this power by the 
fall; but we have seen no satisfactory reason 
given for this denial. The language of the 
bible is against it, if we understand the mean- 
ing of words. But if lost, has this power been 
restored otherwise than by the incarnation? 
This is the great point to which we invite the 
attention of divines. It is a question of the 
deepest interest to all, and this we hope will 
be a sufficient apology for our thus meddling 
with theological subjects. Our aim is truth 
and nothing else. 
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